CHAPTER |
SOME ASPECTS OF THE PHILOSOPHY OF

SANSKRIT GRAMMAR

Language is the best medium for communication and appropriate expression of
thoughts, ideas and emotions. Adequate and authentic knowledge of a language
Is very much required for the scientific, literary and social communication that a
human being has to do for his social as well as psychological requirements.
Therefore, the intensive learning of Grammar becomes indispensable for the
proper understanding of fundamental skills ordained through grammatical
principles that helps one in maintaining the purity as well as beauty of the
language and that gives the communicator a sophisticated place among the
civilized people of the society. Ordinary expression that a person of slum is not
at all a good expression and that cannot be taken into consideration when we

talk of a good communication.

Therefore, several questions need to be answered before we proceed for the
philosophy of Sanskrit grammar. The questions like - “What is the significance
of Sanskrit grammar? How did it come into existence? When did it change into
an unavoidable tool for learning the language? How it got systematized? What

are the nature, scope and limitations of grammar?’

That is the reason why the study of Grammar is highly emphasized by the
scholars throughout the ages. Grammar is considered to be the most important
system of knowledge. Technically it is called a Sastra which may be roughly
translated as a scientific discipline or a knowledge system technically called

Vyakarana.



The term “Vyakaraza’ has been defined and explained by ancient intellectuals
in different ways. The most popular definition of Vyakarana is Vyakriyante
Prakrti-pratyayavibhagapiirvakarn Sabda Anena iti \/yakarana; it means —
grammar is that which dissolves words into elements (i.e. stem and suffix). The
word Vyakriyante is constituted from the combination of the prefixes Vi and 47
with third person plural form of the present tense of the root Ky in passive voice.
Vyakriyante means Vyutpadyante. It suggests that original the Vyakarana was
made for Vyutpatti or etymology. From this perspective, Nirukta of Yaskacarya

Is also a treatise on grammar.

Patafijali very rightly calls it Athasabdanusasanam and he begins his great
commentary with the word Sabdanusasanam. The term is very significant and it
denotes the practical aspect of grammar that is for framing principles for the
correction of the language. In this context, Patafijali also specifies the objectives

of grammar which | will deal with in the proper context in this chapter.

Moreover, the great grammarian-philosopher Bhartrhari who gives a new term
to the entire system, calls it Sadhujiianavisaya' and puts it at par with Smrti, the
subject of which is to bring the correctness in the language. It also suggests the
hidden meaning intended by Bhartrhari that grammar closely and coherently
follows Veda and it becomes evidently clear from expression of Kalidasa —
Srutirivartham Smytiranvagacchat. It is also known as a science that deals with

Pada-samskara i.e. made for the correctness and proper use of words.

Chandogya Upanisad enhances the importance of grammar by saying it as
Vedanam Veda2. There are numerous eulogistic expressions on grammar.

However it is also visualized as the mouth of Veda-purusa. Such as -

L AT AT ST §F TR |

Sfa=egad forgmTiae Tqfaf=aea=e 12,1 <N Bhartrhari, VP, p.59
2Ch. Up. 7.1, p. 171 Sankara had taken it in the sense of Grammar.
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Vyasa in the MB glorifies Vyakarana by saying that the correct use of language
produces excellent merit and means of that merit the authentic user of the

language attains heaven.
& wqarfa g = s qoaer w9
T T AeaT WA qTaq Tl AgAd il 2 RR. ¢35

Bhamaha gives prime importance to the proper use of a language in poetic

composition -
ASRLSRISTHY TS SIAGTATSAT: FAqT: |
T IiRF: FATATT A7qAT: FTAAGHTN L. N6

Acarya Dandi also announces that one should not make a single mistake in any
composition which spoils the beauty of the entire work like a spot of lapracy

spoils the beauty of the entire body.

® Panini, Papinisiksa, p.48.

* Bhartrhari, op cit, p.50

> Vyasa, Mahabharata, Vanaparva 199.13. p. 576
® Mammata, KP, p.9



S.K. Belvalkar brings to light the objective of grammar that was in the

inceptions of the system,

“It was deemed necessary to preserve intact from generation to
generation the inherited stock of Vedic poetry, attention came
naturally to be focused upon the peculiarities of that forms of
the language and this was the beginning of the grammar

proper.”’

Moreover, a popular verse from unknown source presents the importance of

studying grammar in a very humorous way —

T 9g ATty i 93 T AR |
TSI AT AT HFA Tt TFeadl

Sanskrit grammar fortunately is very systematic, scientific and it also sloves all
the communicative purposes. The term grammar with respect to Sanskrit
grammar is not confined to any one branch of knowledge. It is taken in a broad
sense which includes phonetics, linguistics, philosophy, morphology, semantics,
syntax, etc. All these branches of grammar appear as if inter-woven with each

other since the time of the Vedas.
I.1. Some Aspects of the Prepaninian Grammatical Philosophy

It is hard to tress out the exact time when grammatical speculations came into
existence and they were systematized. The development of different methods
and literature on grammar can be assumed from the study of the available
literature of Vedas and other sources. Here literature from Vedas means
Samihitas and their Padaparha, Brahamanas, Pratisakhyas and other sources

means Nirukta, Astadhyayr, Mahabhasyam, Vakyapadiyam,

" Belvalkar, S.K., Systems of Sanskrit Grammar, p.3.



Vaiyakaranabhusanasarsah, etc. The available data strongly indicate that more
weightage has been given to the study of grammar since the Vedic era or rather
it was considered to be a pre-requisite for learning the Vedas. Grammar was
studied as a helping guide for penetrating into the structure of the Vedic texts;

as it is stated by Patafjali -
“STETO FAeTeun ol ey aar ey 3w =i |

T F TGN SATHIN | TETH T Fal TdA: HeAAT
wafq 1"

He furthers enumerates the importance of grammar for the study of the Vedic

words -

“QRTheq TASTEq  — GERTARTCRTS STg[UIT AT

ATHITA | T A AR OATTIIR AT J QT
QreaT IfReT= 10

It means that Brahmin student, as a rule, used to take up grammar first for his

study as an essential step towards the study of the VVedic words i.e. Vedas.

It is generally believed that the philosophical tenets on Grammar are developed
in the post Paninian era especially by Patafijali and Bhartrhari. But a keen study
of the Vedic and post Vedic grammatical treatises makes it clear that the
philosophical discussions on topics of grammatical speculations are instituted in
the Rgveda itself. Many references are found in the Vedas which advocate the
hypothesis that Vedic scholars too, have worked on the topic of the philosophy

® patafijali, MB, p. 10.
° Ibid, p. 26.



of grammar. There are some mantras and passages which present the glimpse of

early philosophy of grammaratical speculations -

FAT ST TASET qTaT: 3 ofi S aageanar o<y |
BPraT 5T s QI "7 T a@r w7t o e

“Four are his horns; three are his feet; his heads are two, his hands are seven:

the triple-bound shower (of benefits) roars aloud: the mighty deity has entered

amongst men.”*°

FATIE aT Fifwar garfa arfa fagavgmom T /e |
rer Afer AT Aesrfea g am= agsaT as~an™

“Four are the definite grades of speech: those Brahmanas who are wise know

them: three, deposited in secret, indicate no meaning: men speak the fourth

grade of speech.”*?

