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CHAPTER V
CASTE AND MOBILITY

We have now identified the individuals and groups
which constitute the pivot of the rurel soclal structure.
This chapter aims, in part to supplement our understanding
of the process by which they become qualified to be
dominant, and discharge the roles leading to the main-
tenance of the structure least affected by disintegrating
forces of change. ZEven before modern forces of social
change such as educational, Industrial and ideologilcal
appeared there was z form of competitive acquisitive 1life
on the part of the individual and the group to improve
social status. The nature of the society in 1ts current
dynamle aspects under the impact of modern forces can be
intelligible if the process of efforts with 1ts historic
tradition to improve soclal status or to maintaip it
without loss is investigated. TFurther, a knowledge of
the pattern of social relatlions associsted with or emerging
from this process adds, in some measure, a dlachronic
diamension to our grasp of the soclal structure hitherto
acqulred. It can also help us to locate several of the
former internal factora which continue to this daﬁ with

varying intensity and characterise the structure of
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today which one is, likely to explain rather incorrectly,
almost entirely in terms of external factors which were
influencing the village during the last few degades.

I shall deal with thils process under the concept of
social mobility and with the data collected within the
limitations of my resources and of the field conditions
one confronts today. There 1is always scope for employing
rigorous technigues to collect quantitatlive data as are
available today and supplement my findings with a more
subgstantial investigatlon and analysis.

What I present in this chapter 1is an endeavour to
show (1) how the 'key groups' of pivotal position in the
structure are inevitably associated with the process of
mobilit& (2) that the villagers have their own ideas
about social mobility (3) that there was within the
intre-caste groups, the enangar group and the lineage
among Nairs, differentiation, as is partly borne out from
the last chapter, in secular status and in a sense in
ritual status, (4) that inspite of the apparently rigid |
structural limitations of choices of roles for indivi-
duals and groups, mobility'has been possible. BSince one
of the aims of this chapter 1s to recognise the possi-
bilities for mobllity within the social structure of the
reglion rather than any particular village, data from
outside the focal villages and at times from other taluks

and from published sources will also be used.
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Tn examining the process of mobility I shall deal-
with the mobillity of castes, familles, individuals and
delties separately pointing out the intechonnections
between these. The relevance of focussing attention on
the mobility of these will also be mentiéned in the
appropriate context.

In this chapter I shall use an unqualified past
tense to refer to conditions from the close of the
last century upto about the beginning of the forties,
and in contexts where the time sense is not explicit or
needs precise delimitation, mentlon will be made of the
periéd under reference. My fileld information on mobility
vertains to what has been taking place until the fifties
of this century from as far back as informants could
recall from thelr own experience or from what they had
heard about.

Since Sorokin's ploneer work on social mobility,
it has been recognised that the use of the terms vertical
and horizontal mobility has undergone little modification.1
However, there 1s today a rapidly accumulating llterature
of high scientific value on the subject and mobllity has

been recognised as a complex multi-dlamensional concept.2

1. P.A.Sorokin, Social Mobility, Harper, (New York,
1927). See also, C.F.Westoff and P.C.Sagi, "The Concept
of Social Mobility" in American Seclologlcal Review,
vol.25, No.3, June, 1960.

2. Westoff and Sagi, (ibild., p.375) have illustrated
that social mobility is "a multi-diamensional concept
consisting of an indeterminate but considerable number of
components ." -
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For convenlence in this chapter I shall use mobility as
synonymous with vertical mobility, and in contexis where
its direction is not explicit I shall specify it as upward
or downward mobility.

In proceeding further i shall continue the broad
distinction raised in the last{ chaplier belween secular
status and ritual status. And to facilitate descriviion
from the point 'of view of how the villagers evaluate
certain situations and factors I shall regard ritual
prestige, ritual status and rank (which as so far used
means caste rank) as in a éontinum. Ritual prestige
arising from seﬁeral factors, by accretion, leadsto
ritual status, and rank is achlevable, though in rare
instances by an establlished recognltion of high ritual
status over a long periecd of time. BSimilarly, secular
prestlige 1s a mild degree of secular status, the latter
having only deérees of intensity but not passing over
into a third category. Soclal status as hitherto con-
ceived refers to an individual's or a group's total
grading or evaluation assigned by.the people based on
the total consideration of caste rank, secular status,
and ritual status, if any, over caste rank.

