
CHAPTER II 
 

LIFE, DATE AND WORKS OF KAUṆḌABHAṬṬA 

 

Kauṇḍabhaṭṭa was a stalwart grammarian and an outstanding philosopher 

of Navya-vyākaraṇa (New System of Logical Grammar). He has 

enriched the field of Sanskrit Śāstras by his magnificent works. He has 

eight works to his credit which will be dealt with in the proper place in 

this chapter. Most of his works summarise philosophical tenets of 

Vyākaraṇa, Nyāya and Mīmāṁsā system of philosophy. But he is highly 

appreciated as a grammarian. Vanitha Ramaswami rightly remarks: 

 “Without studying his work called 

Vaiyākaraṇabhūṣaṇasāraḥ no one shall be entitled to be 

a grammarian”.1 

II.1. Lineage of Kauṇḍabhaṭṭa  

Kauṇḍabhaṭṭa’s native place was Āndhrapradeśa, but later he mevod to 

and settled down in Kāśi for the sake of learning Sanskrit Śāstras. He 

was a Sārasvata-brahmin of Bahvṛca-śākhā of Ṛgveda and belonged to 

Kāśyapagotra. His ancestors were the residents of Carukūru, a village in 

Āndhrapradeśa and therefore his family was known as Carakūri.  

II.2. Personal Account of Lakṣmīdhara 

                                                           
1 Rāmaswāmy, Vanithā, A Critical Study of Kondabhaṭṭa’s Vaiyākaraṇabhūṣaṇa-
sāraḥ, p. 9. 



Kauṇḍabhaṭṭa’s grandfather was Lakṣmīdhara, a renowned scholar of 

Mīmāṁsā-śāstra and a poet of great eminence. His time was 16th century 

AD. He was the court scholar of the king Tirumalarāya of Aravīdu 

dynasty of Vijayanagara (1570-73 AD). Kamalāśaṅkara Trivedī 

provides the information about him as follows: 

“Lakṣmīdhara has based his work upon that of 

Trivikrama and both are quoted in the Ratnāpaṇa by 

Kumārasvāmin, son of Mallinātha. Mallinātha flourished 

in the sixteenth century; for one of his verses occurs in 

an inscription of 1532 AD. This makes Lakṣmīdhara a 

contemporary of Mallinātha.”2 

Lakṣmīdhara’s name occurs in the introductory verses of the 

Prākṛtamaṇidīpikā of Cinabommabhūpāla, along with the names of 

Trivikrama, Hemacandra, Bhoja, Vararuchi, Puṣpavananātha and 

Appayajvan.3 Lakṣmīdhara has given an account of his life and other 

personal details in the introductory verses of his work 

Ṣadbhāṣācandrikā, a work on Prakṛita grammar4. Form this information, 
                                                           
2 The Ṣadbhāṣācandrikā  of Lakṣmīdhara, Introduction p. 17 
3 सू�माथ� �ाहयतां मन्दानिप नाटकं मृदूपायः 
 तस्यािप जीिवतिमदं �ाकृतम�ाकृ  तेन यिन्म�म् 
 ये ि�िव�मदेवेन हमेचन्�े ण चे�रताः 
 ल�मीधरेण ये �न्था भोजेन च महीक्षत 
 ये पुष्पवननाथेन ये वा वर�चा अिप 
 वा�तकाणर्वभाष्या�ा अप्पयज्व कृता� यIbid Introduction fn. §, p. 17. 
4 अस्त्यन्�देशे चरकू�रवंशः कृष्णातट  े काश्यपगो 
 यो बह्वृचानां ब�माननीयो ध�े सदा क��तसुवैजयन्तीम॥१.६॥ 
 य� नामा�दमिशशोरिङ्कतं वेङ्कटेिशतु 
 सल�मीकः स एवाच्य� भगवान् गृहदेवता॥१.७॥ 
 आस�पु�षं य� ल�मीवाण्योरविस्थित 
 आसीत् कपोतनाथस्य वरात् कदिलवािसनः॥१.८॥ 



it becomes clear that he belonged to Carakūri family, and his native land 

must have been situated somewhere on the bank of the river Kṛṣṇā in 

Āndhrapradeśa. The Lord Veṅkaṭa was his family deity. It is also 

believed that both learning and wealth were residing together in his 

family upto the seventh descendant of his family. Timmaya, a very 

learned man who performed the Soma sacrifice was very charitable and 

great devotee of Śiva, was born in this family. Timmaya’s son 

Yajñeśvara too, was very proficient in the study of the Ṛgveda. His wife 

Sarvāmbikā was blessed with four sons. Kauṇḍabhaṭṭa was the eldest of 

them and well versed in the six orthodox systems of Indian philosophy. 

Lakṣmīdhara was his younger brother and a worshipper of Dakṣiṇāmūrti 

(Śiva). He was also known as Lakṣmaṇasūri as it is found in the 

colophon of one of the manuscripts of Ṣadbhāṣācandrikā and rightly 

noticed by Dr. Hultzcher in his report of Mss. in 1895.5  

                                                                                                                                                                     
 त�ोदभूि�म्मयसोमयाजी बुधो�भाषाकिवप�भ�ः 
 िनत्या�दाता िनजभि�लब्धवृषाकपायीरमण�सा॥१.९॥ 
 तस्मादुद �ह्वृचच�वत� यज्ञे�रः पिण्डतसावर 
 सवार्िम्बका सवर्गुणोपप�ा तस्य ि�तीयाभवदिम्॥१.१०॥ 
 ताभ्यामुदभवन् पु�ाः सवार्चारिनयामका 
 िविधमन्�ाथर्वादज्ञा�त्वारो िनगम॥१.११॥ 
 षड्दशर्नीत�विववेककतार् स्विशष्यसंपा�दत�दग् 
 तेष्वा�दमः पिण्डतप�भ�ः �ीकौण्डभ�ो जयतीह लो ॥१.१२॥ 
 ल�मीधरस्तदनुजो दिक्षणामू�त�कङ् 
 सवर्िव�त्किवमतः सज्ना�ो िवरज॥१.१३॥ 
 तेन ल�मीधराय�ण षड्भाषाचिन्�कानघ 
 िव�त्किवचकोराणां �ीतये ��यतऽधुना ॥१.१४॥ 
 Ibid, pp. 2-3 
5 “The name Lakṣmaṇa is found in the Ms. of the  Ṣadbhāṣācandrikā which is 
noticed by Dr. Hultzsch’s Report of Mss. 1895, p. 65 
The colophon is इित �ीमदिखलप�रवारदिक्षणामू�त�ककरेण ल�मणसू�रणा िवरिचताया
षड्भाषाचिन्�कायामप�ंशभाषािन�पणं संपूणर”  
Ibid,  Introduction p. 15  



The introductory verses of the Śrutirañjanī A ṣṭapadīvyākhyā, a 

commentary on Gītagovinda, and Ṣaḍbhāṣācandrikā are same but with 

the only difference of in the name of the author. In Śrutirañjanī, the 

name of the author is Lakṣmaṇasūri; while in the Ṣaḍbhāṣācandrikā, the 

name of the author is Lakṣmidhara. From this, we can assume that 

Lakṣmaṇasūri and Lakṣmīdhara is the same person.6 The opening verses 

of the Śrutirañjanī A ṣṭapadīvyākhyā mention that Lakṣmīdhara has 

written two works viz. Prasannarāgavam and Svaramañjarī.7  

The verses and the colophon of the Iṣṭārthakalpavallī, a commentary on 

Anargharāghavanāṭaka, mention that Lakṣmīdhara had written this 

commentary after becoming a recluse. He received the initiation of the 

Sanyāsāśrama from Kṛṣṇarāma and assumed the name 

Rāmānandāśrama.8 The expression मीमासां�यपारगः in Iṣṭārthakalpavallī 

justifies that he was well-versed Pūrvamīmāṁsā and Uttaramīmāṁsā.9 

The colophon of the Ṣaḍbhāṣācandrikā also substantiates that 

Lakṣmīdhara was expert in Pūrvamīmāṁsā (Vedic Hermeneutics), 

                                                           
6 Ibid, fn. “Sesagiri Shastri’s Report of Mss. No. 2 of 1899, pp. 202-205”.  
7 Ibid 
8 स गाहर् स्थ्ये िचरं िस्थत्वा िजत्वा सवर्�दशः 
 संन्यस्याजिन योिगन्�ो रामानन्दा�मािभ 
 The colophon is : इित 
�ीमत्परमहंसप�र�ाजकाचायर्कृष ्णा�मपादिशष्यरामानन्दा�ममुिनिवरिचतयामनघर्राघ
यािम�ाथर्कल्पवल्लरीसमाख्यायां ऽङ्कः। 
 Ibid,  fn.*  p. 16  
9 स करोित महायोगी मीमांसा�यपारगः। 
 अनघर्राघव�ाख्यां �ीतये िवदुषां शुभाम् Ibid 



Uttaramīmāṁsā (Vedānta), Vyākaraṇa (Grammar), Nyāya (Logic) and 

Sāhitya (Poetics).10 

Lakṣmīdhara had two sons, named Bhaṭṭoji Dīkṣita and Raṅgoji Bhaṭṭa. 

He had equally passed on all his knowledge of Sanskrit Śāstras to his 

sons. Hence, Bhaṭṭoji and Raṅgoji could made great contribution to the 

field of Sanskrit Śāstras through their incredible works by following the 

footsteps of their learned father.  

II.3. Personal Account of Bhaṭṭoji Dīkṣita 

Bhaṭṭoji, like his forefathers, is believed to have begun his career as a 

priest and he too, was the court poet of the King Keldi Veṅkaṭādri of 

Āndhrapradeśa (1582-1629 AD), but he preferred to settle in the city of 

Kāśī in order to study Grammar for which he has passion from his 

childhood along with other knowledge systems. This decision facilitated 

his study of the grammar and that also resulted in making him an 

outstanding grammarian with worldwide reputation in his chosen field of 

knowledge. Bhaṭṭoji had written various grammatical as well as non-

grammatical tratises which enriched the system of Sanskrit Grammar and 

other intellectual disciplines and broadened its frontiers. 