ST @ T9I I3 AT & YA NI |
Al @ a9 {9 a8 ST o It garar:|

“One (man) indeed seeing Speech has not seen her; another (man) hearing her

has not hear her; but to another she delivers her person as a loving wife well-

attracted presents herself to her husband” **

Patafijali explains:

FATI SO | AT TISTAT ATHTEATATTER: (aTaT |
FATSET TT: | TF: FHTAT JAWTAIGAAET: | 5 ofT 1 &

RV, IV.5.13.3, p. 324
1 Ibid, 1.22.8.45, p. 105
2 |bid, p. 112

3 Ibid, X. 6.3.4, p, 242
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Here we find the mention of fourfold classification of the word, tenses, two,
varieties of a word, seven cases, the places of pronunciation and four divisions
of speech. The mantras of the RV present the threefold aspects of grammar viz.
1) operational part in the classification of word, cases and tense; 2)
philosophical aspect in categorizing the word into eternal (Nitya) and
operational (Karya), the four varieties of Speech, etc.; and 3) linguistic in
mentioning the places of pronunciation. Thus, it is evident that the problem
concerning the structure and the philosophy of grammar were dealt by Vedic

Seers.

Some references are found in the Taitiriya Samihita like —

“F A9 G G I THAST TOAFTANaSTRAT It qrar
g gswHETIRTEE .. 98 Sear

The mantra talks about the twofold division of speech i.e. Para and Apara; the

seven varieties of tongue must be in the sense of seven cases.
While discussing philosophy of language, Yoshiyuki Iwasaki comments -

“Besides the scientific analysis and systematization of the language,
represented by Panini’s Grammar, there was another trend of thought in
the ancient Indian tradition towards speculations on the language, in
general and its nature. We find the word (Vak) adorned as a deity in the
Rgveda and observe mystical contemplation of the word in the

Brahamara literature and numerous Volksetymologien in the Upanisads

14 patafijali, op cit, p.18
® Taitiriya Samhita, pp.601-602.



with the attempt to reach to the nature of the object denoted by the

word.”

The method of Pada-parha'’ arrangement of the Sashitas of the Vedas seems
to be the very first step towards the study of stem and suffix. When people
might have faced problems regarding the original form and accent of the word,
they had thought to develop some new method for the proper understanding of a
word. So, they started segregating each and every word of the Samhita. This
method became known as Pada-parha. The word Sam:hita itself suggests ‘a
collection or combination’. Therefore, Pada-parha is the method in which
words of Sarhita are presented in their original forms and accents. In the Pada
-patha, we find the disjoining of Sandhi, Samdasa, Prefix, etc. It is also
Interesting to note here that in the Vedic texts, the prefix and the verb are not
put together all the time. We may find the prefix in the beginning of the line and
the verb at the end. Hence, the method of Pada-parha is helpful in case of the
conjugated prefix and verb. Gradually some other methods of Parhas like Jata,
Mala, Sikha, etc'® are developed. These eight methods of Parha are known as
Vikrtis. It is generally believed that this technique of different Parhas is coined
for the protection of the Vedas. But, this belief doesn’t seem true completely.
The Vedic scholars had more concern about the proper pronunciation of a word
with the appropriate accent rather than for the protection of the text. That is
why Pada-parha, even though being secondary to the Sam:hitas, has given equal

importance like Samhitas.
V.N. Jha remarks:

“the analysis received that the concept Pada in the designation
Pada -parha is a grammatical concept. When it was compared

18 yoshiyuki Iwasaki, Panini to Patafijali, p. 101

" The credit of the arrangements of the Pada-parha is ascribed to Sakatayana.

18 StaT ATt fOrET YT et JUST T 5 | oS fAshdar: WIRhT AR TS Il Saunaka,
Caranvyitha-sitras, p. 40




with that of Panini it was discovered that Sakalya represents

Pre-Panini stage of this concept.”*®

He further remarks about the use of Danda as well as Avagraha in the Pada-

parha and why the name Pada-parha is ascribed to these texts:

“We are tempted to say that the entire analysis of the Pdk
(Padakara) is based on the concept of the term Pada. Wherever,
there is a Danda or an Avagraha the portion preceding the
Danda or the Avagraha is a Pada according to the Pdk. This

explains why Sakatayana’s text is called a Pada-text.” 2

After the segregation of a word into stem and suffix, Vedic scholars started
interpreting and explaining the word. Such interpretation or explanation gave
rise to the texts like Brahamara. The word Brahmazna suggests interpretation or

collection of the Brghamanas i.e. Mantras. - SO AEFTHAT AT

ot 1
Rames$a Lowe remarks:

“The references of ‘Brahmanam’ clearly indicate that the term
signified a comment, discourse or explanation concerning a
ritual or a mantra and not a particular text. In the Kau.B.
(Kausitaki Brahmapa) often and in the Ait.B. (Aitareya

Brahmana) in a few cases, the phrase ‘@< sTgre’ or ‘=i

ATErarg<t~a’ is used. The term here denotes only an

explanation.”?

In this context, the view of Martin Haug is worth quoting-

9 Jha, V.N., Studies in the Padapathas and Vedic Philology, p. 1.
2lpid, P. 18

2 Lowe, Ramesa Kumara, The language of the Taittiriya Brahmana, p. 1
Ibid, p. 2



“The word Brahmara is derived from the root Brih
means to raise or to grow. By Brahmaza we have always
to understand that part of the Veda (Brahmanrical
revelation) which contains speculations on the meaning
of the mantras, gives precepts for their replication,
relates stories of their origin in connection with that of

sacrificial rite and explain the secret meaning of the

latter.Z”

In the Brahamana literature we find the real beginning of the grammar whereas
we notice some etymological explanation such as — Yadarodit Tadrudrasya
Rudratvam.?* In the Gopatha Brahmana we find reference of some popular

grammatical terms. Such as -
“FipT Tea: F AT F ariaufesd & ammeara &
W%mmﬁwﬁﬁ &: A TG ST (9T
% & =Tt Y A i A sfaar: st
FAAT: HIATR: F: AN T STATTIRAFL 2

‘&Y T AT AT A h & TH A TE A THT -
ASAETEATIT-AUGHIC: TAATHIS (T FErawaq]
yTfaqfeRHse T 919 g¥aera Raray <9+
FIATHTUT IS GHTHATT deA AT el
AfT Fwer=AATa 1,726

% Taitiriya Brahamapam of the Rgveda, pp. 3-4.