Mobility of castes

Students of Indlan castes have today recognised
the need of focussing attention on understanding regional
caste systems instead of an all Indla caste system. There

is also general agreement on the historic fact of a certain



346

degree of mobility of castes in the regional hierarchy.
How far this mobllity has been contributory towards
maintenance of the regional system in balance still
appears to be a field of good scope for study. Broadly
speaking, the aspirations and efforts of a local caste
group, or a section of it, to rise high in ritual status
and go up in the hierarchy, has to work within the loecal
structural limitation. Bﬁt the very fact of thisbheno-
menon shows the strength of the hlerarchicsl princlple,
Take claims to higher ranks being folled by public opinion.
Too often, as the Malabar situation shows, the ascent
in hierarchy was not achieved by a regional caste but a
section of 1t, which consequently fissioned out and
shaped itself as a new‘caste. This process agalin made
the regional system more complex with more groups and
more strands of relations between them and consequently
made it more enduring than in its former state. In
general terms it can be stated that mobllity of castes
or sections of them was a sustaining rather than dis-
rupting influence on the regional caste System.3

To improve the ritual status of a caste t0 any
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3. What David Mandlebaum notes in such a context is
relevant here. In his review of two recent works on
caste (Caste and Kinship in Central India by A.C.Mayer,
1960 and Aspects of Caste in South India, Ceylon and
N.W.Pakistan, E.R.Leach, ed., 1960) he states "a descent
group can change its positlon in the hierarchy over s
period of time; thls process 'preserves rather than
disturbs' the prevailing theme of social hierarchy - an
outcome which is also noted for caste mobllity in Indis
and Ceylon although the process runs counter to village
theory". - American Anthropologist, October, 1960, p.891.
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perceptible degree worthy of popular recognition, it

4 ‘But at

took the efforts of generations of its members.
any given time, the section of & local caste gréup if
not the whole group, which enhanced its secular status
was 81s0, as a matter of course, on the way to higher
ritual status emulating behaviour consistent with castes
of higher rank. - Such a grouppblayed significant roles in
mainteining norms of intercaste relations either as com-~
ponent parts of the dominant groups or as leaders of 1ts
ovn locel caste. To be qualified to discharge the signi-
flcant roles and to ﬁe locally counted as an important
group what was necessary in the career of mobility of the
group wag the rise in secular rather than ritual status.
This fact is partly borne out by our considerations about
the power groups in the villages and it will further
become revealed in the course of thils chapter.

fhe mobility of castes in Malabar can now be
examined within the limits bearing on the foregoing
obseréétions.

Several published works on Malabar castes provide
us with some information on the mobillty of castes but
in most of the ceses it is unclear if the group that
moved up achieved an established higher ritual status
(rank). If we examine the instances of movement of
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4, In additlion to the fact of ritual status mobility,
recognised in published works on reglonal caste, Stevenson
shows its possibility by a theoretical analysis of ritual
gtatus. - See his "Status Evaluation in the Hindu Caste
System", Journal of the Royal Anthropological Institute,
vol.84, parts I and II, pp.45-52.
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castes 1n the soclal scale seen in the accounts of indi-
vidual cestes writtien by Thurston, L.K.A.Iyer and Innes5
in the first decade of this century a few facts emerge.
These facts are of basic lmportance in understanding the
dynemics involved in the mobility of castes and they
also, in part, enlighten us on the c¢riteria of caste
ranking briefly trested in the last chapter. An exha-
ustlive study of this as an isolated topic from published
sources 1s therefore worthy of study but I confine to
enumerating below a few facts observed in the specified
sources. (1) In the course of geographical spread the
section of a caste that moved far away and could get

accepted to render a slightly higher service to the Nairs

of the upper group or castes above became higher in rank.6

5. The works of the authors under reference here are
Thurston, Castes and Tribes of South India, (Madras, 1909),
L..X.A.Iyer, The Cochin Tribes and Castes, veol. I & II,
(Madras, 1909, 1912) and C.A.Innes, Madras District
Gazetteer-Malabar- vol.I, {Madras, 1905). Illustrative
cases from these will be cited 1In the subsequent foot
notes. In these works on castes the origin of several
castes in Malabar and Cochin State can be seen as attri-
butable to upward or downward moblility of segments of
some castes. The groups of Ambalavasis and Samanthan
castes are examples and for some of these the origin
involving mobllity is clothed in legends. The fact of
origin by mobility at a very remote past is not consi-
dered here.