Sūryakānta  Bālī rightly observes:  

                                                           
10इित�ीमदिखलिव�ाप�रवारदिक्षणामू�तमहादेव�सादलब्धिव�पूव��रमीमांसाशब्दतकर्स
-सावर्भौमचरकू �रयज्ञे�रभ�ोपाध्यायतनयकोण्डभ�ोपाध्यायतनयकोण्डभ�ोपाध्या
सवार्िम्बकागभर्शुि�मु�ामिणना सवर्िव�त्किवसंमतेन ष-चिन्�कायामप�ंशभाषािवभागः
सम्पूणर्ः 
Ibid, p. 286 



“The word Dīkṣita is suffixed after the name of 

Bhaṭṭoji, as his predecessors are believed to have 

professed as the priest in the Vaiṣṇava temple”.11 

Here it is to note that a controversy prevails with regard to the original 

teacher of Bhaṭṭoji under whose guidance and assistance he had received 

the knowledge of Sanskrit Grammar. According to some scholars, it was 

Appaya Dīkṣita, while some others gave this credit to Śeṣaśrīkṛṣṇa. The 

former view is based upon the fact that Bhaṭṭoji has very respectfully 

remembered Appayya in his Tattva- kaustubha, a book based on 

Vedānta. It is important to note that Sūryakānta  Bālī and Yudhiṣṭira 

Mīmāṁsaka are under the false impression that Tattvakaustubha is a 

book Gṛyasūtras12. Actually it is a book on Vedānta. Thus, it becomes 

evident that both the renowned scholars had not taken care to refer to the 

original book. Prof. Madhav Deshpande, a renowned scholar13 holds the 

view that Tattvakaustubha is a Vedāntic work. In the Śabdakaustubha, 

Bhaṭṭoji pays homage to Śeṣaśrīkṛṣṇa by saying “Śeṣa imparted him the 

knowledge of the Mahābhāṣya with special care”.14  

This doesn’t lead to the conclusion that Bhaṭṭoji didn’t receive any 

education from Appayadīkṣita, but it he may have received the 

knowledge of Vedānta and Vedic Hermeneutics from Appayadīkṣita and 

Sanskrit Grammar from Śeṣaśrīkṛṣṇa. For, a large number of works 

pertaining to Gṛyāsūtras are ascribed to Bhaṭṭoji and he shows his 

                                                           
11 Bālī, Suryakānta, op cit, p. 2  
12 Ibid, p. 5 and Mīmāṁsaka Yudhiṣṭira, Sanskrita-vyākaraṇadarśana Kā Ītihāsa, p. 
447. 
13 Appayya Dīkṣita and the Lineage of Bhaṭṭoji Dīkṣita, Deśapande, Mādhava, p.116  
14 िन�वशेषमह ंशेषाच छ्ेषकृष्णं गु�ं   भजे  यो मामशेषाः शेषो���विशष्यैवाध्यजीगपत्   
Bhaṭṭojidīkṣīta, op cit Introduction p. 1. 



sincere reverence to Appayadīkṣita in some of these treatises. This 

hypothesis gets support from the benedictory verse of Tattvakaustubha 

wherein he mentions the name of Appaya with due respect.  

Paṇḍitarāja Jagannātha had provided many historical references which 

brush aside the uncertainty for the fixation of the date of Bhaṭṭoji. He has 

mentioned Śeṣavīreśvara, son of Śeṣaśrīkṛṣṇa, as Bhaṭṭoji’s Guru. It can, 

therefore, be safely assumed that Bhaṭṭoji was a contemporary of 

Śeṣavīreśvara and one generation ahead of Paṇḍitarāja Jagannātha 

(1628-1641 AD). Paṇḍitarāja has mentioned the names of the kings of 

that era like Jahangir15 (reigned 1605-1627 AD), Sah Jahan (1628-1658 

AD), Asaf Khan (1569- 1641 AD), Jagatsiṁha of Udaipura (1628-1659 

AD) and Prāṇanārāyaṇa of Kāmarupa (1633-1666 AD)16. Hence, the 

period of the literary activities of Bhaṭṭoji may be said to extend from the 

last quarter of the sixteenth century to the first quarter of the seventeenth 

century. 

Works of Bhaṭṭoji Dīkṣita 

The four magnificent works of Bhaṭṭoji on Sanskrit Grammar and its 

philosophy are:  

1. Śabdakaustubhaḥ 

2. Vaiyākaraṇabhūṣaṇakārikā 

3. Vaiyākaraṇa-siddāntakaumudī  

4. Prauḍhamanoramā 

                                                           
15 Cf �ाकुप्य�ूरदीनिक्षितरमण�• Bālī, Suryakānta, op cit,fn.3, p. 3 
16 On the basis of the references by Paṇḍitarāja, P.V. Kane has put the period of 
Jagannātha’s literary activities as extending from 1620 to 1660 AD. Mīmāṁsaka 
Yudhiṣṭira, Sanskrita-vyākaraṇadarśana Kā Ītihāsa, Introduction, p.133. 



Among these four stupendous treatises Śabdakaustubhaḥ and 

Vaiyākaraṇabhūṣaṇakārikā (VSK)17 deal with the philosophical tenets 

of Sanskrit Grammar while Vaiyākaraṇasiddāntakaumudī (VSK) and 

Prauḍhamanoramā (PM) are the commentaries on Pāṇini’s Aṣṭādhyāyī. 

VSK is a commentary written in Prakriyā type. PM is an elaborated 

commentary on VSK which is readable only by the learned critics of 

Sanskrit Grammar as it contains critical discussions and criticism of the 

views of his opponents.  

From the study of the nature and scope of these works it becomes easier 

to ascertain the chronological order of his works. The SKau was written 

prior to the VSK, is clear from the verse in the VSK itself.18 A similar 

kind of verse is also found in the VBK.19 PM, being an exhausted 

commentary upon the VSK, must have been written after it and might be 

the last of all grammatical compositions of Bhaṭṭoji. The benedictory 

stanza of PM reads– 

ध्यायं ध्यायं परं �� स्मारं स्मारं गुरो�ग 

िस�ान्तकौमुदी�ाख्यां कुमर्ः �ौढमनोरमाम ॥20 

The following non grammatical works of Bhaṭṭoji, exceed the number of 

thirty: 

1. Advaita-Kaustubhaḥ,  
                                                           
17 The text is given in the appendix on the basis of data available from Bhaṭṭoji 
Dīkṣita His Contribution to Sanskrit Grammar.  
18  cf. इत्थं लौ�ककशब्दानां �द�ा�िमह द�शतम् । िवस्तरस्तु यथाशा�ं द�शतः शब्दकौस्  
Bhaṭṭojidīkṣīta, VSK, p. 324.  
19 cf. फिणभािषतभाष्याब्धेः शब्दकौस्तुभ उद्धृतः। त� िनण�त एवाथर्ः संक्षेपेणेह as the 
original text is not available, the present verse is quoted from the 
Vaiyākaraṇabhūṣaṇasāra, p. 1  
20 Bhaṭṭojidīkṣīta, PM, p.1. 



2. Ācāradīpaḥ or Ācārakāṇḍaḥ 

3. Āśaucatriṁśachhlokaḥ 

4. Āśaucanirṇaya 

5. Āhnika 

6. Kārikā 

7. Kālanirṇayasaṅgrahaḥ 

8. Gotrapravaranirṇayaḥ 

9. Caturviṁśatimunimatavyākhyā 

10. Candanadhāraṇavidhiḥ 

11. Tattvakaustubhaḥ 

12. Tattvavivekadīpavyākhyā 

13. Tantrasiddhāntadīpikā 

14. Tantrādhikāranirṇayaḥ 

15. Tarkāmṛtam 

16. Tithinirṇayaḥ 

17. Tithinirṇayasaṅkṣepaḥ 

18. Tithipradīpikā 

19. Tīrthayātrāvidhiḥ 

20. Tristhalīhetuḥ 

21. Tristhalīhetusārasaṅgrahaḥ 

22. Daśaślokī-ṭīkā 

23. Dāyabhāgaḥ 

24. Pravaranirṇayaḥ 

25. Prāyaścittavinirṇayaḥ 

26. Māsanirṇayaḥ 

27. Vedabhāṣya(sāraḥ) 

28. Śraddhakāṇḍaḥ 



29. Sandhyāmantravyākhyā 

30. Sarvasārasaṅgrahaḥ 

31. Bhaṭṭojidīṣitīyam 
 

Sūryakānta Bālī remarks:  

“Not all the above-mentioned works are available. 

Those available are mostly in the form of manuscripts, 

a few of them being published. However, they are 

written in the form of collection or commentary”.21 

Among these grammatical and non-grammatical works, VSK became so 

popular that it set aside all other works of its kind. Johnnes Bronkhorst 

holds the view that Śeṣaśrīkṛṣṇa’s Prakāśaḥ, a commentary on 

Prakriyākaumudī of Rāmacandra inspired Bhaṭṭoji to write VSK – 

“Śeṣaśrīkṛṣṇa is a grammarian known for his 

commentary on Rāmacandra’s Prakriyākaumudī, called 

Prakāśa. We may be sure that Bhaṭṭoji was trained by 

Śeṣaśrīkṛṣṇa in the Prakriyākaumudī, a work which may 

later have inspired him to write a similar work called 

Siddhāntakaumudī.”22  

Suryakānta Bālī puts forth his remarks as follows: 

“It is an astonishing fact of history that in spite of the 

vast amount of resentment shown against Bhaṭṭoji, both 

during his life-time and after his death, a number of 
                                                           
21 Bālī, Suryakānta, op cit, p. 8. 
22 Bronkhorst, Johnnes, Bhaṭṭoji Dikṣita and the Revival of the Philosophy of 
Grammar, p. 54.  



grammarians chose to write exhaustive commentaries on 

the works of Dīkṣita, especially on the Kaumudī. The 

number of commentaries, both available and rare, 

written on his grammatical works, rises up to thirty-

eight, out of which as many as twenty-four were written 

on the Kaumudī alone.” 23 

Thus, from the available resources we can bring to close that the study of 

Sanskrit grammar will remain incomplete without referefing to the works 

of Bhaṭṭojidīkṣita. A verse from unknowm source eulogizes him and 

presents the significance of his popular work VSK in very interesting 

manner - 

कौमुदी य�द नािस�ा वृथा भाष्ये प�र�म । 

कौमुदी य�िप िस�ा वृथा भाष्ये प�र�म ॥ 
 

 

II.4. Personal Account of Raṅgoji Bhaṭṭa 

Raṅgoji Bhaṭṭa was also a prominent scholar of Sanskrit. But Raṅgoji is 

not remembered as a great grammarian like Bhaṭṭoji. He had written 

Advaitacintāmaṇiḥ and Advaitasaroddhāraḥ. On the basis of these 

works, we can say that he was a scholar of Advaitavedānta. 

Very little is known about Raṅgoji Bhaṭṭa’s life and other works. 