2 Chakravarti, P.C., The philosophy of Sanskrit Grammar, p. 21.
% Gopatha Brahamapa 1.24, p. 12

%% |bid, 1.26 p. 12-13



A passage from the same text defines Indeclinable in the following manner -
Tger By ey waty = fasrfeg
FAAY T gAY I AT JAIH N2

All the above citations lead to the following conclusions:

e The terms like root, verb, crude form, indeclinable, etc. have been
explained for the first time during period of Brahmanas.

e Itis the beginning of the writing of the Vyakhya or gloss®.

e This represents a kind of philosophical discussion on the different

elements (i.e. stem and suffix) of the word.

The Pratisakhyas were primarily written to show the euphonic and other
changes that the words undergo in the Sam:hita form. The Pratisakhya works are
not aimed to give the sense of words, or with their division into stem and suffix,
or their etymology, or their explanation. They contain more or less, Vedic
passages arranged from the point of view of Sandhi®. According to some
scholars, the Pratisakhyas are said to be composed after the composition of
Nirukta and before Astadhyayi. The time of the Pratisakhyas is 700 to 500
BC®. But the view of S.K. Belvallar is different. He placed Pratisakhyas prior
to Nirukta®. The oldest specimens of the Pratisakhyas are beyond the reach,
and most of the existing treatises are of modern origin, some of them being even

posterior to Panini. The view of A.A. MacDonell on this —

“The Pratisakhyas demonstrate that the phonetics character was
also the same... Probably soon after the completion of the actual

?7 |bid

28 =g TRTAIRE: FARIgT ST | QeI ST T v |

2 Abhayankara, K.V. & Sukla, J.M., A Dictionary of Sanskrit Grammar, p. 276.
0 Suklayajurveda-Pratisakhya, p.7

31 Belvalkar, S.K., op cit, pp. 4-5.




Brahamanas the hymns of Rgveda were fixed in the phonetic
form of the Samhita text; and after no long interval, in order to
guard that text from the possibility of any change or loss, the
Pada text was constituted by Sakalya, whom the Araynakas or
appendixes to the Brahamapas, the Nirukta and the Rk-
Pratisakhya presuppose. By this analysis of the Samhita text, its
every word, stated in a separate form as unaffected by the rules

of euphonic combinations... ”

Why the Pratisakhyas came into existence, is nicely explained by Virendra

Kumar Verma -

“STE ATH-STIT T AR g1 AT g TcH® dfash qea1 sl AT
T TSI AYT g o9 | UHT gt | 997, ¥, 97,

|fer, gea: arfe & fafdre Aadt = srara # afes 7=t #71 943
SR T&e-4T g1 74T | ...+ s 71 % (5 I & o

T T T TTET HT ea -1 T TeqIT TFa gaTl | Uh-UF

T § FFeIE g1 o 0T gf I = “TTA9TeT” FgedTd & 1732

He further argues:

“... QT A TG0, AU 6 SFTLT 6 TN A ZWT, AT a0l

I, T2-9TS ST % (Rl A1 Tk Ag<aqul (Ao 7
qaFag Faor = YT emedt § T&qd (a7 T3 3 | afasd gt
= TF-A o o o/ T Fesh- =1 STl 8 3T e
Tl o AT FET & AT & [orT JTiaermed-Ier IR & 7%

Z Roveda-pratisakhya of Sayanka along with Uwaytabhasya, Introduction, p. 13
Ibid



He very nicely explicates the significance of Pratisakhyas which deserves to be

quoted here -

“TOTET-Ireor, SATHTOT-I7 3T ey HAT A<i  fAua #
THTT T TqATd 5 SAHRT 9& i The T 9T omaT & |1 g

o FHTLOT e AT ATAT-T9T T SHETAIg FHiieh ST

fafers ua AT anaTeT e yeqa dxar e | ... S ferer-
T, STHLIT-TAT 3T Fraedl § #79 Tgif (9ar g 17>
R.C. Pandeya remarks:

“They (Pratisakhyas) give etymological derivations of words
and also a brief statement of phonetic laws. They have carried
out the task of the Brahamaras successfully and must have
initiated the necessity for writing a complete grammar of the
Sanskrit and the Vedic languages. The Rk-Pratisakhyas begin
its enquiry by saying that a sentence is composed of parts (Pada

-prakrti-sashita).”*

The above discussion leads to the conclusion that the main aim of the
Pratisakhyas was to systematize the rules of accent of particular Veda by
presenting some rules of euphonic combinations. It may be because at the time
of Pratisakhyas, Vedic scholars had to deal with the problem of various
recitations of accents. Thus, they thought to bring uniformity in the accents by

providing texts called Pratisakhyas.

Yaska’s Nirukta (9" century BC) is a commentary on the list of Vedic words
popularly known as Nighansu. Here we find the list of synonyms of the Vedic
words in first three chapters. Another list of the difficult words is also given

*Ibid
% pandeya, R.C., The Problems of Meaning in Indian Philosophy, p.11



separately in the Nirukta. It is noteworthy that such type of collection of words

with all possible synonyms was the first attempt of its kind.
Rudolph Roth observes:

“This might be quoted as the evidence of the commentator on
the Nirukta who at the very beginning of the Nirukta says that
the collection of Nighapru which Yaska calls Samamnaya,
Enumeration, had been prepared by the ancient sacred teachers,

by Rsis, for the better understanding of the vedic hymns.”*®

Further, he states abut the Nighaznravas. How the roots, nouns and other words

are dealt with in this book is also clarified by him:

“In addition to the Vedas ... have composed also this book
(Nighagravas) in which are enumerated the roots for an action,
the nouns for expressing an idea, likewise words which have

several significations and finally the names of the Gods™*’

Nirukta also presents the study of Sanskrit from a philological perspective. It
deals with the branch of cognate science and discusses some problems of
semantics. It is believed that the study on the science of meaning is
comparatively modern and its methods are developed by western philological
researches; but it seems that such kind of study was already developed into a
scientific branch by ancient etymologists of India. The antecedence ideas
regarding nature of words®, the relation between the sign and the object

signified, the eternal® connection between Sabda and Artha, the derivability of

z: Roth, Rudolph, Introduction to the Nirukta and the Literature related to it, p.4
Ibid, p.4