6. Thurston (ibid., vol.V, pp.5-6) notes that Maran
or Marayan in North Malabar served as priests at funeral
ceremonies of Nairs and have to do shaving in this con-
nection but in South Malebar they, "honourifically called
Maren, pose as temple servanis...... In Nambudiril areas
in south Malabar they do only Ambalavasi work..... M He
further points out that in course of time they were
honoured by the fact of Nambudiri males finding wives
among them. According to Thurston, Cochin census of
1901 states that Marans should be classed with Nairs.

My informants say that in partes of Palghat taluk the
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(2) Conversely, the sectlon which in the same region or
elsewhere had for long served lower castes got differenti-
ated as lower in rank.? (3) On the strength of royal
edicts obtained from pre-British rulers a local caste

group or a caste in a wider reglon could enjoy privileges
barber's razor (EKatti) is even today known as Maran Katti.
See L.K.A.Iyer (ibid. vol.II, p.145) for the observation
that there are again two divisions among Marans, and
both, for the reasons he specifies, 40 not deserve to be
classified as Ambalavasis. The immigrant castes of
Muttans and Tarakans are among other lnstances relevant
to ouybttention here. Thurston (vol.V, p.131) notes:

(a) "a Muttan may become a Tarakan and then a Nair"

(b) some census returns of 1911 show males as Tarakans
and females as Chettichi. (It may be noted that females
of Tarakans are during the last few decades called
Tarakattl and of Chettis Chettichi). My information
from Mullasseri in Ponnanl taluk shows that Tarakan girls
of that area may rarely be given to wealthy Muttans,
although by caste the latter are lower, but once a

girl is given she is under no circumstances accepted
back into her natal group. It is doubtful if what
Thurston says is with reference tc a compact group of
Muttans in any area or about individual families of hilgh
wealth. Presumably the latter glone was possible in the
beginning of this century. Regarding the immigration

of Muttans from the Tamil area, (Chola Desa, of mediaeval
history), their seeking protection under the Zamorin,

and their consequently getting settled in the Walluvanad
area under the jurisdiction of Eralpad (the second of the
five Sthanam holders of Zamorin's family), see K.V.K.Iyer,
The Zamorins of Calieut, (Calieut, 1938), p.50.

For further 1llustrations see (a) Vattekkadan Nairs
(Thurston, vol.VII, p.330) beginning to adopt the "hono-
rary affix Nairs" by the close of last century (b) Chem-
bottis, the copper workers (Innes, ibid, p.121) originally
of the Kammalan castes rising to be above the level of
polluting castes by virtue of their initial professional
service at the inner parts of shrines. (c) Karuka Musad
(Innes, p.110) as sections of Ambalavasl castes in
some places.

7. For example see the instance of two sectlions of
Marar cited in foot note 6 above. Again, the caste of
Ilayad (degraded Nambudiris) is another case in point.
See Thurston (ibid., vol.II, p.206). A section of
Ilayads who served the Sudra Nalrs became superior to



leading to an enhancement of their ritual or secular
status, or both .5 (4) Census reports from 1901 to 1931
reveal efforts on the part of several castes to get
enumerated elther as a higher caste or in terms of a

label in contradistinction to another caste of questionable

equallty having the same name.”
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those who served the Nalrs of other castes. In his
article "“Castes in Travancore" in the Anthropological
Soclety of Bombay, Jubilee Volume, 1937, pp.236-260,
L.A.EKrishna Iyer notes that in the old Malayalam work
dealing with the determinatlion of castes (Jatl Nirnayam)
there are ten 'Pathitha Jatis' i.e. fallen castes.

8. According to T.K.Gopal Panicker (Malabar and 1ts
Folk, Madras, 1900, p.230) the Tirumulpads of the Saman-
than group were "given social elevation by a special
soclal edict of the Raja of Cochin" by authorising them
to dine with Nambudiris. XK.V.Krishna Iyer (op.cit.,
p.96) records that the Kadupottans were originally
immigrant Brahmins who reached Calicut in A.D.1447 in an
impoverished condition. The Ampati Xovilakam Valiya
Tampurstti (the senior most female of a segment of the
Zamorin's lineage) took plty on them, gave them asylum
and ordered them to earn livelihood as school teachers.
However as will be seen later in the text of this
chapter, this royal accord does not seem to have had
validity all over Malabar. Thurston (op.cit., vol.V,
p.283) observes that, of the immigrant caste of Chettis
some famllies who rendered meritorious services were
raised by Rajas and Chieftains to be Nairs.