Advaitacintāmaṇiḥ, a text on the philosophy of Vedānta gives a little 

account of his personal life. Unlike his father Lakṣmīdhara and elder 

brother Bhaṭṭoji Dikṣita, Raṅgoji had not given any personal details of 

                                                           
23 Ibid, pp. 11-12. 



his family and his scholastic personality. The only helpful device in the 

investigation is the concluding stanzas and the colophon of the text of 

Advaitacintāmaṇiḥ.  The last three concluding verses of the text provide 

some important information about Raṅgoji Bhaṭṭa. In the first concluding 

verse, he salutes Vāsudeva, which evinces that he too, was an ardent 

devotee of Lord Viṣṇu like his forefathers24. While in the second verse, 

Raṅgoji salutes Bhaṭṭoji. It seems, he does it because Bhaṭṭoji was his 

elder brother and teacher.25 So he has expressed his profound respect for 

Bhaṭṭoji’s scholarly merits. Narayana Shastri, in the introductory chapter 

of Advaitacintāmaṇiḥ, rightly comments – 

“�क� भ�ोिजदीिक्ष ऽस्य गु�त्वोि�नर् केवलं  ज्ये��ातृत्विन, �कन्तु

तदन्तेवािसत्विनबन्धनेित �ितभाित । वयसा गु�षु गु�शब्दम�य

मन्�िव�ोदार्तेय�व तथा �यु�ानानामिभयु�ानां �वहारां ऽ� 

�माणतयोपित�न्त ।”26 

The last verse states that Raṅgoji has written a Vedāntic text entitled 

Advaitasārasaroddhāraḥ which is based on the Tattvaviveka27. Raṅgoji 

had not made any clarification regarding these two Vedāntic texts, but 

this incomplete information leads to the assumption that Tattvavivekaḥ 

might have been composed by Raṅgoji’s teacher Nṛsiṁhāśrama. We find 

the mention of this book in the introductory chapter of 

Advaitacintāmaṇiḥ whereas Narayana Shatri has listed this book as one 
                                                           
24 अखण्डन्दस�ोधो वासुदेवो दयािनिधः। िनरन्तरं �दम्भोजे �ा ऽनेन िचिन्ततः ॥ Raṅgoji 
Bhaṭṭa, Advaitacintāmaṇiḥ, p. 76 
25 वाग्देवी यस्य िजह्वा� नरीन�त सदा मुदा । भ�ोजीभ�संज्ञं त गु�ं नौिम िनरन॥ Ibid 
26 Ibid, Introduction, p. 1. 
27 गु�णां चरणाम्भोजकृपय ऽयं मया कृ तः । �ीम��विववेकाब्धेः सारो�ारः सतां मुदे ॥ Ibid, p. 
76 



of the compositions of Nṛsiṁhāśrama.28 However, the text is not 

available today. So, in the absence of the strong evidence we are not able 

to draw any concrete conclusion regarding the authorship of the text.  

The colophon suggests that Raṅgoji had received the knowledge of 

Vedānta from Nṛsiṁhāśrama. The colophon also suggests that this 

Nṛsiṁhāśrama was a monk29 who had written the following three texts 

on the Advaita Vedānta –  

 

1. Advaiadīpikā 

2. Vedāntatattvavivekaḥ  

3. Bhedaddhikāraḥ. 

The Advaitacintāmaṇiḥ falls in the category of a Prakaraṇa grantha. It 

is a very small treatise which discusses some important tenets of the 

Vedānta philosophy. It is divided into two Paricchedas. The first 

Pariccheda contains 13 Kārikās and the discussion thereon. It combines 

both prose and poetry. The second Pariccheda is completely written in 

the prose form. In this Vedānta text, different 118 sub-topics on Vedānta 

and other theistic philosophies have been discussed in a very magnificent 

style. A very hot discourse is seen when Raṅgoji tries to refute the 

theories of Naiyāyikas30 and Mīmāṁsakas.31 In this Prakaraṇa text, he 

has discussed some Vedāntic theories of Lakṣaṇā and its varieties, 

Nescience, Īśvara, Brahma, Māyā; some Nyāya theories are also 

                                                           
28 For more details see Raṅgoji Bhaṭṭa, op cit, P.6 
29इित�ीमत्परमहंसप�र�ाजकऽऽचायर्वयर्�ीमदानन्दा�मचऽरिवन्दसेवापरायणेन रङ्गो -
भ�ेन िवरिचतोऽ�ैतिचन्तामिणः समा�ः  Ibid, p. 76 
30Cf. न च ��ण उपादानत्वे �माणाभाव ...  Ibid, pp. 40-42  
31 Cf. अन्यथा‘ज्योित�ोमेन स्वगर्कामो यजे... सव� ��मयं भवेत’् ... Ibid, pp. 63-64 



discussed here like that of Samavāya, Upādana, Saṁśaya, Paramāṇa, 

etc. He has refuted the Dvaita-vedānta theory. Being a staunch follower 

of Vedānta, he finally establishes the Advaita-vedānta theory by quoting 

different Vedic statements that supports the view ‘Brahman only is 

real’.32 
 

II.5. Personal Account of Kauṇḍabhaṭṭa 
 

Kauṇḍabhaṭṭa was the son of Raṅgoji Bhaṭṭa.33 His preceptor was 

Śeṣarāmeśvara, also known as Sarveśvara. This Śeṣarāmeśvara was the 

son of Śeṣaśrīkṛṣṇa. He has studied Sanskrit Śāstras in general and 

grammar in particular under the guidance of his uncle Bhaṭṭoji Dikṣita34. 

It becomes clear that Kauṇḍabhaṭṭa’s family had a good relation with the 

Śeṣa’s family since two generations. Kauṇḍabhaṭṭa and his uncle 

Bhaṭṭoji had received the knowledge of Advaitavedānta from 

Śeṣarāmeśvara and Śeṣaśrīkṛṣṇa respectively. The mention of ‘Śeṣa’ 

with due respect is found in the benedictory stanzas of Skau and VBS. 

Kauṇḍabhaṭṭa was well versed in Vyākaraṇa, Nyāya, Mimāṁsā, and 

Vedānta systems of knowledge.  

Kauṇḍabhaṭṭa had made good use of the terms of the Navya-nyāya at 

various places in his works. This indicated that he might have some 

contacts outside the grammatical tradition or rather he had received the 

education of Navya-nyāya from some Naiyāyika. Johnnes Bronkhorst 

                                                           
32 Cf. त�वमिस ... अह ं��ािस्म... एकः समस्तं य�दह ऽिस्त �कि��दच्युतो नािस्त प
ततोऽन्यत्  Ibid, p. 43, स�यां सि�दानन्द�पं �� �ितप�त इित िस�म्  p. 76 
33 VBS verse 4th,, p. 7  
34 VBS verse 3rd ,, p. 6 



states that Rāmakṛṣṇa was the one who taught Kauṇḍabhaṭṭa the Navya-

nyāya. He remarks: 

“Rāmakṛṣṇa may conceivably have been Kauṇḍa 

Bhaṭṭa’s most direct source of information about the 

latest development in Nyāya, and someone who kept a 

watchful eye on Kauṇḍa Bhaṭṭa’s experiments in the 

realm of śābdabodha”35 

Kauṇḍabhaṭṭa’s patron king was Virabhadra, the king of Keladi36. 

According to some scholars, he must have been lived somewhere 1600 - 

1675 AD37. Other details of his personal life are not known. 

The following is the genealogy of Kauṇḍabhaṭṭa: 

 

 
                                                           
35  Bronkhorst, Johnnes, Bhaṭṭoji Dikṣita and the Revival of the Philosophy of 
Grammar, p. 70.  
36 Different from the Kelādi, the birth place of Śaṅkarācārya. 
37 Varṇī, Rāmaprakāśa, op cit, P. 27 

Timmaya 

Yajñeśvara 

Kauṇḍabhaṭṭa 1 Lakṣmidhara 

Raṅgoji Bhaṭṭa

Kauṇḍabhaṭṭa 
2

Bhaṭṭoji Dīkṣita

Bhānuji Dīkṣita Vīreśvara 
Dīkṣita

Hari Dīkṣita

not known not known



II.6. Works of Kauṇḍabhaṭṭa: 

Kauṇḍabhaṭṭa had enriched the literature of Sanskrit Śāstras by 

composing eight treatises on different branches of knowledge. The order 

of the works of Kauṇḍabhaṭṭa as given in the Sanskrita-

vyākaraṇadarśana Ke Vivida Sopāna by Ramprakash Varni is as 

follows:  

1. Bṛhadvaiyākaraṇabhūṣaṇam 

2. Vaiyākaraṇabhūṣaṇasāraḥ 

3. Laghuvaiyākaraṇabhūṣaṇasāraḥ 

4. Siddhāntadīpikā  

5. Sphoṭavāda 

6. Tarkapradīpaḥ 

7. Tarkaratnam 

8. Padārthadīpikā 

However, Vanitha Ramaswamy has given altogether different 

chronological order of his works: 

1. Tarkapradīpaḥ 

2. Tarkaratnam 

3. Bhūṣaṇasāraḥ 

4. Vaiyākaraṇabhūṣaṇasāraḥ 

5. Laghuvaiyākaraṇabhūṣaṇasāraḥ 

6. Padārthadīpikā 

7. Vaiyākaranasiddhāntadīpikā 

8. Sphoṭavāda 



The name and the order are different but it seems that the number of the 

works of Kauṇḍabhaṭṭa is eight. There is no doubt regarding the number 

of works of Kauṇḍabhaṭṭa amongst the scholars.  Among these eight 

works of Kauṇḍabhaṭṭa only three are published and are available. 

Others are available in the manuscripts or their names are hardly found 

in books of other writers. The available works are – 

1. Padārthadīpikā 

2. Bṛhadvaiyākaraṇabhūṣaṇam 

3. Vaiyākaraṇabhūṣaṇasāraḥ 
 

a. Padārthadīpikā 

The content of Padārthadīpikā (PD) is similar to that of the 

Tarkasaṁgrahaḥ of Annambhaṭṭa. It is Nyāyagrantha. In this 

compendium, Kauṇḍabhaṭṭa has also discussed the views of the 

Mīmāṁsakas. Here the word Padārtha is used as a synonym of Logic 

(तकर ) e.g. while discussing the qualities of the Air (वायु), the view of the 

Naiyāyikas that the Air is perceptible through Inference (अनुमान) is 

discussed and then the view of the Mīmaṁsist that it can be realized 

through Direct Perception (�त्य) is presented. But, the number of the 

categories (पदाथार् ) listed in this text is Seven; and they are discussed in 

the light of the Bhāṭṭas, Prābhākaras, and others. It seems that the main 

aim of composing this text was to teach the students the Nyāya-

Vaiśeṣika philosophy, but here we find that Kauṇḍabhaṭṭa has 

accommodated the views of almost all the systems of philosophy38.  He 

has not only accommodated the views but has also inter-woven the 
                                                           
38 VBS with the commentary of Niran͂janī (Part-I), p. 9.  



thread of doctrines of different branches of philosophy. This shows 

Kauṇḍabhaṭṭa’s mastery over the Indian systems of philosophy. 