% mat 7 ersarsereaaTs wsAd || aeatias under 1.3.8. and THRTCT: TSIHATT:|

TSR 9rs8: Y4 | Patafijali, op cit, p. 15

% sfreqfreeq ersaTe| g MS, 1.1.5 99T g srsardaeaeer: | o He

gaaaretsETa: | Patafijali, op cit, p. 7




words* from verbal roots, the method of naming objects, the origin of certain
words (as Kaka, Kokila, dundubhi, etc.) from an imitation of natural sound*,
and the way words change their meanings (as Kavi, Mrga, Kusala, Pravina,
etc.) have been scientifically dealt with by Yaska who has classified the word

into four types such as -
FATI TSSATATI ATHTEATATTEI AqTaT: 142

In the Nirukta, Yaska has also discussed the controversy on Khanda and
Akhanda (i.e. divisibility vs. completeness) variety of a word. The view of
Audumbarayana is examined here who states that the words do not exist in
reality. Sounds are temporal. They become audible for some time and then they
destroyed. Sounds and words are objects of senses, and are subject to origin and

destruction —

iRl aeaHIgRETE: 4., RIS AT
TSRTATIAALA LT QST: 14

The other view is - the form of the word in a sentence changes when
coalescence takes place between the words. Words that constitute an utterance
cannot be separately identified. Thus, there are two views. Firstly, words are
real and combination of the words forms a sentence; secondly, Samhita is real

and words are inferred realities.

R.C. Pandeya holds the view —

Y ITHTTEATASTTHIT ST TaT 5 haa g | Yaska, Nirukta with the commentary of
Skandasvamin and Mahesvara, p. 33

L ore 2 sTsaTERIdEATed UFATY age ibid, p. 149

2 ibid, p. 3

3 §riskandasvamimahe$vara, Nirukta-bhasya-tika, p. 1

* ibid, p. 6



“If we include the Pratisakhyas and the Nirukta in the Vedic
literature we can safely say that at the end of the Vedic period
metaphysical and syntactical problems of language have been
fully stated. The school of Indian philosophy has developed

their views on the basis of these problems.”*

Yaska’s science of exposition proceeds on the assumption that words are
meaningful linguistic units. He takes the fully inflected form (Pada), separates
the Vibhakti from the word and then demonstrates the derivation of the word on
the basis of its meaning from the verb-root. It is clear that Yaska maintains a
distinction between Sabda and Pada. Sabda is the basic word (base) without
any affix, derivational or inflectional; while the Pada is derivational affix for
forming a noun. Thus, in the second chapter while distinguishing Pada and
Sabda, Yaska gives this definition “that meaning unit of language which is used
in the world to refer to objects and which is manifested by uttered sound is
Sabda”.

GUEREERIGEN

All these information suggest that Yaska has accumulated the changes that
Sanskrit language had under gone during later Vedic period. He had shown the
change in the form and meaning of word, some new concept of interpretation of
a word and the diversified views of earlier philologists on words. He had tried
to redefine some terms which were already dealt by Brahamarnas. It might be
because the concepts of noun, verb, etc. had become ambiguous; or people

might have some confusion regarding the use of the Vedic words.

* Pandeya, R.C. op cit, p.12
46 Sriskandasvamimahes$vara, op Cit, p. 58



1.2. Paninian Grammatical Philosophy

Panini’s AA (7" century BC) is the most valuable record from the grammatical
and historical point of view. After Panini many other schools of grammar came
Into existence and gave rise to a vast literature, but the work of Panini is almost
without a parallel. The system of grammar founded by Panini was studied with
uncommon zeal, like a Vedanga. The Vartikas of Katyayana and commentary of
Patafijali shaped it as a complete work and elevated it to the unsurpassed
position. It covers all the aspects of grammar which were discussed in the

earlier literature and opens new avenues for the successors.

It seems that Panini was more concerned about the form of language than its
meaning. He has thoroughly examined the parts of speech and etymological
derivations of words. He always tried to explain the spoken language of his time

by providing a scientific explanation of words.
R.C. Pandeya remarks on Panini’s work:

“We hardly find any discussion on the question of eternity of
words. He was concerned with speech and its parts...His
inquiry was limited only to those problems which were dealt
with in the Pratisakhyas and the Nirukta. He has his
metaphysical presuppositions and a definite attitude to all those

problems which were first set out in the Upanisads.”*’

This remark of the R.C. Pandeya doesn’t seem true completely. It is a fact that
Panini’s grammar is meant for Pada-siddhi. But at the same time it cannot be
denied that Panini’s grammar does not have any relation with the philosophy of
grammar. It is because of two reasons 1) the entire MB which initiated the

systemization of the philosophy of Grammar, is based on the AA of Panini 2)

" pandeya, R.C., op cit, p.16



there are some aphorisms of AA which throw light on the philosophical
thoughts -

o T ® Y reaegTeleada T 19.9.5 1
o TEITITHHAT THIAHATRI 119.3.% 31

o FATTUTILIAT: TTTAITEHA 114.2. %94l

o TR HHATIHTUEET 1.3.43 1

o FTATTESI o T 112.3.40ll

o STATATITHH AT TgAATHITLET 112.2.4<1
o FTTH 112.%.33

o FAHITISATRTTAH 1. ¥. ¥

o T FHAT I1L.%. WX
o ITEATSHTA 119.%.1.3l

o TTTAITRRTIEATASIHTT TAT 12.3. ¥l

o AeALhAGIADTIIHTHT: h{l] N3.2.23l
o THHTU F I HETLTA F: @ 13.3.2 2%

o THFY ATHTIIATET I13.%. 41l

o of: HHIUT I AT ATHHFFT: 113.%.5 31l

o TE HTAETdAr II4.2.2 221

o FHATSATHATATH I1'0. 3.5l

o TR UEHAET 1. 2.2 R0

It is also noteworthy that Panini in his AA uses the word Sabda only once in
1.3.34 (3: eTs=-®HIT:1). Here this word is used in the sense of sound. It is true
that entire AA is not a text on the grammatical philosophy as the VP, but

nobody can ignored AA when we have discussion on the philosophy of

grammar.