9. Instances of this kind are numerocus. The pheno-
menal increase in the census figures for Samanthans has
been noted in the first pari of the last chapter.
Regarding the census enumeratlon of Muttans see foot
note 6 above. L.A.Krishna Iyer (op.cit., 1937, p.256)
records the efforis of artisan castes in Travancore to
be reckoned in 19%1 census under the generic term
'Viswakarma'. He also notes that the barber caste of
Nairs (Vilakkattira) did not care to use the suffix
Nair until 1931 but by the spread of the lower Tamilian
Ambittan caste of barbers the former began to face the
disgrace of being referred to as Amblttans. Hence they
claimed to be recorded in all documents as Vilakkattira
Nairs. According to Thurston (ibid., vol.V, p.283)
Ghettls of Coimbatore who settled in Palghat and Wallu-
vanad "within living memory" have developed into Nairs,
and in census schedules are instances of the males of
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The efforis seen in census reporis ito get recorded
a8 a higher caste, does not mean that the caste 1in question
achieved local recognitlon of its claim. My enguiry
regarding the past social status of Tarakans, Kadupottans,
Muttans and Chettis in the 1920's reveals that they had
in é mahy parts got recorded in deeds of land transfer
and In census channels as a higher caste or by a more
glorifying name but only the wealtﬁy familles among them
would be locally accorded public recognition of the pro-
fessed labels. This statement bears valldity about
seversgl such castes Iin my focal area down to this day.

Recognition of the historical fact of mobility of
castes 1s either implied or explicitly stated in some
recent research papers based paptly on field material.
The few statements of Eric Miller cited in the last
chapter in the context of the pfoblem of‘elaborate caste
reanking in Xerala are relevant to be recalled here.
Miller has also noted (i) the more autonomous nature of
' pre-British desam or a small group of desams in North
Malabar (north of Kora river "a particularly sharp cul-
tural and political bouﬁdary béﬁween north Malabar and
the south") where the authority of the Zamorin never
penetrated and was never unified under any single ruler
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a house affixing the term Nalir to their names while the
names of females end in Chettichi (that is, instead of
Amma which is the appropriate suffix for names of females
of the Nair castes). My field information on this point
will be mentioned later.
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(11) the related and partly consequent phenomenon in the

north of fewer Nalir sub-groups in contrast to the south. 10

This fact has also been observed by Kathleen Gough who

has, in contrast to the south, noted that in North Malabar
with its absence of a centralised Government and a standing
Militia", though there are endogamous sub-castes of servant
Nairs, the high caste of Nalrs were not divlided into
sub-castes on the basis of Governmental functions and
alleglance to Rajas and to Nambudiris...... Kinship here

has an efflorescence at the expense of sub~caste 4dif-

11

ferentiation". In a more recent paper Kathleen Gough

has observed snother point which has also come to my
notice as a general remark from informants who have some
knowledge of the past of several taravads. Referring to

the lineages of village headmen, whom I have included in

H
.

the term Sthanis, and of higher rulers she notes ..each

of these aristocratic lineages tended to set itself up
a8 a separate sub-caste, aclknowledging ritual superiors

but no peers. In the course of time following the

10. Eriec J.Mlller, "Caste and Territory in Malabsr"
in.Agerican Anthropologist, vol.56, No.3, June, 1954,
p.416.

11. See her "Changing Kinship Usages in the Setting of
Political and Economic Change Among the Nayars of Malabar"
in Journal of the Royal Anthropological Institute, vol.82,
1952.

I doubt if Eric Miller (1ibid.) and Kathleen Gough are
right to the extent they attribute sub-caste differentia-
tion to the absence of centralised Govi. in North Malabar.
Under political unity one expects less flssion or dif-
ferentiation and more of uniformity. In the south although
there was a united kingdom under the Zamorin there was
little or no interference from him into the internal
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vicissitudes of political fortunes, such lineages could
rise or fall in the ritual hierafchy."12

My field dsta on the mobility of castes, both immi-
grant and indigenous, show that (1) when several famllies
of a local caste group became wealthy and featured the
correlated practices valued as high, or followed enlighténed
occupatlons, the whole group in thaﬁ area tended to bhe
regarded as having achieved some mobility. Conversely,
1f a very large number of families got lmpoverished the
whole group sank low in publlic recognition as a locally
insignificant one of lower social status, particularly
s0, when all Tamllies stayed closely in a compact area
(1i) it was alwayg families which were mobile in this
manner and not a whole local caste group achieving mobi-
1lity as a corporate body (ili) in the recognition of
achlievement of mobility in several of the cases there
was 8 kind of reflected prestige as an asset contri-
buting to the recognition (1v) sections of patrilineal
castes whilch changed over to be matrilinesl and uxori-
local were more successful in either achieving mobility,
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social or political affairs of the village or district
and in addition, in the south, the Nambudiris and their
freedom to rule over the tenants and their retainers

was another relevant fact. These seem to acqunt for
differentiation within the high caste Mairs. In the
north, the differentiatlion that is less is posslibly due
to factors other than the absence of a centraslised rule.