The text of Padārthadīpikā is written prior to the Tarkasaṁgrahaḥ. The 

comparative study of both the texts leads to the conclusion that 

Annambhaṭṭa, being inspired by the writing of Kauṇḍabhaṭṭa, has written 

Tarkasaṁgrahaḥ which is an abridged form of PD. Some topics of PD 

are omitted in the original text of Tarkasaṁgrahaḥ which were later on 

suffixed by the author as a part of the commentary entitled Dīpikā. We 

find the reference of VB in PD. Thus, it can be concluded that VB must 

have been written prior to PD.  

b. Vaiyākaraṇabhūṣaṇam 

Bhaṭṭoji Dīkṣita has written Śabdakaustubha which deals with the 

philosophy of Sanskrit Grammar. It is a commentary on the sūtras of 

Aṣṭādhyāyī. The philosophical observations were not very systematically 

presented in the text. So, Bhaṭṭoji wrote another text on the grammatical 

philosophy entitled Vaiyākaraṇabhūṣaṇakārikā or Matonmajjanī39. In 

this, he summarizes the grammatical observations and presents them in a 

very systematic and digestive form. VB of Kauṇḍabhaṭṭa is a 

commentary on the VBK of Bhaṭṭoji Dīkṣita. Kauṇḍabhaṭṭa himself 

states in the first Kārikā of VB – 

फिणभािषतभाष्याब्धेः शब्दकौस्तुभ उद्ध 

त� िन�णत एवाथर्ः सङ्क्षेपेणेह कथ॥40 

                                                           
39 In the Mss Acc. No. 10750, p. 710, of Oriental Institute a manuscript with the title 
of Bhūṣaṇakārikā is found but the name of the author is not written. 
40 Kauṇḍabhaṭṭa, VBS, p. 5 



The Śabdakaustubha is based on the Mahābhāṣya of Patañjali (which is 

as big as an ocean). The doctrines of the Mahābhāṣya which are 

discussed in the Śabdakaustubha are presented here in brief. 

Kauṇḍabhaṭṭa was the disciple of Bhaṭṭoji. He learnt the Sanskrit 

Grammar under the guidance of him. So, it was obvious that he wrote a 

commentary on the work of his preceptor. Kauṇḍabhaṭṭa has clearly 

mentioned the purpose of writing VB in the very beginning of the text – 

पािणन्या�दमुनीन् �णम्य िपतरं रङ्गोिजभ�ािभ 

�ैतध्वान्तिनवारणा�दफिलकां पुम्भाववाग्देवता 

ढु�ण्ढ गौतमजैिमनीयवचन�ाख्यातृिभदूर्िषत 

िस�ान्तानुपपि�िभः �कटये तेषां वचो दूषये॥41 

Unless the uniformity between all the systems of philosophy is not 

understood, the purpose of studying philosophy remains incomplete. 

Hence, Kauṇḍabhaṭṭa has tried to correlate the thoughts of different 

branches of philosophy. Though it is a commentary on the grammatical 

text we find the references to Mīmāṁsā, Nyāya, Vedānta, Purāṇa, 

Nirukta, literature and many more branches of knowledge. At many 

places he refutes the views of Naiyāyikas and Mīmāṁsakas by means of 

strong arguments. This shows the profound expertise of Kauṇḍabhaṭṭa 

not just as a grammarian but also as a Mīmāṁsaka and Naiyāyika. 

 

 
                                                           
41 Ibid, p.2 



Vaiyākaraṇabhūṣaṇasāraḥ 

Vaiyākaraṇabhūṣaṇasāraḥ is a well known work on the philosophy of 

Sanskrit Grammar. The VBS systematises the philosophy of Pāṇinian 

Grammar in a logical manner. It is a short form of the VB of 

Kauṇḍabhaṭṭa. VB is a commentary on the seventy four Kārikās of 

Bhaṭṭoji Dikṣita’s VBK and it also presents the gist of Bhaṭṭoji’s SKau. 

VBK and SKau both are based on the text of Patañjali’s MB. MB deals 

with the philosophical problems of Sanskrit Grammar. So the VBS, 

being a commentary on VBK, deals with the same topic as MB does. 

VBS is a Sāra of the VB. Being a Sāragrantha, it summarizes the 

content of VB. Since, most of the long discussions are avoided here, the 

book seems very handy and reader friendly. The style of writing the text 

is highly sophisticated because of the use of Navya-Nyāya style. The 

writer profusely makes use of Navya-Nyāya technical terms throughout 

the text. He has also tried to correlate and summarize the doctrines of 

various schools of Indian philosophy on grammar like the Nyāya, 

Mīmāṁsā, and Vedānta. The refutations of the views of the Naiyāyikas 

and Mīmāṁsakas along with the analysis of the theories of the 

Vaiyākaraṇas are very systematically presented. Therefore, the text is 

dialectical by nature. Hence it appears like a Vādagrantha. The text is 

terse and sometimes creates difficulty in understanding the complicated 

philosophical issues dealt with by the author. But, the merit of the text 

lies in the fact that it explains the philosophical concepts involved with 

the grammar very clearly. That is why he is highly honoured with great 

respect by the scholars of other disciplines of Sanskrit. Hence, it is 

thoroughly studied not only by the students of grammar but also by the 



students of the Nyāya and Mīmāṁsā. Even today also it gets a position in 

the syllabus of many Sanskrit colleges and universities. No doubt, the 

text is unavoidable for the study of the philosophy of Sanskrit grammar.   

Madhusūdana Pennā rightly remarks: 

“Among the texts explaining the philosophical matters 

of Vyākaraṇa, the Bhūṣaṇasāra is very popular 

everywhere for its unique feature of presenting the 

major theories in brief form very carefully, not ignoring 

the thread of arguments wherever necessary … study of 

Bhūṣaṇasāra will definitely prove to be very pleasurable 

and useful, opening new doors to fresh thinking.”42  

It is noticeable that the approach of Kauṇḍabhaṭṭa is not bias regarding 

the tradition of grammar. It is seen that he has not advocated blindly the 

views of either the ancient or the modern grammarians. At some places, 

he differs from the traditional view points. This difference is seen in the 

chapter dealing with compound. Unlike the ancient grammarians, 

Kauṇḍabhaṭṭa has treated एकाथ�भाव and �पेक् as different things43.  

The number of Kārikās on VBS is same as Vaiyākaraṇabhūṣaṇakārikā 

i.e. 72. According to some, the number exceeds up to 74. These Kārikās 

are divided into fourteen chapters. The number of the Kārikās differs in 

some editions. The titles of the chapters are as follows: 

                                                           
42VBS, Ed., Pennā, Madhusūdana, Acknowledgment, p. Nil. 
43 Patañjali and earlier grammarians have taken एकाथ�भाव and �पेक् as a one thing. 
For more details see Singh, Baladeva, Padapārthadīpikā, p. 262. 



Dhātvartha, Lakārārtha, Subartha, Nāmārtha, Samāsaśakti, Śakti, 

Naňartha, Nipātārtha, Tvādibhāvapratyayārtha, Devatāpratyayārtha, 

Abhedaikatva-saṁkhyā, Saṁkhyāvivakṣā, Ktvādyartha and Sphoṭa. 

 

II.7. Kaundabhatta’s Scholarship: 

There are some unidentified and sublime aspects of the Kauṇḍabhaṭṭa’s 

scholarly merit. The close observation of the verses of the benediction 

and introduction bring to the conclusion that Kauṇḍabhaṭṭa had a poetic 

insight and had a good sense of poetics. He has used beautiful metres, 

figures-of-speech in his compositions which are dealt in the following 

pages. He has tried to interweave some concepts of Advaita-vedānta in 

the introductory verses.   

• Devotion and indebtedness of Kaundabhatta 

Kauṇḍabhaṭṭa has commenced his seminal work VBS with the 

benedictory stanzas. It has been a tradition in Sanskrit literature that 

writers start their work by making salutation to their favourite deities. 

But, the number of the benedictory stanzas in VBS is noticeable as five 

benedictory stanzas have been penned by the author. In these 

benedictory stanzas, Kauṇḍabhaṭṭa has paid homage to Lord Brahmā, 

Viṣṇu, Maheśa, Sarasvatī, Patañjali, Jaimini, Gautam and his father 

Rañgojībhaṭṭa, his teacher Śeṣa, and his uncle Bhaṭṭoji Dīkṣita. The first 

stanza is - 

�ील�मीरमणं नौिम गौरीरमण�िपणम ्। 

स्फोट�पं यतः सव� जगदेतद् िववतर् ।। १ ।। 



I (Kauṇḍabhaṭṭa) salute the husband of goddess Lakṣmī who is of the 

form of the husband of goddess Gaurī (i.e. Lord Śiva), from whom this 

entire world has manifested. 

This benedictory verse presents the essence of philosophy of grammar. It 

says that the entire universe is word and meaning (Sphoṭa) but due to 

superimposition, the word and meaning appear to be an universe. 

Bhartṛhari’s philosophy of Śabdabrahmavāda is reflected in the verse 

which has been discussed at length in his magnanimous work 

Vākyapadīyam.44 

The first word ‘Śrī’ is intentionally placed by the author since it is a 

beneficial symbol and through this well commencement as well as safe 

completion of the treatise is wished. It (Śrī) also refers to the goddess of 

learning i.e. Saraswatī as it is remarked by the Śāñkarī45 and the Sāvitrī46 

commentaries - 

‘�ी� ल�मी� प�यौ इित �ुतेः’ इित मन्�े �ीशब्देन सरस्वती न तु ल�म  

The words Śrī and Lakṣmī are considered to be beneficial symbols. It is 

seen that many great poets have begun their works with word Śrī. The 

Śiśupālavadham of Māgha begins with word Śrī.– 

ि�यः पितः �ीमित शािसतंु जग�गि�वासो वसुदेवस�िन । 

                                                           
44 अना�दिनधनं �� शब्दत�वं यदक्षरम 

 िववतर्तऽथर्भावेन ���या जगतो यतः । Bhartṛhari, op cit, p.1 
45 VBS, Ed., Pennā, Madhusūdana, p. 1 
46  VBS, Ed., Tripathī, p. 2  



वसन् ददशार्वतरन्तमम्बराि�रण्यगभार्ङ्गभुवं मु�न॥47 

Māgha has gone a step ahead in the use of word Śrī. He uses the word 

Śrī in the concluding stanza of each canto. 