It is important to note here the observation of Suryakant Bali on the post-

Paninian grammarians;

“Between Panini and Patafijali, we have three grammarians,
viz.. Sphotayana, Audumbarayana and Vyadi, who are said to
have written on this topic (i.e. Philosophy of grammar). Of
them first is believed to be the expounder of the time-honoured
theory of Sphora, but no regular record of his work is now
available. The position of the other two grammarians, too, is no
better, because we have only stray reference to the sometime
existence of their works. On this basis, it is assumed that they,

too, had written something upon the theory of Sphora.”*®

As stated in the earlier passage, Sarigraha of Vyadi (5" BC) is another valuable
work which is highly appreciated in the history of Sanskrit grammar. It is
believed that Vyadi has written a very huge work on the Sanskrit grammar. Not

only Patafijali but Bhartrhari has also quoted him on several occasions.
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*8 Bali, Suryakanta, Bharroji Diksita: His Contribution to Sanskrit Grammar, pp. 39-40.
* patafijali, op cit, p. 21

% |bid, p. 32

*! Bhartrhari, op cit, p. 189
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It is generally believed that Samgraha dealt with some philosophical problems
like Nitya and Anitya varieties of word, Prakrtadhvani, Vaikrtadhvani, Varna,
Pada, Vakya, Arhta, Upasarga, Nipata etc. But unfortunately this seminal work

Is lost to posterity.
1.3. Post Paninian Grammatical Philosophy

Patafijali is the second name after Panini. His work MB is still regarded as the
highest authority on all problems of grammar. He has changed the entire vision
to look at the grammar. He initiated the systematic contemplation on the

philosophical part of the grammar. According to P.C. Chakravarti —

“He (Patanjali) proceeded on a new line with the consequence
that grammar received a far more scientific treatment in his
hands and ultimately came to be regarded as a particular system
of philosophy... There is indication in the first ‘Ahnika’ of the
Mahabhasyam that grammar was not only a heterogeneous
combination of sitras with Panini, but it was treated by him as

a regular science.”®”

C. Kunhan Raja opines that MB is work which incorporates discussion on the
nature of the word and sentence. He further remarks that the writing style of

Patafijali is very precise, clear and unambiguous. His view is -

“It (MB) is monumental work of great literary importance. In
point of style he continues the prose style of the Brahmaras and
of the Nirukta of Yaska. But he has perfected it... the book

2 1bid, p. 190
%3 Chakravarti, P.C., op cit, p. 30.



takes the form of a discourse conducted for an assembly of

attentive listeners by a great scholar.”**

Patafijali>® has expressly stated that a significant word is permanently related to
its meaning. The relation of a word with its meanings is called Nitya in the
sense which is found to be current in popular usage from eternal time®. This
relation is grammatically known as Sakti>’ or may be viewed as one of
identities; a word is Sakti (i.e. capable of denoting the sense) and the meaning is

Sakya and the relation between them is called Yogyata.
Banamali Biswala remarks —

“In the light of Mahabhasya, it can be said that Patafijali’s
observation towards the science of grammar is developed into
three different branches: i) Subdasiddhi “formation of words’,
i) Arthaniryana ‘determination of meaning’ and iii)
Sabdarthasambandha ‘the relation between the word and its

Sense1',’58

Unlike Panini, Patafijali begins his work with the word Sabda (Atha
Sabdanusasanam). He gives the example of words of both Vedic and worldly.
He explains Sabda by giving the example of cow, “that which when manifested
in articulated sounds brings to the hearer’s mind the cognition of cow-
individuals characterized by the attributes such as dewlap, tail, hump, hooves

and horns, etc.>®

> Kunhan, Raja K., Survey of Sanskrit Literature, P. 247

> ey grefaamasefETa e | Patafijali, op cit, p.7

% Frae AT SIS eaT=eadT | Kaiyata on MB, Mahabhasya-pradipa, p. 34
> greaTIT: T¥IT TfRFEY qTaTeHTHATd | Annaribhatta, Tarkasarigrahah with Dipika
commentary, p.47

%8 Biswala, Banamali, Patanjali, p. 73

% patafijali, op cit, p. 4




Patanjali has accepted both Sphora and Dhvani as two different entities. He
accepts Sphora as Sabda and Dhvani as Sabdaguna; Dhvani or sound is said to

be the indicator of Sphora, the eternal sound.
THIT: gTeal LA e[ |*°
Banamali Biswala opines -

“Sphora refers to such a word which communicates the
meaning to the hearer as different dhvani or sound in ordinary
expression. On the light of MB (Mahabhasyam), Kaiyata
presents three features of Sphora-theory: i) it is over and above
the phonetics, ii) it is manifested through Nada and iii) it is

Vacaka.”®

After Patafijali, Bhartrhari is adorned with great respect as a philosopher-
grammarian. His work VP is based on the MB of Patafijali. His work VP
entirely deals with the philosophical aspect of Grammar. It is the first attempt of
its kind. No other work in the history of Sanskrit is available prior to VP which
discusses the problems with such enthusiasm and keenness. He entirely changed
the perspective of the study of grammar. From his time study of grammar is
taken as an instrument for achieving the emancipation®. The concept of
Sabdabrahma and Nadabrahma is fundamentally propagated by him. He

established grammar as a distinguished system of philosophy.

FATRY Fg] Ied<d IS |

% Ibid, p. 18

%! Biswala, Banamali, op cit, p.78.
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Bhartrhari, op cit, p.8
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Yoshiyuki Iwasaki comments:

“Having the Vedantic monism and the Paninian grammar as his
metaphysical and linguistic background, respectively, he deals
with metaphysical, ontological and epistemological issues

under the influence of the various philosophical schools.”®

Bhartrhari says that words that we speak are momentary and they cannot be the
bearer of meaning. They are only manifestations of a real language which is the
true bearer of meaning. This language is the highest reality and the whole world
of words and objects is a manifestation of this Absolute Word. Our speech
imperfectly imitates this. A sentence is more real than the word and the sentence
does not have parts; words and sentence are not distinct. The division of words,
sentence and letters are for our convenience; it is not real. Speech is one whole

without parts.

He says that the real meaning of words is neither the particular not the universe;
it is Pure Existence. Our language means the Absolute Existence which he calls
Brahman. Words as bearers of meaning (and not those words that we speak) are
eternal and they are eternally and inseparably related to the Absolute Existence.
He says that the relation between words and objects is not created. It is natural.
Words by their very nature refer to objects. ‘No knowledge is possible without

words; all knowledge is in the form of language’.

% |wasaki, Yoshiyuki, op cit, pp. 101-102
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Thus, Absolute Existence itself manifests in the form of words and their
meaning. There is no difference between them, Brahman Himself is the word
and the realization of the Absolute is the highest aim of the human soul. The

science of meaning and language is a most easy path to reach the Absolute.
TeaTe geeT Rfgaamradomy |
T 9T AIETHTOTATHISIG]T TSTaa a: 1.8 <167

The supreme importance of Sabdasastra lies in the fact that it deals with words
whereby we think, know and express our thoughts to others. Every word is a
symbol of intelligence. Punyaraja particularly points out that the use of words
(Sabda-bhavana) acts as an important factor in the manifestation of qualified

knowledge (Savikalpakajsiana) —
a7 R anmar yaasl: afemeasmsr qerarfehass

Bhartrhari has accepted both Kharnda and Akhanda views. He gave many
examples. When a mother says his child — “see the food is not eaten by the
crows” the word crow is used to mean both animal and birds. Another example
Is — “the sun is set” this sentence can be interpreted in various ways depending
upon the intention of the speaker. It can be meant “it is time to worship” for an
ascetic; “it is time to make love” for a lover; “it is time to go out to steal” for a
thief.