12. "The Nayars and the Definition of Marriage", in
the Journal of the Royal Anthropological Institute,
vol.89, part I, January-June, 1959, ».27.



Cd
Gt
b

or maintaining the achieved degree of it. The relevant
cases are cited bélow in elucidatlion of these findings
which will also become more revealing at a later stage
when we consider the problem of mobility of families.
Before we turn to the illustrative cases it helps
to avold repetition if we note at this stége what basic
qualifications on the part of a section of a local caste
led to the recognition of its enhancement in ritual status
over 1ts original ceste rank. First was the relegating
of the traditional occupation to be béﬁﬁé by one or &
few of the poor families so that the rest had no associ-
atlon with it and could devote to some open enlightened
occupation; second, the increasing if not exclusive
practice of having Nambudiris or other hiéher caste
husbands (applicable to matrilineal and uxoriloeal
castes); third, having higher paste cooks in frequent if
not permanent service; and fourth, modelling certain
rites and ceremonies after those of the Nambudiris and
having services of higher caste priests wherever pos-
sible, and an impressive pursult of devotional activities:
(prayers, religious worship etc.) with an extending
patronage of deities of vedic Hindulsm located far and
wide. These qgualifications, it may be noted, were chie%ly
attalnable by wealth but they belonged to the category
of facts of some degree of ritual superiority. There-
fore in elucidating my observations mobility in secular

status, a precedent condition, is as far as practicable
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kept separate for treatment at & later sfage.

The following cases ana brief inter?retations
cover the fourAfogmufated above. ‘

There are villages in eéch’téluk where‘oﬁe or
another»of the Ambalavaéi’castes as a whole was judged
as hot mérely wealthy but‘having é ritual status’a'shade
higher. Tunis was becaﬁse many a family of the 7 caste
was wealthy in kanam‘or rarely janmam lands, and was get-
ting Nambudiri or Samanthan husbands. The temple ser-
vice was done in most of guch cases by one poor.taravad
or oxteh by one tavari of it, aﬂd efforts were consistently:
made by many a uealtby family to achieve the qualiflca-
tions mentioned above. The Pallichans of the midale
group of Nair castes,Ain>my third village were poor and
too often served<Kiriyam Nairs to rémové ainnerileaves
at feasts, but in my fourth village (to ﬁé described)
they &ere of sharp conﬁrast in wealth andyhave been
accorded = higher’rituél statusvfor the kind of’reasons
meﬁtioned heré. Ullédan Nairs in tﬁe Tirst village were
“poor, and as noted in the last.chapter, contrasted with
the same caste in other;areas. The Muttans of parts
of Waliuvanad and Palghat ﬁaluks had become wealthy and
had come to.be known as Guptans, a term that all their
families in other places acquiring wéalth today are
claiming as a label duly deserved them.!? Wealthy sections
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13. Muttans and Tarakans, prior to their 1mmigrat10n
were trading castes in and sround Madura in the Tamil
- areas and -they probably belonged to the categorv of



356

of Tarakans in the same are have, from about the twenties
of this century, been affixing 'Mapnadiar’ to their names
waich originally stood for a small group -in Palghat taluk
to be presently ﬁentioned. Muttans of Palghat appear

- t0 have been always well-to-do owidng to their concentra-
tion in Palghat with trading facilities. They differen-
tiated themselwves in due course‘from the Muttans of Wallu-
vanad gnd the two sections have not intermarried except for
the few cases in recent years. ZXKadupottans of my third
village haye been poor énd hence lower than the Kadu-
pottans iIn the surrounding areas who ﬁeré, for decades
iorior to 1950, known as Eruthachans. The Chettis of
wealth 1n and around the third village began to be known
as Pillal although I found in the village register of
food grailn raticns (1949) that the women of this caste
continued to be recorded as Chettichl. A% the same time
the immigrant Kaikkolans of the same village, who are a
caste lower than Chettis got entries in @he same register
with the suffix Chetti to their names. In the third
village and in the nearby town of Shoranur are Chettis
who have since the thirties achieved some financial
mobility aﬁd have been known and entered in official
records as Mudellars. The latter 1s a caste of generally
well-to-do traders from Teamil areas nearly well settled
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castes coming within the fold of the Valsya varna.
There the term Guptan as a suffix meant a royal ancestry.
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under trade interests chiefly in the towns of Palghat
taluk. I am told that Mudallars with perpetual interests
in such towns and seeking to identify themselves with