... स्तिस्म�ुत्पितते पुरः सुरमुनािवन्ि�य ंिब�ित ।48 

... जािनतमुदमुदस्थादु�कै िच्तोरः ।49 

... प�रचलतो बलानुजबलस्य पुरः सततं धृि�य- ।50 

 

The Kirātārjunīyam of Bhāravi also begins with the word Śrī. The first 

verse of Kirātārjunīyam is – 

ि�यः कु�णामिधपत्य पालन� �जासु वृ�� यमयुङ्� वे�दतुम् 

स व�णिलङ्गी िव�दतः समाययौ युिधि�रं �ैतवने वनेचर॥51 

Bhāravi has used the word Lakṣmī in the last verse of each canto. Such 

as – 

...�दनकृ तिमव ल�मीस्त्वां समभ्येतु भूय52 

...ल�मीमुवाह सकलस्य शशाङ्कमूत�ः53 

...सुरकसुमिनपातै��ि� ल�मी�वतेने ।54 
 

In the Amarakośa, both the words Śrī and Lakṣmī are taken as 

synonymous. The meaning of the word Śrī given by Amarakośa is -  

 

                                                           
47 Māgha, SSV, p. 2. 
48 Ibid, p. 60 
49 Ibid, p. 147 
50 Ibid, p. 204 
51 Bhāravi, op cit, p. 2 
52 Ibid, p. 83 
53 Ibid, p. 160 
54 Ibid, p. 238 



सम्पि�ः�ी� ल�मी� िवप�यां िवपदापदौ ॥ २.१६३१॥55 
 

The use of the phrase sphoṭarūpam is noteworthy. The word Sphoṭa 

literary means the manifested one. It is believed that the theory of Sphoṭa 

is originally propounded by Ācārya Spoṭāyana56, but this view is dubious 

since the use of the term Sphoṭa is found in Prātiśākhyas too.57  Sphoṭa 

is defined as स्फुटि  अथ� यस्मात स स्फोट from which the meaning is 

produced or originated. Sphoṭarūpam stands for the manifested world. 

The world is imagined to be consisting of two parts viz. word and its 

meaning (शब्दाथर्कमुभयात्मक�). According to Vaiyākaraṇas, Sphoṭa 

(i.e. word) is the material cause (उपादानकारण) of the world. All verbal 

forms and objects are originated by it as it has been mentioned in the 

concluding statement of the VBS.58  
 

Harivallabha, the commentator of the Darpaṇaṭīkā, has quoted several 

Upaniṣadic passages to endorse the same theory59.  

The following stanza is completely ascribed to sage Patañjali. It is 

interesting that the word Śeṣa has been used four times in the verse.60 

                                                           
55 Amarasingh, Amarakośa, p. 135 
56 Haradatta in his Padamañjarī, has mentioned that Spoṭāyana was the first advocate 
of the Spota theory. स्फोट अयनं परायणं यस् स स्फोटायनः स्फोट�ितपादनपर 
वैयाकरणाचायर्ः P. 67 
57 Ṛkprātiśākhya XIII,4 p. 655 & Tattiriya Prātiśākhya II.2, p 56 
58 इत्थ िनष्कृष्यमा  यच्छब्दत� िनर�नम्। 
��ैवेत्यक् �ा�स्तस् पूणार्त्म नमः।। 14.74।। VBS, p. 512 
59 स्फुटि - अिभ��� भवित-अथ�ऽस्मा�दि स्फोट नामाध्यात् शब्दः िववतर्त उत्प�त 
इत्यथर्, यतो वा इमािन भूतािन जायन्त येन जातािन जीविन् यत् �यन्त्यिभसंिवशि 
(तै.उ.3.3.1), नेह नानािस्त। काठके  2.4.11 ।। & तमेव भान्तमनुभाि सवर्म ।। 2.5.15, मुण्डक  
2.2.12।। 



The author referred here the sage Patañjali and his preceptor Śeṣarāma 

by stating the word Śeṣa. The relation of Kauṇḍabhaṭṭa with Śeṣarāma 

and VBS connection with MB are already discussed in the earlier pages. 

Kauṇḍabhaṭṭa has again made salutation to Lord Śiva and Viṣṇu in the 

second verse. Śiva is worshipped here because he is the giver of 

Pratyāhārasūtras. He made salutation to Patañjali because the text of 

VBS is based on philosophy of the Mahābhāṣya. Patañjali is said to be 

the incarnation of Śeṣanāga. Viṣṇu is the master of Śeṣanāga and a 

family deity of Kauṇḍabhaṭṭa. Hence, for getting the grace of Patañjali, 

lord Viṣṇu is also prayed here. The suggested sense is that no one would 

be able to understand the VBS without knowing the doctrines of 

Mahābhāṣyam. Śāñkarī commentary comments on this: 

 अशेषाणां कृत ्�ानामीिहकामुिष्मकाणामपवगर्पयर्न्तानां फल

दातारिमित।61 

 A benedictory verse fully dedicates to Bhaṭṭojidīkṣita is - 

वाग्देवी यस्य िजह्वा�े नरीन�त सदा म । 

भ�ोिजदीिक्षतमहं िपतृ�ं नौिम िस� ॥३॥ 62 

                                                                                                                                                                     
60 अशेष फलदातारं भवाऽिब्धतरणे त�रम  । शेषाऽशेषाथर्लाभाथ� �ाथर्ये शेषभूषण  ।।२।। The 
word त�रम् is explained by the Darpaṇavyākhyā as त�रम्-साधनम् । तरन्त्यनया इि
�ुत्प�या तरणसाधनं...   �ाख्यातम ।  मुि�साधनज्ञानिवषयिमित याव  ।  त�रम् is the 
साधनम् on the strength of the rule मयूर�ंसका�दत्वात्समा. p. 6 
61 Ibid, Ed., Pennā, Madhusūdana, p.6,  
62 Bhaimī, Darpaṇa and Sāvitrī commentaries mention that this verse is not found in 
most of the commentaries. Bhaimī takes it as originally belongs to the 
Vaiyākaraṇabhūṣaṇam. Darpaṇa takes it as an interpolation. But according to my 
observation it is no so as it is found in all the five commentaries that I have studied. 



The verse is intentionally composed to show the scholarly merits of 

Bhaṭṭojidīkṣita. Kauṇḍabhaṭṭa has made salutation to Bhaṭṭojidīkṣita not 

because he is his uncle and preceptor but because he is the author of 

VBK on which the text VBS is based.  

The fourth benedictory stanza is an interesting one. Here we find the 

salutation as well as refutation simultaneously.  

…ढु�ण्63 गौतमजैिमनीयवचन�ाख्यातृिभदूर्िषता- 

िस�ान्तानुपपि�िभः �कटये तेषां वचो दूषय ॥ ४ ॥64 

In this verse, Kauṇḍabhaṭṭa has raised an objection regarding the 

interpretations of the commentators of Nyāyadarśana and 

Pūrvamīmāṁsādarśana. Their commentaries contain the fault of 

Anupapattiḥ. When the words do not bring the actual meaning it is called 

Anupapattidoṣaḥ. He does not have any objection or disrespect for 

Gautama and Jaimini, on the contrary he respects them as he says that 

the sūtras of Grammar can be interpreted and with the help of the 

doctrines of Nyāya and Pūrvamīmāṁsā. These doctrines can be 

explained from the point of view of philosophy of Grammar.  
                                                           
63 Ḍhuṇḍhiḥ is an epithet of Lord Ganesa it means expert in the art of searching 
(अन्वेषणम) as said in the Kāśīkhaṇḍa – अन्वेषण ढुिण्ढरय �िथतोऽिस् धातुः। सवार्थर्ढुिण्ढ 
भव ढुिण्ढनाम ॥ काशीखण्ड, अध्याय ५७.११०॥ 
64  “After saluting Lord Gaṇeśa, Pāṇini as well as other sages and my father 
Rañgojībhaṭṭa who is the male incarnation of goddess Saraswatī, the destroyer of 
ignorance of Dvaita (Dualism); I proclaim the doctrines of Grammar with proper 
reasoning that have been misinterpreted by the commentators of Gautam (i.e. Nyāya) 
and Jaimini (i.e. Pūrvamīmāṁsā) along with the refutation of their words.” Here the 
order is little bit changed in the translation. The order of salutation is - Panini and 
other sages, Rañgojībhaṭṭa and then Lord Ganesha. Now the question arise that why 
Kauṇḍabhaṭṭa has saluted his father first and then Lord Ganeśa? The answer is: he 
addressed his father as the incarnation of Saraswatī and the destroyer of ignorance of 
Dvaita. So there isn’t any break of the rule.  



The present verse declares the Anubandhacatuṣṭaya of the text. The 

subject (िवषयः) of the treatise is Grammatical philosophy based on the 

Mahābhāṣyam of Patañjali; the purpose (�योजनम्) is the removal of the 

ignorance (ध्वान = अज्ञानिनवृि); the relation (सम्बन्) is its relation with 

the doctrines of Nyāya, Pūrvamīmāṁsā and the competent person 

(अिधकारी) is that who is desirous to know the philosophy of Grammar.  

In the last benedictory verse, after the salutation to Gaṇeśa, the preceptor 

(Bhaṭṭojidīkṣita) and goddess Saraswatī, Kauṇḍabhaṭṭa mentions his 

work as Vaiyākaraṇabhuṣaṇam. The mention of the word 

Vaiyākaraṇabhuṣaṇam instead of Vaiyākaraṇabhūṣaṇasāraḥ creates 

doubt whether it is a benedictory verse of VBS or the VB? The 

commentators have given a satisfactory answer by saying that it is an 

example of नामैकदेशे नाम�हणम् . As it is Bhāmā instead of Satyabhāmā; 

Datta instead of Devadatta, similarly here VBS should be understood 

only when VB is said. 