% Bhartrhari, op cit, p.50
°7 Ibid, p. 8
% Punyaraja on VP 1.125, p. 56



The sentence is the primary entity of meaning in communication and that words
are real in the sense that they have a primary denotation became a basic
assumption of the tradition of grammar. The second issue is the nature of words.
There are three standpoints reported and discussed by Bhartrhari in VP (1.107).
The Mimamsakas believe that when a speaker has a desire to communicate
something, his effort produces vibrations in his breath and it is breath that
moves up and strikes against palate, the teeth and the lips becomes audible as
sound. He further reports — “atoms in which powers of conjunction and division
reside have the power to produce effects, a power which through division
manifests as shade and light and which through conjunction becomes Sabda”.%®
The opinion of Patanjali is — the knowing self (Antaratma) itself is presented as
the potentiality of words to denote the sense. The knowledge existing in the self,

in order to express itself, takes the form of words".

It is interesting to note the observation of P.C. Chakravarti on the purpose of

study of grammar. They are —

1. The fundamental basis of grammar is not purely artificial but appears to
be more or less natural. A careful study of the Paribhasas and of the rules
of euphonic combinations makes it abundantly clear that the principles of
grammar have close affinity with popular axioms and low of nature. How
grammar is related to popular usage is best shown by Pataijali in his
elaborate expression of the rules of grammar*. The aim of grammar was
not to coin new words and expressions for use, but takes them in the very

forms in which they are popularly used.

% Bhartrhari, op cit 1.112-113, pp. 45

" Ibid, op cit 1.115, p. 46
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3oT=q: | Patafijali, op cit, p. 115



2. It was believed that the seers of the Vedic age were born with spiritual
vision to possess all knowledge intuitively and that is why the sacred
hymns come to light through them. In the next age, the seers came who
were comparatively inferior to those seers. The seers of this age called
Srutarsi. These Rsis were not gifted with intuitive knowledge from their
very birth. They received knowledge either through the grace of their
preceptor or through the study of the Vedas. In this age, the many earlier
texts were interpreted. But at the same time there was a fear of
misinterpretation of the Samihita. Therefore, in order to save Samhita
from misinterpretation, the special attention was directed towards the
study of the grammar and Nirukta. We find the support of this hypothesis
in the MB " and in NI1” also. In this age, Grammarians and Nairuktas
seriously engaged themselves in the arduous task of preserving the Vedic
texts intact by advocating the eternity of Sabda, on the one hand and by
analyzing the entire structure of the Vedic words on the other™.

3. The third stage, when the popularity of the Prakrta languages, grew up to
high extend. In this period, Sanskrit had been confined to the cultured
community. But, these Sanskrit-speaking people had to come in touch
with mass whose language was Prakrta. As a result of this intercourse,
many Prakrta forms crept into Sanskrit and become almost naturalized in
course of time. Due to this, the form of pure Sanskrit got malformed and
distorted. The number of Sanskrit speaking people gradually decreased
and Prakrta dialects began to obtain greater popularity. This undesired
change was noticed by the linguists and grammarians of that time. They
drew hard and fast rules for regulating the language with sole motive of

the preservation of their sacred language. This is observed in the

72 vearek FgATHENT TR0 | bid, p. 4
7 roqrdieseq LT Ao e dT 7 fera | Yaska, op cit, p. 43
" Chakravarti, P.C., op cit, p. 10.




statement of Patafijali when he says Atha Sadbanusasanam in the very

beginning of his MB. It is understood as Sadhvanusasane ’smin Sdstre’™.
T. Burrow observes:

“...there was a strong tendency among the Brahmins, the
guardians of these literatures and of the religious and the social
system that went with it to preserve the language against the
change. This applied not only to the preservation of the sacred
texts themselves ... This led to a growing divergence between

the language of the educated classes and that of the people.””®

Thus, many different systems of grammar came into existence and
commentators after commentators started elaborating and supplementing
discussions in the light of new facts. In the absence of data, we cannot exactly
determine the number and the date of the systems of grammar prevailing in
ancient India. A mention of eight ancient schools of grammar is found”’. Panini
had referred few ancient grammarians on several occasions’®. Patafijali has also
referred to Vyadi and others in his magnificent work MB.

S.K. Belakarkar states:

“...even a bare catalogue of the names of grammarians
ancient and modern and such of their works are still
preserved ... a dozen different schools of Sanskrit

grammarians at least 300 writers in the field including

" patafijali, op cit , p. 104,

’® T, Burrow, The Sanskrit Language, p. 35.

" U AR HIAF FATE ATHRSTATH | AT AT Tohed ATO a7 1| Belvalkar,
S.K., opcit, fn. 5, p.8
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grammarians.




those that are known to us only form quotations, and
more than a thousand separate treatises original as well

as explanatory.””

Further he remarks on the nature and content of the texts that present

the philosophical discussion:

“This is also the place where we can introduce a host of treatises on the
philosophy of grammar — dealing with questions such as the nature of
sound, the connection between word and its meaning or of sentence its
component parts, and so forth. The issues have been raised and dealt with
in the Mahabhasya itself ... The earliest of such treatises is the
Vakyapadiya of Bhartrhari and the latest deserving a special mention is

the Vaiyakaranasiddhantabhisana of Kondabhatta...”®

At the close end of the mediaeval period of Indian Philosophy (1200 AD) we
find distict three tendencies with regard to the philosophy of language. The firt
Is of the Naiyayikas, the Mimamsakas, the Jainas and the Buddhaists who were
trying to study the nature of referent of words and they were opposed to the
Absolutist view on the ground that words make a sentence; words are prior to
sentence. Real words make an aggregate called sentence. The second was
developed by the followers of Bhartrhari who maintained that sentences are
prior to words and words are unreal abstractions of the real sentence. The
meaning is inseparably related to words. Objects cannot be taken without
words. The third tendency was working in the sphere of syntax. Many
commentators and sub-commentators were written on the aphorisms of Panini
and on the MB. They were concerned more with the meaning of words and
other philosophical questions. The philosophy of Upanisads as exposed by

" Belvalkar, S.K., op cit, p. 1.
% |bid, p. 46.