the local social structure haveﬁesignated themselves as
‘Eillai, a caste name which has been locally more pleésing
with 1ittle sense of an immigrant background of guestion-~’
able ritual purity. Further, Pillal 1s also a high caste
of Nairs in Travancore and the term therefore covers
castes ranging widely in séecial status and rank. OF
these castes the Muttans of Palghat and Chettis and
Kalkkolans are bilingual with Tamil an as their household
language, and the Chettis in géneral, as an external
trait, continue their Tamllian dress which mark them out,
rarticularly thelr women, from the native population.

A1l these castes were also not essentlally component
groups of a Sthani or Nambudiril-headed village. The
labels which fhey assumed are either‘names of castes of
higher rank in other areas or such némes carry o sense
of ritual toning from the point of view of the villagers.
It is only very vaguely that they are recognised as
having an ernhancement in ritual status for even the very
wealthy families of them have ndt had marital relations
with higher castes. The rise in the secular status of
all these castes probably cualified by a vague recogni-
tion of thelr ensuing ritual status was considerably

prominent in areas south of Waelluvenad taluk as 1s



3

() 4

8

revealed well by the manner in which L.K.A.Iyer treats
them in his accounts written ip 1912.14 The several
callings oven to them to be pursued withklittle gtructural
limitations and the consequently large clientele for
thelir services account for the easy mobility of nearly
all these castes. This statement in the light of my data
is rather hypothetical and require to be verified by
speclfic investigations among these castes. It is also
fully probable thait in different areas in the same taluk
varying historic conditions favoured them to make a good
start with kanam lands or with trade in some ltems.

There are even today villages in my focal ares where

they still remain very poor as complementary castes under
the grip of the power group in one or a few neighbouring
villages. In such villages unless a substantial number
of familles elevated themselves they continue to be
regarded as low. The ilmmigrant complementary castes in
feeder villages mentloned in the_geCOnd chapter are of
this category. Although several 1llustrious famllies of
a local caste could lead to the mobility as noted here,
In actual intercaste relations the indilvidual social
status of the family of such a caste was the guilding factor.
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14. L.X.A.Iyer (op.cit., vol.II, p.104). He groups
Radupottans, Tarakans and Chaliyens (to be described)
with the Nair castes of barber and washerman, all under
a common label "The low caste Sudras” and of these castes
he describes Kadupottans first for the reason(?) that
they were striving "to rise higher in the social scale".
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The respect for a poor or less mobile famlily depended on
how much sense of security it enjoyed from its relations
with the more advanced families of the same caste or
other families of the local power group..

| Usually, however, the.famiiies of'a local caste
which achieved mobility in secular status hadlcontrol
over the rémaining section of it. Thile fact is signi-
. Ticant from the point of view of internal solidarity of
the caste and its intercaste relations for the control
kept it refrained from doing anything disgracing to the
prestige of the iocal‘caste as a whole.

A study of the process of improvement in ritual
status by slow but definiﬁe degrees shows the importance
.of interactional factors in theVdetermination of ritual
status. The polluting Pulluvans (of the 11th group of
castes) were lower than Tandans and until the forties
of this century barbering for them was dohe either by
themselves or by Panans. Pulluvans of Panamanna say
that in the last few decades they got the services from
Choppan Mannans, the-bafbers cligging as & lower appen-
dage to the caste of Tandans. For this reason, the Pullu-
vans regard themselves as honbUPéd, ﬁarticuiarly 50,
since the Choppaﬁ*Mannans are at times barbers of the
younger generation of high caste Nalrs. Comparable to
'this is the service of the Nair washerman, during the

same period, to .the Nairs of the middle group in my first
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two villages. Until about the fortles the Nalr washerman
(Veluthedan) would not serve castes below Sudra Nairs

but he could not give up his profession and was too well
convinced that he had no prospect of getting reckoned

on a par with Nairs of the middle group. These instances
show that when attributional criteris too firmly fixed
the rank, mobliity in ritual staﬁus wasg possibly down-
ward rather than upward.