Some magnificent poetic expressions are notable in the verses composed 

by Kauṇḍabhaṭṭa. In the benedictory stanza we find beautiful expression 

of ‘Śeṣabhūṣaṇam’65. It is an example of Bahuvrīhi compound. Here the 

word Śeṣabhūṣaṇam is used as an adjective of Lord Śiva and Viṣṇu. It 

can be split up as - शेषो भूषणं यस्य स  i.e. one having snake as an 

ornament. For, the lord Śiva puts on Vāsuki as his necklace and the lord 

Viṣṇu lays on Śeṣanāga. Apart from this literary meaning it suggests 

another sense. It is an indirect salutation to Śeṣarāmeśvara, the preceptor 

of Kauṇḍabhaṭṭa. So, it is a nice instance of Paronomasia (�ेषः) as the 

                                                           
65 अशेष फलदातारं भवाऽिब्धतरणे त�रम । शेषाऽशेषाथर्लाभाथ� �ाथर्ये शेषभूषण ।।२।। 



compounded word renders different meanings as said in the 

Sāhityadarpaṇa - ‘the expression of more than one meaning by words 

naturally bearing one signification is called Paronomasia’.66 It is an 

example of शब्द�ेष, because the meaning of the word depends of the 

chosen word. If Kauṇḍabhaṭṭa had used another word in place of 

Śeṣabhūṣaṇam’, the meaning have been changed. The significance of the 

figure-of-speech lies in the word Śeṣabhūṣaṇam only and not in its 

synonymous word. Moreover, Śeṣabhūṣaṇam’ cannot be split up 

differently (i.e. other than शेषो भूषणं यस्य स ) with regard to the Lord 

Śiva and the Lord Viṣṇu and Śeṣarāmeśvara Therefore it falls under 

अभङ्गशब्द�े variety of �ेषः. 

The verse फिणभािषतभाष्याब्ध has very beautiful expressions of metaphor 

(�पक) and Indirect Description (अ�स्तुत�शंस). In this verse, MB of 

Patañjali is compared with the great ocean that contains innumerable 

gems. Here the MB of Patañjali is identified with an ocean. This 

identification presents metaphor67. In this verse, Skau of Bhaṭṭojidīkṣita 

is taken up as one of the gems of the ocean of MB which has been taken 

out and polished by Bhaṭṭojidīkṣita. Here, the valour of Bhaṭṭojidīkṣita in 

taking out the gem from the ocean is compared with the act of gods who 

have churned the ocean to get the nectar. Thus, his deed is indirectly 

praised and supported by the particular statement. This presents 

अ�स्तुत�शंस.68   

                                                           
66 शब्दैः स्वभावादेकाथ�ः �ेऽनेकाथर्वाचनम्  Viśvanāthakavirāja, Sāhityadarpaṇa, p. 43 
67 �पक �िपतारोपाि�षये िनरपह्नवे  Ibid, p. 22 
68 �िचि�शेषः सामान्यात्सामान्यं वा िवशेषतः । कायार्ि�िम�ं काय� च हेतोरथ समात्स Ibid, 
p. 43 



The author declares that the text is not based on imagination like that of 

any modern scholar; it is exclusively based on the doctrines of the MB. 

Hence one should not have any doubt regarding the authenticity of the 

text. The followers of Pāṇini too, should not doubt its authority as it has 

MB as its foundation. The Grammatical treatise Skau is written by 

Bhaṭṭojidīkṣita. It discusses and evaluates the speculation and findings of 

the MB. Therefore Skau is directly linked with the MB of Patañjali. Thus 

there does not remain any scope for doubt regarding its validity and 

authenticity. 
 

Kauṇḍabhaṭṭa himself has given the explanation of some words in order 

to give clarity to his text VBS. He has given synonyms of some technical 

terms as well as some difficult words. A list of these explanations as 

given by Kauṇḍabhaṭṭa is as follows: 

• ‘ivaiQainaman~Naaman~NaaQaIYTsamp`Snap`aqa-naoYau ila=\’ (pa०saU० 3.3.161)  [it saU~at\. 

t~ ivaiQa: p`orNama\Ê BaR%yaadoina-kRYTsya p`va<a-nama\. inaman~Nama\  inayaaogakrNama\Ê AavaSyako 

³ EaawBaaojanaadaO daOih~ado: p`va<a-nama\´ pòrNao%yaqa-:. Aaman~NaM kamacaaranau&a. 

AQaIYT: sa%karpUva-kao vyaapar:. samp`Sna:Ä samp`QaarNama\.(Under Kārikā 23) 

• iËyaayaa Aitpi<a: Ä AinaYpi<astsyaaM gamyamaanaaayaama\.(Under Karika 23) 

• ApayaoÄivaSlaoYahotuiËyaayaama\Ê ]dasaInama\ÄAnaaEaya:Ê AtdavaoSaat\Ä 

ti%ËyaanaaEaya%vaat\.(Under Kārikā 24) 

• vyaapk%vaat\Äsaamaanya%vaat\.(Under Kārikā 48) 

• p`kR%yaqa-p`kartama\Äp`kartyaa BaasamaanaM Qama-M vaacyatyaa AaiEa%ya %vaadyaao jaayanto. 

(Under Kārikā 51) 



• gauNasyaÄivaSaoYaNatyaa Baasamaanasya Baavaat\ÄAaEaya%vaat\ d`vyaoÄivaSaoYyaoÊ SabdinavaoSa:Ä 

Sabdp`vaRi<a:Ê (Under Kārikā 51) 

• ekdoSaoÄdovata$po. (Under Kārikā 53) 

• Baodkma\ÄivaSaoYaNama\Ê tn~ma\Äivavaixatma\. ivaQaoyaivaSaoYaNaM ivavaixatima%yastuÊ 

tqaaPyanyat:ÄAnauvaaVsya inayamaao na ih (Under 58 Kārikā) 

• tumaadya:Ätumaunaadya:Ê p`kR%yaqao-ÄBaavaoÊ AaidnaaÄ@%vaado: saMga`h:. (Under 

Kārikā 60) 

• p`itBaavama\Äp`itpdaqa-ma\.(Under Kārikā 73) 

These explanations are helpful for understanding the text of VBS. 

II.8.Commentaries on VBS 

The popularity of VBS is evident from the number of commentaries 

written thereon. There are more than fourteen commentaries on VBS, but 

only ten of them are available. These commentaries can be divided into 

two categories viz. ancient and modern. The commentaries written up to 

19th century may be termed as ancient and that of the 20th and later 

centuries may be named as the modern commentaries. 

1. Ratnaprabhā of Kṛṣṇa Miśra 

2. Darpaṇa of Harivallabha 

3. Laghubhūṣaṇakānti of Mannudeva  

4. Parīkṣā of Bhairavamiśrā 

5. Kāśikā of Harirāma Kale  

6. Saralā of Gopal Śāstrī Nene 

7. Prabhā of Balakṛṣṇa Śāstrī Paňcholi 

8. Subodhinī of Rāmaprasada Tripāthī 



9. Śāṅkarī of Śāṅkara Śāstrī 

10. Tattvadarśinī of Perisuryanārāyaṇa Śāstrī 

11.  Bhūṣaṇa of Kṛṣṇamitra 

12. Vaiyākaraṇamatonmajjana of Vanamāli Mira 

13. Laghubhūṣaṇakānti of Gopāladeva 

14. Vivṛti of Rudranātha 
 

The old commentaries are five in number they are -  

1. Ratnaprabhā of Kṛṣṇa Miśra 

2. Darpaṇa of Harivallabha 

3. Kānti of Mannudeva  

4. Parīkṣā of Bhairavamiśrā 

5. Kāśikā of Harirāma Kale 
 

1. Ratnaprabhā of Kṛṣṇa Miśra – 

Ratnaprabhā was written by Kṛṣṇa Miśra. He was also known as 

Durlabhācārya. It is the shortest and oldest available commentary 

published by Kashi Sanskrit Granthamala by the title 

‘Vaiyākaraṇabhūṣaṇanibandha-saṁgrahaḥ’. This commentary is not 

complete and differs from the main topic in some places.  

Kṛṣṇa Miśra was cotemporary of Nageśa Bhaṭṭa or might be the student 

of Nageśa Bhaṭṭa. He was the son of Rāmasevaka Tripāṭhī,69 a 

commentator of Bhāṣyapradīpa. He was the inhabitant of Sultanapura. 

He was well versed in Vedānta, Nyāya, Mīmāṁsā, Karmakāṇḍa, 

                                                           
69 According to Mīmāṁsaka Yudhiṣṭira his date was 1650-1700 AD., Sanskrita-
vyākaraṇadarśana Kā Ītihāsa Vol. I, p. 395 



Dharmaśāstra and Sāhitya. According to Vasudeva Abhayankara and 

J.M. Shukla, Kṛṣṇa Miśra belongs to the 17th century AD70.  

Other works of Kṛṣṇa Miśra: 

I. Kārakavāda 

II. Kalpalatā (a commentary on Prauḍhamanoramā) 

III. Ratnārṇava (a commentary on Siddhāntakaumudī)  

IV. Kun͂cikā (a commentary on Laghuman͂jūṣā)  

V.  Bhāvapradīpa (a commentary on Śabdakaustubha)  

VI.  Subantavāda 

VII. Prakāśa (a commentary on Tattvacintāmaṇi)71. 
 

2. Darpaṇa of Harivallabha 

Darpaṇa commentary by Harivallabha is one of the biggest 

commentaries on VBS. Harivallabha has given a complete account of his 

life and works. He was the son of Śrivallabha. He has written 

Vinodaman͂jari, a text on Vedānta. Guruprasada Śarma, in his edited 

book on VBS, mentions that Harivallabha flourished in 1800 AD. He 

himself says that he has mastery over the system of Nyāya, Mīmāṁsā 

and Vyākaraṇa. Other information regarding his life is not available. 

ज्ञात्वा �ीफिणवाक्यजालमतुलं नैयािय�� 

मीमांसानयमाकलय्य च मया सम्यक्कृते दपर्  

अिस्मन् भूषणसारतां बुधजनः सोत्कण्ठमालोकत 

                                                           
70 Abhayaṅkara, K.V. & Śukla, J.M., op cit, p. 128. 
71 VBS with the commentary of Narasiṁhapriyā, pp. 19-20. 



यि��ासमलीमसो न मुकुरस्त�वाथर्बोधक्॥१॥ 

आसीत् कूमर्िगरौ धरासुरवरः �ीवल्लभः कोिव 

वेदान्तेषु िवनोदम��र�रित ख्यातािस्त यि��मित 

तत्सूनुहर्�रवल्लभः समकरोतस�ुि�मण्यु 

�ीमद्भूषणसारदपर्णिममम्मोदाय िव�ावता॥२॥ 

उत्�िक्षताथ� िह न मोदहेऽभ्यस्तो भृशं ऽिप बुधां तथैव । 

इत्याकलय्योभयम� युि��माणिस�ं समुदा�तं मय॥३॥ 

सव�प्यथ� बुधैः स्प�ो य�पीह तथािप मे 

सत्सन्दभा�शिवतता ममता केन वाय्यर ॥४॥72 
 

The writing style of this commentary is very different. At the time of 

discussion, Harivallabha mostly initiates with the view of the 

grammarian and concludes with the view of Mīmaṁsakas. The style of 

introducing the problem, framing of the arguments and counter 

arguments, etc. suggests that Harivallabha was highly influenced by the 

argumentative style of Logicians. The text along with the vṛtti is very 

nicely discussed in this commentary. It is very helpful for the students. 