Pataijali and Bhartrhari found its exponents in Bhattoji, Kaundabhatta and

Nagesa Bhatta who wrote elaborate works on the philosophy of language.
George Cardona remarks:

“There are later Panintya treatises in which such issues are dealt
with in full. Not only are the issues considered, but the view of
other schools of thought are also given detailed attention. The
three major Paniniya treatises on semantics and philosophy of
grammar are Bhartrhari’s Vakya-padiya, Kaundabhatta’s
Vaiyakaranabhusana and Nagesa’s Vaiyakarana-siddhanta-

mafijsa.”®

I.4. Grammatical Philosophy of the Navya-Nyaya System

The Nyaya system, specially the Navya-nyaya has made valuable contribution
to the study of grammar. The Naiyayikas are credited with for expounding the
most scientific theory about the origin of sound. According to them, Sabda is a
quality of sky, i.e. space (Sabdaguna-Akasam)®. Sabda is liable to production
and destruction® which are known as Karya or non-eternal things. They have
explained the relation between Sabda and its meaning with reference to the will
of god. Sakti or primary signification of word is not determined, but is fixed by
the volition of god (Sariketa). They have accepted four conditions of a word for
the formation of an intelligible and logical sentence. The four conditions are

Akarksa, Yogyata, Sannidhi and Tatparya.

8 Cardona, George, Panini: A Survey of Research, pp. 293-294.

8 Annarhbhatta, op cit, p.48

8 TRICTAATA I | and STeAETe feaa el Fahagaariryg | Gautama, NS. 2.2.12.&
2.2.14, pp. 45-46




According to the Naiyayikas, Sabdabodha or verbal knowledge is derivable
from a sentence®® and not from individual words; and so far as verbal cognition
Is concerned, the knowledge of adjective (Visesana) must have precedence to
that of noun (Visesya). They have made a distinction between Upasargas and
Nipatas, holding the former to be indicative (Dyotaka) and the latter as directly

expressive of the sense (Vacaka).

Gangesopadhyaya who flourished in Mithila in the 12" century AD, is said to
be the propounder of Navya-nyaya style of writing. Gangesa’s Tattvacintamanrni
Is an epoch-making and remarkable work due to the originality of thoughts. It
Initiated a new order of thinking that was readily assimilated by the latter
grammarians. Scholars of outstanding genius such as Raghunatha,
Mathuranatha, Jagadisa and Gadadhara tried their level best to popularize the
new school of logic by following in the path of Gangesa. The view of P.C.

Chakravarti on this —

“the Sabda khanda deals, among other things, with all
Important problems of grammar: 1) it has established the
trustworthiness of Sabda as Pramana; 2) it has advanced
arguments in support of the non-eternal character of Sabda:
3) it has shown how to determine the Saksi of primary
signification of words; 4) it has given an adequate treatment
of Dhatu, Upasarga, Nipatas and Samdasa; 5) it has
elaborately dealt with expectancy, compatibility, proximity
and import as essential factors of verbal knowledge; and 6)

it has discussed the question of the origin of corrupt words.”

The super-excellence of the technique of Navya-nyaya is clearly borne out by

the fact that the scholars of all branches have spontaneously accepted this

8 IR Ha TR ATI R TAA T | AT TeIa Tyl 7 79T ar4d: || Tarkalarnkara,
Jagdisa, SSP, p. 89



technique as an instrument to make their arguments more effective and logical.
The influence of Navya-nyaya is seen over the modern school of grammar, the
modern Vedanta, the modern criticism and dissertations on literature and

Rhetoric, and also on the modern Mimamsa.
Satishacandra Chetterjee and Dhirendramohan Datta comment:

“Sabda or testimony, we have seen, gives us knowledge about
certain things through the understanding of the meaning of
sentences, either spoken or written by some authoritative person.
...50 we may say that words are significant symbols. This
capacity of words to mean their respective object is called their
Sakti or potency, and it is said to be due to the will of God...a
sentence (Vakya) is a combination of words having a certain

meaning.” ®

I.5. Grammatical Philosophy of the Mimarsa School of Philosophy

Certain Mimamsa doctrines are found to have close relationship with those of
grammar e.g. the eternity of Sabda (Sabdanityatva). The Mimarhsakas have not
only accepted the eternity of words with all earnestness but have made it

fundamental tenet for defending the eternal character of the Vedas.

AT Ty oy A Rgy | Sgiaam R fase
sreq e g T agarq®

It means that the words are held to be Nitya on account of their being used for

the purpose of signifying the sense. Words do not exist only for a moment and

8 Chatterjee, SatiSacandra & Datta, Dhirendramohana, An Introduction to Indian Philosophy,
p.200.
% Sabara, Sabara-bhasyam on MS, p. 65



do not disappear completely after the utterance (as hold by Naiyayikas), but it

continues to exist to express the intended meaning.

The Mimarnsakas take sound to be eternal, as it is manifested by the utterance
and is represented by the letters, whereas the grammarians have gone a step
beyond sound. They sought to find out the subtle element which is exactly
manifested by sound. They realised the existence of Sphora as the final cause of

sound.

In the Slokavartika, Kumarila has devoted a lengthy chapter to refute the theory
of Sphora as expounded by the grammarians. As the theory of Sphora is
apprehended to destroy the glorious edifice of the Vedas by declaring all
divisions of sentences and words as merely artificial, the Mimamsakas could not
recognize the existence of the Sphora apart from sound. The assumption of
Sphora is thus untenable from the Mimarnsa point of view. According to them,
the letters that constitute a word are found to be significant, and it is, therefore,
nothing but unreasonable to acknowledge an incomprehensible thing as Sphora,

which is materially distinct from letters.
AqEaT TRrfetare: gfaarees: | gd THaaarTega
gfaaraaTg 112. 1361 ¥

“Or like the lamp, the Letters Ga and the rest are the indicators of the

objects of ‘cow’, etc. , because the Letters are always recognized on the

utterance of the letters; and because the Letters are always recognized

prior (to the cognition of the object)”88

8 Kumarilabhatta, SV, p 723
% |bid



The Mimamsasitras 2.1.3 and 2.1.4 give the definitions of Nama and Akhyata
respectively, which reminds us the definitions suggested by Yaska. The
Mimamsasutras 2.1.6-7 speak of two fold division of action, namely, primary

and secondary -

Ig5a 7 Fefisdq, arfa werrgaT«, sore uraaETq |

“Those actions that are not meant to be productive or purificatory of material

substances are Primary, because the material substance is a secondary factor.” ®°

¥eg st el ore wefad, a9 FEvETEET |
“While those that tend to produce or purify a material substance are to be
recognized as secondary, because in regard to those the material substance is the

dominant factor.”*

There is a distinct section in the Mimamsasitras called Vyakarapadikarapa
(1.3.9) dealing mainly with the problems of grammatical interest. The subject
discussed in this particular section is almost the same as dealt with by Patafjali
in the first Ahnika of the MB. The questions like - ‘why correct words like
Gauh, etc. as well as the incorrect ones like Gavi, Goni, Gopatalika, etc., are

found to be equally expressive of senses’ have been dealt by the author.
MeTsaT FAT graTeata yarer, f& a9 ey afa aw<e: >

How, then, are we to distinguish correct words from incorrect ones? According
to the Mimamsakas, it is grammar or Vyakaraza-smyti that serves as the helping
guide for such discrimination. The rules of grammar are, therefore, held to be

authoritative and a kind of trustworthy evidence.