In varying dégrées, in most of the cases, refle~
cted prestige was enjoyed by the section of a caste
which had advanced. The féct of becoming a kanam tenant
of a2 Nambudiri or Sthanl of power and repute, of heving
gsocizal relations of respect and friendliness with such
centres of power or of rendering specified services to
them could be a reasonable matter for a famlly to profess
or clalm higher prestige even when such assets did not
bring about any material prosperity. One often hears
remarké of the following kind from informants: '"You
know some forty years back those Kadupottans became
kanam tenants of that temple and that Nambudiri and
several of them either teachers or managers of the
affalrs of the leading taraveds in that area. BSince
then you oan'é refer about them except as Eruthachans,
and they began to be tolerated even if they encroached
beyond the prescribed 1limits in temples.”

The fourth point noted that change to matriliny

was conducive to mobility, is one on which informants
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generaslly agree. Matriliny in South Malabar with its
uxorilocality (visiting custom) and hypergamy is readily
cited by them as a basic and sven gégggz?factor in the
upward mobllity of families of several castes. The
instances of change into matriliny and associated mobli~
1lity are cited below and an attempt can then be made to
ydraw some conclusions in common with the mobility of
patrilineal castes. The sméll group of Tarakans of

high wealth in Angadipuram, noted in the third chapter,
had husbands from Nambudiris or Samanthang ruling fami-~
lies and the Tarakan meles married Kiriyam Nair women.

I have noted one case of a Tarakan of this group over
three decades back chosen as a husband in a Sthanl family
which by caste belonged to the middle group of Nairs.

It is said that these Tarakans were once patrilineal,
pursued trade in some goods and earned wealth in land.
Their change to matriliny and uxorilocality brought

royal marital slliance with the family of Vellattiri

" Raja and thereby new channels for the flow of wealth into
the hands of their women. Thelr affiliations with
centres of immense weazlth, power and authority initially
gave them a higher ritual status (probably under formal
recognition by that Raja) over Nairs. Another instance
is of the small caste of matrilineal Mannadlars in Palghat
taluk whose mobllity has been pointed out in the chapter
on castes. Thelr estabiished superiority over Néir

castes and thelr probable common ancestry with Tarakans
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}es led to patrilineal Tarakans, as noted, affixing
Mannadiar to their names.'® It is not clear if the
matrilinesl Mannadiars were wealthy prior to their con-
version to matriliny but my information tends to show
that much of increase in thelr wealth and ritual status
is attributable to their matriliny and the associated
marital residence. The Mannadiars in tﬁis century, by
caste, rank even above the Sthanils who originally
belonged to Kirliyam Naires, for the latter have been pre-
ferring to get Mannadiar husbands almost as much as they
were solicitous of having husbands from Samanthan ruling
families. As Sthanls, women of wealthy Mannadiar
taravads affixed to their names 'Netyar' while men conti-
nued to be known only as Mannadiar since the term per se
connoted a rank higher than other Sthanis. (The pos-
sible derivative Mamnadichl for thelr women would be
debasing to them since suﬁh suffixes for women derilved
from the caste name are used by lower pastes, as for
example, for females Chetti becémes Chettichi, Cheruman
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15. The Tarakans of Angadipuram and the Mannadiars
do not intermarry. My information from a few sources
in Palghat taluk shows that (a) both Mannadiars and the
Tarakans were Chettis presumably of a high rank in
Madurae (b) the very wealthy Mannadiars are distributed
at the following places: Nalleppulli (in Cochin State)
Pudusseri, Tenkursi, Kuttanur, Pookkod and Peringottu~
kursi in Palghat taluk (c) several of their families
continued untll recent decades one of thelr marriage
rites of pre-matrilineal -times at the occaslon of tali-~
ketty ceremony. This rite was the ritual installing of
a decorated mud pot with turmeric and flowers near the
hearth in the kitchen (d) their women are remembered to
have continued until recent times the wearing of a yellow
thread around the neck, & vractice reminiscent of the
caste of their seminal origin.
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becomes Cheruml and Varasyar 1s used for Variyar women) .
The immigrant caste of Chaliyans“who are still weavers

of a coarse cloth is anotﬁer instance of & caste which
has in some places evolved into matriliny. In é corner
of Kolakkad contiguous to Munnurkode about‘twenﬁy patri-
lineal families of them live and they have long since
become netives in language and dress. But in some parts
éf Ponnani taluk including a location in Valapéd close