The Kāśīkā of Harirāma is said to be based on the Darpaṇa. Not only 

Harirāma but almost all the later commentators have followed 

Harivallabha. 

3. Laghubhūṣaṇakānti of Mannudeva 
                                                           
72 VBS, Ed., Dvivedī, Brahmadaṭṭa, pp. 610 - 611. 



Laghubhūṣaṇakānti is an unpublished commentary. It is very short in 

dimension. The commentator Mannudeva is also known as Mantudeva 

or Gopāladeva. He was the son of Durgasambhava and brother of 

Kṛṣṇadeva. His preceptor was Bālakṛṣṇapāyaguṇḍaḥ. The exact date of 

Laghubhūṣaṇakānti’s composition is not known. According to Vasudeva 

Abhayankara and J.M. Shukla,  

“Mantudeva known as Mannudeva, a famous 

grammarian of the eighteenth century who has written a 

commentary named Darpaṇa on the 

Vaiyākaraṇabhūṣaṇasāraḥ of Kauṇḍabhaṭṭa …73” 

Four works of Mannudeva are available. They are – 

1. Navyamatapariṣkāraḥ 

2. Paribhāṣenduśekharadoṣoddhāraḥ 

3. Laghubhūṣaṇakāntiḥ 

4. Śabdenduśekharadoṣoddhāraḥ 

4.  Parīkṣā of Bhairavamiśrā 

Parīkṣā written by Bhairavamiśrā is very small commentary and the 

discussion is to the point. Bhairavamiśrā has avoided unnecessary 

explanations. The commentator flourished in the latter half of the 

eighteenth century and the first half of the nineteenth century. He was 

the son of Bhavadeva and his native place was Prayāga74. He has written 

seven independent works. All are based on the Sanskrit grammar and its 

philosophy. They are – 

                                                           
73 Abhayaṅkara, K.V. & Śukla, J.M., op cit, p. 301 
74 Ibid, p. 296 



1. Kārikāṭīkā  

2. Gadā (a commentary on Paribhāṣenduśekhara) 

3. Candrakalā (a commentary on Laghuśabdenduśekhara)  

4. Candrikānirṇayaḥ 

5. Paribhāṣāvṛttirbṛhatī  

6. Parīkṣā  

7. Bhairavīyapan͂asandhiḥ 

8. Bhairavī (a commentary on Śabdaratna)  

9. Bhairavamiśrīyam75. 

 

5. Kāśikā of Harirāma Kale 

Kāśikā, is one of the ancient commentaries on VBS. It is written by 

Harirāma Kale in the year 1797 AD76. Harirāma Kale has given the 

account of his personal life and the exact date of the completion of the 

commentary at the end. He was the inhabitant of Kaśī. He was the son of 

Keśava Dikṣita and Sakhīdevī and younger brother of Dhanarāja. He was 

the pupil of the great grammarian Bhairavamiśra77. The informations 

given by Harirāma at the end of the commentary are -  

योऽभूत्पिण्डतमण्डलीप�रणतः �ोतािब्धसा- 

मा�ो वेदिवदां वरः प�रवृढैभूर्मेः सदा विन्दत 

                                                           
75 VBS with the commentary of  Narasiṁhapriyā, p. 24 
76 Ibid, p. 444 
77  Bhairavamiśra, a commentator of Parīkṣā and Harirāma Kale belong to the same 
time. But it seems that Bhairavamiśra, the commentator of Parīkṣā must be a 
different person from Bhairavamiśra, the teacher of Harirāma Kale since we do not 
find the mention of Bhairavamiśra and his commentary Parīkṣā in the work of 
Harirāma Kale. 



�ीम�ैरवशङ्करीपदरजःसेवा�पूणार्थर 

�ीमत्केशवदीिक्षतः  समभव�स्याऽभू��रः॥ 

रामान्तः िशवपािलते िशवपुरे �ीकािशशब्दािभध 

तेनेयं खलु िन�मता कृि तवरा �ीभूषणे कािशका । 

�ीम�ैरवपादसेवनवपुः �ीकण्ठपादऽ�पता  

मोदं सन्तनुतां सदा�िवदुषां स�ुि�भाजां िचरम्॥ 

धनराजानुजः �ीमान् सखीदे�ास्तु गभर्जः 

�ाख्या च�े भूषणस्य यथामित िशवा�ये॥ 

युगभूत�दगीशात्मसंिमते वत्सरे गते 

मागर्शीषर्शुक्लपक्षे पौणर्मास्यां िव॥ 

रोिहणीस्थे चन्�मिस वृि�कस्थे �दवाकर 

समाि�मगमद् �न्थस्तेन तुष्यतु नः िश॥78 

It is a vast commentary on VBS. Here we can find the incorporation of 

the views of both ancient and modern grammarians. It is written in a 

Vyākhyā style. It is available along with the Darpaṇa commentary. But 

somehow it didn’t achieve the fame as Darpaṇa received.  

Harirāma has contributed seven works to the field of Sanskrit Grammar. 

He also wrote eleven treatises on Dharmaśāstra.79 Harirāma’s books on 

grammar are – 
                                                           
78 Vaiyākaraṇabhūṣaṇasāraḥ with the commentaries of Kāśikā and Darpaṇa, p. 592. 



1. Kāśikā,  

2. Taddhitacandrikā,  

3. Paribhāṣāskaraṭīkā,  

4. Paribhāṣenduśekharaṭīkā,  

5. Mahābhāṣyapradīpaṭīkā,  

6. Vaiyākaraṇasiddhāntaman͂jūṣāṭīkā 

7. Śabdenduśekharaṭīkā.80 
 

The modern commentaries on VBS are eight. But all of them are not 

available completely. Most of them are published while the rest can be 

guessed from the incomplete and dobious references.  

6. Saralā of Gopal Śāstrī  Nene 

Saralā was published by Śrīharikṛṣṇnibandhamaṇimālā, Kaśī. The first 

edition came out in the year 1919. It became so popular that it got many 

editions. Gopal Śāstrī himself writes the reason of writing this 

commentary –  

भूषणसारस्य ित�ः टीकाः सिन्त दपर्णकाि-

वैयाकरणमतोन्म�नीनामधेयाः। त� तृतीया न समुपलभ्यत

इदानीम् । ि�तीया च अितिवस्तृता । �थमािप

न्यायघ�टतपदाथर्ब�लेत्यितक�ठना वतर्ते इित मया भूषणसा

                                                                                                                                                                     
79Atrismṛtiṭīkā, Āhnikasāraḥ, Pariśiṣṭaprakāśiṭīkā, Prāyaścitasāraḥ, Budhasmṛtiṭīkā, 
Malamāsatattvavivekaḥ, Vyavahāraprakaśaḥ, Śrāddhavarṇanam, 
Gaṅgamahātmyam, Ṣṭkarmavivekaḥ and Bharavisaparyavidhiḥ. 
80 VBS with the commentary of  Narasiṁhapriyā, p. 22 



तदीयाक्षरयोजना�दशर्िय�ी सरलेत्यन्वथार्िभधेया

िवरिचता इित ।81 

Whatever stated by Gopal Śāstrī in the earlier passage was true in its real 

sense. He has also written a commentary on the Śabdaratna of Hari 

Dīkṣita which bares the same title Saralā.   

7. Prabhā of Balakṛṣṇa Śāstrī  Paňcholi 

Prabhā is considered to be one of the biggest modern commentaries on 

VBS. It was published by Adyar Library in the year 1947. The 

commentator has incorporated the views of the ancient and the modern 

grammarians. The topics which were twisted by Darpaṇa and Kāśikā 

and other commentaries are presented here with profound clarity and 

lucidity. Not even a single topic remains untouched by the 

commentator.82 The personal account of the commentator’s life and 

other literary activities are not available. 

8. Subodhinī of Rāmaprasada Tripāthī 

Subodhinī commentary is written by Rāmaprasada Tripāthī, published 

along with the third edition of the Saralā commentary in the year 1952. 

He was the student of Gopāla Śastri. The language of the commentary is 

very simple and student friendly.  

9. Śāṅkarī of Śāṅkara Śāstrī  

Śāṅkarī is the largest modern commentary on VBS of Kauṇḍabhaṭṭa. It is 

an independent commentary by Śāṅkara Śāstrī. But, it seems that the 
                                                           
81Ibid, Introduction, p. 25 
82 Ibid, Introduction, pp. 25-26. 



commentator was highly influenced by the style of Harirāma Kale, a 

commentator of Kāśika. Śāṅkara Śāstrī has covered almost all the topics 

of the earlier commentaries in his work. This approach of the 

commentator has increased the dimension of the commentary. It was 

written in the year 1951, but published in 1957 along with the text of 

VBS83.  

10. Tattvadarśinī of Perisūryanārāyaṇa Śāstrī  

Perisūryanārāyaṇa Śāstrī was the inhabitant of Āndhrapradeśa. He was 

the disciple of Periveṅkaṭeśvara Śāstrī, an eminent scholar of Sanskrit 

Grammar. Perisūryanārāyaṇa was the son of Sarveśvara Śāstrī. He was 

teacher by profession. He was teaching grammar, Vedānta and other 

Śāstras in the Sanskrit Pāṭhaśālā. He has also written a commentary 

named Gūḍārthadīpikā on Laghumañjuṣā. He was honoured with the 

President Award for his contribution to the field of Sanskrit Śāstras.  

He has given the reason of writing the commentary on VBS– 

“सिन् बह्� �ाख्या । परन्त त े �ाख्यातार मूल�न्थ 

भूषणमदृष्ट्व �ाख्या कृ तवन्त । तस्मात �न्थकृतोऽिभ�ा य तैः 

न ज्ञा । अतः स्वोत्�ेिक्षतानु �न्थयोजन कृ तवन्त । तथा 

त�न्मत�दशर्नेऽ त े�ाख्यातार नैव शेकः ।”84 

Tattvadarśinī was published in 1970 from Vijayanagar, Āndhrapradeśa. 

K.V. Rāmakṛṣṇa has commented on this commentary – 

                                                           
83 Ibid, Introduction, pp. 26-27. 
84 Ibid, Introduction, p. 27 



“त�वद�शनी�ाख्याप�रशीलनेन इयमुि�स्सत्येित ज्ञातुं शक्

अत� अन्वथर्ना�ीयं टीका । अस्यां टीकायां सम्

त�त्�माण�दशर्नपुरस्सरं मूलकारस्य तात्पय� �ितपा�दतम् ।

च नागेशेन सहािस्त मूलकारस्य मतभेदः त�ह ऽिप भेदः सम्यक्

�द�शतः । िवमशर्कानाम् अत्यन्तमुपयुज्यते इयं �ाख”85 

 

These are the available commentaries on VBS. The rest are not 

accessible and they are known only through the secondary sources. It is 

also noticeable that some of the chapters of VBS are also translated in 

English and Hindi. But they are in the scattered form. The entire 

Spoṭanirṇaya is translated into English by Śivarāma Dattatreya Jośī86. 