% Jaimini, NS, p. 136
* |bid
%! Sabara, on MS 1.3.25, p. 69



1.6. New Grammatical Philosophical System

Bhattoji’s SKau and VBK are based on the theory of Patafjali’s MB. In SKau,
Bhattoji has discussed purpose of grammar and the importance of correct
speech. In this regard, he owes everything to MB. Bhattoji has adopted a new
method for explaining the Sabda. This method is different from that of
Patafijali. According to Patafijali “‘Sabda is that which is immediately grasped

after one pronounces it.%*’

According to Bhattoji, words have the power of conveying meaning as the sense
organs have the capacity of comprehending their objects. This capacity is
beginningless and natural. This power of words is Sabdasakti. He also admits
that even Apabramsa-sabdas have the power to convey the sense. Further,
Bhattoji has given discussion on the topics like — eight varieties of Sphora,

meanings of Dhatu, Lakarartha, Pratipadikartha, Karakartha, Samasartha, etc.

Bhattoji has not expressed any philosophic thought on gender, perhaps because
he separately deals with it in the gloss on the Linganusasana of Panini. Finally
he ends his discussion on Sabdabrahma which is considered as the most

significant theory of Philosophy of grammar.
Stiryakanta Bali’s observation —

“Between Bharata Misra (a commentator on VP) and Bhattoji
Diksita, we have as many as six works which discuss in detail
the theory of Sphora and also Kaiyata, who, in his Pradipa on
the Mahabhasya, has offered elaborate speculations on the

Philosophy of Sanskrit grammar.”®?

92 Srorem T TTaraaTeehT 1%k gata: 9rea: | Bhattojidiksita, Skau, p. 90
% Bali, Suryakanta, op cit, p. 40.



The VB is one of the stupendous works on the philosophy of Grammar. It was
written by Kaundabhatta. The style of writing the text is highly sophisticated
like that of Navya-nyaya style and the writer profusely makes use of Navya-
nyaya terms throughout the text. It mainly presents an elaborative discussion on
the 74 Karikas of Bhattoji’s VSK. Kaundabhatta has also written a compendium
bearing the title Vaiyakaranabhiisanasarah. The content of VBS is same as VB

does. Here the author has avoided lengthy discussions to give brevity to the text.

Kaundabhatta has explicated the many grammatical concepts. He has critically
examined and discussed the view points of the contemporary philosophers like
Mimamsakas and Naiyayikas who have also attempted to deal with the
grammatical categories. He also strongly refutes and substantiates the theories

propounded by his predecessors.**

The Vaiyakarapa-siddhanta-manjisa of Nagesa is a work of great merit and it
deals with almost all the problems of the linguistic philosophy. The VSM is
written in the Navya-nyaya style of writing. The theories propounded by
Nagesa are mostly taken from the VP of Bhartrhari. At places he differs from
Bhartrhari; e.g. Nagesa has accepted the four division of Vak viz. @21, 793w,

weraT and a@<; while Bhartrhari accepts only three.

AQIT HEIATATH TIAATH AT |
FAHA I HIATHSAT a1 T qaqll >

In this way, Nagesa identifies Para with Saubdabrahma. Bhartrhari has
mentioned two varieties of meaning viz. subjective and objective whereas
Nagesa holds that both word and its meaning as subjective which is identical.

But Patanjali, while explaining, Upadesa and Uddesa, accepts indirectly both

% See second chapter for the detailed discussion on VBS.
% Bhartrhari,op cit 1,159, p. 59



the aspects of subjective and objective. Thus, Nagesa stands quite contrary to

Patafijali and Bhartrhari.

The refutation by Nagesa of Anvitabhidhanavada of Bhattapada is similar to
that of Bhartrhari. Moreover, he follows Bhartrhari’s Sphora theory. So far as
the treatment of Sphora, Samasasakti, Dhatvartha, Tingartha, Ladesa, etc. is

concerned, Nagesa has followed the path of Kaundabhatta.

Nagesa has refuted the Anirvacaniya view of Vedantis. According to him there
Is nothing like Anirvacaniya. Naiyayikas believe in Jianalaksapapratyasatti but
Nagesa refutes it on the ground that it can only help in cognizing the existing
thing but not those which have either passed or are yet to come. Logicians take
conjugation as a relation but Nagesa takes it as a category. They accept genus
(Jati) in substance (Dravya), quality (Gura) and action (Karma). But on the
basis of Vaisesika and Nyaya, Nage$a takes genus in Akarksa, inherence and
others®. According to Bhartrhari Sabdabrahma and Parabrahama are identical
and so the realization of Sabdabrahma is the realization of Parabrahma. But

Nagesa says that there is distinction between Subdabrahma and Parabrahma.

Thus it is clear that Nagesa is undoubtedly indebted to Patafjali and other
grammarians yet the influence of Bhartrhari and Kaundabhatta is more visibly

noticeable.

The view of Ramaprakasha Varni is

“TRIvde o qTed § SATHCOTTE &l AW | [F9<h giam g |
9. ITHAT R TN ...3909 FT e qreAredhagdr afesh

FOAT F AT ZIohe ATS, ThHISTAA, TN, FHTATIA,

qaeyler 3fiT Ay & T aHUdRed 2ld gU Hide, Hellsl

* AT e =T gEeaves | (VS 1.2.3) and FHETESEATHERT SITHd: | (NS 2.2.71)
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Thus, we can bring to a close, from the above given data and the discussion
thereon, that an intent consideration on the philosophical aspect of language and
its parts has been dealt with since the time of the Vedas. In the Vedic literature
we find these discussions in germinated form. Gradually, it developed into an
independent branch of knowledge by the efforts of intellectuals of different eras.
And it is evident that this branch of knowledge has attracted the scholars of
other disciplines to work on it. The collective efforts of these renowned scholars
of Sanskrit Philosophy brought it the supreme most position than the other
language could ever have. They have reflected on the reality of word, its nature,
its definition, its meaning, its relation to meaning, its place in grammar, its

difference from Pada and sentence.
The texts dealing with the philosophy of Grammar mostly focuses on

e the origin of the language

e meaning of word

e varieties of word

e Padanityata

e Vakyanityata

e Meaning of root

e Menaing of compound

e Meaning of tense, case suffix

« Sphota

%" \Varn1, Ramaprakasa, Sanskrita Vyakarana Darsana Ke Vividha Sopana, Parimal, p. 1