Jayshrī Guṇe has prepared a text with the discussion on the 

Lakārārtha.87 Bhīmasena Śastri has given the Hindi translation of VBS 

along with the commentary named Bhaimī. It mainly discussed the 

Dhātvartha of VBS. This text is useful for the students and the learners 

of Sanskrit Grammar. The book incorporates all the necessary 

discussions and details like the technical terms, citations of the other 

Sanskrit Śāstras, etc.  

Some Ph.D. researchers have conducted studies on VBS. ‘The 

Samāsaśaktinirṇaya of Kauṇḍabhaṭṭa’ of Banamāli Biswāla presents a 

critical and elaborative study on Compounds. The ‘Kauṇḍabhaṭṭa’s 

Vaiyākaraṇabhūṣaṇasāraḥ: An Analytical study’ by Sandhya Rathod 

gives an analytical study of the entire VBS. A Critical Study of 

Kondabhaṭṭa’s Vaiyākaraṇabhūṣaṇa-sāraḥ is the outcome of the 
                                                           
85 Ibid, Introduction p. 28 
86 George Cardona, op cit, pp. 305-307. 
87 Ibid 



research project which was conducted by Vanitha Ramaswamy. It was 

published by Rasa Centre for Cultural Studies, Banglore in 2009. 

‘Directory of Doctoral Dissertations on Sanskrit of Indian Universities’ 

presents the list of the Ph.D. research conducted on VBS.Rashtriya 

Sanskrit Sansthan, Delhi has published ‘Directory of Doctoral 

Dissertations in Sanskrit of Indian Universities’, it comes to light the 

Ph.D. research works on VBS. 

The list of available editions on VBS is given below with necessary 
details. 

Sr. 

No.  

Title of the Book Editor Publication Place and 

Year 

Language 

1.  Vaiyākaraṇabhūṣaṇasāraḥ  

with Darpaṇa commentary 

Ananta 

Śāstrī  

Phadake 

Chaukhamba 

Sanskrit 

Series 

Banarasa 

1939 

Sanskrit 

2.  The Samāsaśaktinirṇaya  

of Kauṇḍabhaṭṭa 

Banamāli 

Biswāl 

Padmaja 

Prakashan 

Allahabad 

1995 

Sanskrit 

and 

English 

3.  Kauṇḍabhaṭṭa’s 

Vaiyākaraṇabhūṣaṇasāraḥ:  

An Analytical study 

Sandhyā 

Rathod 

Indian 

Council of 

Philosophical 

Research  

New 

Delhi 

1998 

English 

4.  A Critical Study  

of Kondabhaṭṭa’s  

Vaiyākaraṇabhūṣaṇa sāraḥ 

Vanithā 

Rāmaswamy 

Rasa, Centre 

for Cultural 

Studies 

Bangalore 

2009 

Sanskrit 

and 

English 

5.  Vaiyākaraṇabhūṣaṇasāraḥ  

with commentary of 

Bhaimī 

Bhīmasena 

Śāstrī 

Bhaimī 

Prakashan 

New 

Delhi 

2009 

Sanskrit 

and 

Hindi 

6.  Vaiyākaraṇabhūṣaṇasāraḥ  

with commentary of 

Brahmadatta 

Dvivedī 

Chaukhamba 

Prakashan  

Varanasi 

2011 

Sanskrit 

and 



Darpaṇa Hindi 

7.  Vaiyākaraṇabhūṣaṇasāraḥ 

with the commentaries of 

Kāśikā and Darpaṇa 

Nandakiśora 

Śāstrī, 

Sītārāma 

Śāstrī and 

Bāla Śāstrī  

Chaukhamba 

Surabharati 

Prakashan 

Varanasi 

2012 

Sanskrit 

8.  Vaiyākaraṇabhūṣaṇasāraḥ 

with the commentaries of 

Śāṅkarī 

Madhusūdan

a Penna 

New 

Bharatiya 

Book 

Corporation 

Delhi, 

2013 

Sanskrit 

and 

English 

9.  Vaiyākaraṇasiddhāntabhūṣ

aṇasāraḥ with the 

commentary of Narasiṁha 

Kandāla 

Veṅkata 

Rāmakṛṣṇa 

Shree 

Somanath 

Sanskrit 

University 

Veraval 

2015 

Sanskrit 

10.  Vaiyākaraṇasiddhāntabhūṣ

a-ṇasāraḥ with the 

commentary of Niran͂janī 

Kandāla 

Veṅkata 

Rāmakṛṣṇa 

Shree 

Somanath 

Sanskrit 

University 

Veraval 

2015 

Sanskrit 

 

The book edited by K.V. Rāmakṛṣṇa is a critical edition on VBS which 

is entitled as Vaiyākaraṇasiddhāntabhūṣaṇasāraḥ. It is published with 

the commentary of Niran͂janī. This is the first critical edition on VBS. It 

is an ongoing research project of Shree Somanath Sanskrit University. 

Only the first part is published which contains the first chapter of VBS 

i.e. Dhātvarthanirṇaya. The critical edition on the rest chapters of VBS 

is under the process of publication. This edition states that there are 42 

manuscripts available on VBS all over India and they have prepared the 

present critical edition on the basis of the available data. It should be 

noted here that four manuscripts on VBS are available at Oriental 



Institute, The Maharaja Sayajirao University of Baroda but they have 

referred to only one Mss. Details of all the manuscripts are given in the 

introductory chapter of the text.88 

On the basis of these data and after the thorough examination of the 

available editions and manuscripts on VBS, a critical text of VBS has 

been prepared which is given in the appendix no. 10. The special and 

striking features of the critical text are - 

• The quotations taken from the AA, Vārtika, MB, VP, NS, MS, BS, 

and other sources are given in bold letters. 

• VBS, being a compendium on VB, does not contain long 

discussion. Therefore, Kauṇḍabhaṭṭa himself suggests the readers 

to prefer VB for detailed discussion. It is important to mention 

here that Kauṇḍabhaṭṭa has stated the word बृहद्भूषण or िवस्तरेण

�पि�तं भूषणे or िववेिचत�ैतद्भूषण or sometimes only भूषणे for sixteen 

times throughout the text. It is also given in bold letters.  

• Almost 17 variation of reading have been noted in the footnotes of 

the text along with the mention of the edition and page numbers 

where the variation is found. 

                                                           
88 VBS with the commentary of Niran͂janī, pp. 17-27 
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II.9. Manuscripts on VBS, VB and commentaries on VBS  

The manuscripts on VB, VBS and commentaries on VBS are found in the Oriental Institute, The M.S. University of 

Baroda. There are two Mss on VB; four on VBS of Kauṇḍabhaṭṭa and eight commentaries by different commentators 

have been stated below.  

Manuscripts on VB 

Sr. No. Serial 

No. of 

OI 

Accession 

No. 

Name of Mss. Author Leaves Grathas Remarks 

1. 327 40 Vaiyākaraṇabhūṣaṇa Kauṇḍabhaṭṭa 58 1,800 Incomplete at the end. 

2. 328 12540 Vaiyākaraṇabhūṣaṇa Kauṇḍabhaṭṭa 55 1,500 Upto the end of 

Dhatvakhyatasama-

nyarthanirupana 
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Manuscripts on VBS 

Sr. 

No. 

Serial 

No. of 

OI 

Accession 

No. 

Name of Mss. Author Leaves Grathas Remarks 

1. 329 40 Vaiyākaraṇabhū-ṣaṇasāraḥ Kauṇḍabhaṭṭa 30 1,500 - 

2. 330 12540 Vaiyākaraṇabhū-ṣaṇasāraḥ Kauṇḍabhaṭṭa 44 1,500 Leaves 1-6 missing 

3. 331 9176 Vaiyākaraṇabhū-ṣaṇasāraḥ Kauṇḍabhaṭṭa 52 1,500 With a foot note 

4. 332 1175 Vaiyākaraṇabhū-ṣaṇasāraḥ Kauṇḍabhaṭṭa 76 1,500 - 

 

Manuscripts of 8 commentaries on VBS are – 

Sr. 

No. 

Serial 

No. 

of OI 

Accession 

No. 

Name of Mss. Commentary Commentator Leaves Grathas Remarks 

1. 333 1183 Vaiyākaraṇabhū- Parikṣā Bhairava 32 1,000 - 
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ṣaṇasāraṭīkā- 

parikṣā 

2. 334 1173 Vaiyākaraṇabhū-

ṣaṇasāravyākhyā-

laghubhūṣaṇakānti 

Laghubhūṣaṇakānti Gopāladeva 223 3,100 Sam. 1865. Upto 

Samāsarthanirṇaya 

3. 335 12950 Vaiyākaraṇabhū-

ṣaṇasāravyākhyā-

darpaṇaḥ 

Darpaṇaḥ Harivallabha 247 5,000 Sam. 1899. 

4. 336 5124 Vaiyākaraṇabhū-

ṣaṇasāravyākhyā-

darpaṇaḥ 

Darpaṇaḥ Harivallabha 119 31500 Upto 

nayarthaniṇya 

5.  337 10736 Vaiyākaraṇabhū-

ṣaṇasāravyākhyā-

laghudarpaṇaḥ 

Laghudarpaṇaḥ Harivallabha 16 500 Incomplete at the 

end. 

6. 338 11643 Vaiyākaraṇabhū-

ṣaṇasāravyākhyā-

laghudarpaṇaḥ 

Laghudarpaṇaḥ Harivallabha 13-

125 

3,000 Incomplete at the 

beginning. 

Contains some 

stray leaves of 
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Mañjuṣā. 

7. 339 11435 Vaiyākaraṇabhū-

ṣaṇasāraḥ-

savyākhyā-darpaṇaḥ 

Darpaṇaḥ Harivallabha 37 2,500 Lakārārthanirupana 

continued. 

8. 282 8934 Laghubhūṣaṇakāntiḥ Kanti Mannudeva 148 5,000 - 

 

In spite of all these significant studies, editions, commentaries, translations, still there is a desideratum of a critical 

text. Translations also do not fulfil the needs of the students. Furthermore, the text is not studied from the perspective 

of communication and the present endeavour is made to analyse the study from the point of view of communicative 

language and to focus mainly on the pertinent contribution of the author in this regard.
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