to my fourth village they are matrilineal énd ars reco-
gnised almost as Nalrs ranking above the Nalr castes of
barber and washerman. I am told that they share a remote
ancestry with the patrilineal Chaliyans of Walluvanad,
but they gave up weaving since they entered Valapad and
began 1o serve high caste Nairs as out-door assistants

at feasts. Thelr women were rarely accepted as wives

of Nalrs of the middle group, and by the Torties of this
century, they began affixing 'Nair' to their names . 16
I gather that all patrilineal Chaliyans are regarded as
definitely lower than the matrilineal groups. Other
rare instances of Malabar castes having matriliny.by
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16. The caste of Chaliyans in Cochin (see foot note
14) according to L.K.A.Iyer (op.cit., vol.II, p.117)
have inheritance in the male lline but he also records
that they have the custom of the hHusband visiting the
wife. They are described as weavers who might have
entered into Malabar soon after 11th century. Iyer
quotes Duarte Barbosa who notes (1) Nairs could be
visiting husbands of Chaliyan women (ii) for that
reason the Challiyans are "very fine men in figures...
(iii) they have matriliny. Thurston (op.cit., vol.II,
p.11) records that they are matrilineal and patrilineal
in different areas and the matrilineals probably werse
the earlier immigrants.

fH

%-
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converslion are seen in the literature on Malabar castes.

/

I have no information about these castes]7 but it is
probable that a detailed study of all these cases may
reveal in matriliny and uxorilocality a pre—condit;on
-that was conducive to mobility.

A few facts of imbortance smerge as a general
conclusion from‘the instances of mobllity of cestes so.
far considered. (i) The potentiality for mobility of
castes and the larger numﬁer of local groups (castes)
formed in the course of cenﬁuries by differentiation,
within a group of a few villages, can be best understood
if seen against the background of matrillny and uxori-

locality {(visiting custom). (ii) In the improvement of
17. Travancore Census Report, vol.I, 1901, p.269
gives a short account about the small caste of Kurukkal
grouped with the category of castes rendering temple
service in South Travancore. As the Report records
this caste was once patrilineal and matriliny was enforced
on them by a few powerful families of Pottis (a caste
ranking closely below Nambudiris) in 1792 A.D. Thurston
(ibid., vol.V, p.311) points out (i) they were once
known by labels connoting lower rank, i.e., Madamutalil
and Pandaram (ii) after conversion as a matrilineal
temple caste their females began to get Brahmin husbands
and their males beganto marry women of the temple caste
of Marans. Probably the Yogi Kurukkal of North Malabar
ranking nearly equal to high caste Nairs mentioned in
Malabar District Gazetteer (op. e¢it., p.123) is a section
of this RKurukkal in theilr spread to the north.

K.V.X.Iyer (op.cit., p.269) refers to the few matri-
lineal families of Malapuranm Parsnambi who were once
title holding w»natrilineal Brahmins under the Zamorin.

The Zamorin, hefiotes, ordered them "according to the
tradition preserved in the family (of Zamorin's) to adopt
Marumakkattayam system (matriliny) thinking that virtues
and talents were itransmitted to the offspring more esasily
through the mother than through the father". A search
through all published sources is likely to reveal the
existence of more small castes which accepted matriliny
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ritual status of a group the basie requirement was inter-
actional, that is alteration in the 'core' bonds of social .
relations with other castes. And logically we are led to
realise that (1iil) Sanskritization to understand'the

18 It was

situation here has to be employéd with caution.
not the giving up of non-vegetarian food and habits of
drinking liquor, or stopping widow-remarriage and divorce
or ganskritizing rituals which formed the basic gqualifi-
cation, the prime force, that raised the ritual status

of a caste. The Tarakans and Kallan Muppans never had
widow remarriage or divorce and yet it was only the matri-
lineal Tarakané snd Mannadiars who could achieve a high
degree of mobility. And for all that I could gather,
these two as matrilineal groups, atleast theoretically,
could permiit divorce and re-marriage, and investigation
may reveal that they had actually practised it. All

Nairs, both men and women, were always non-vegetarians

by caste and the men could drink ligquor. Nalr wives of
for my informents vaguely recall to have heard about
more of such castes in different paris of Kerala. In
the instances of castes mentloned here conversion helped
them to be qualified to accept husbands from higher
patrilineal or matrilineal castes.

18. For the concept of sanskritization see M.N.Srinlves,
Religion and Soclety among the Goorgs of Bouth India,
(Oxford, 1952), p.30 and his paper "A Note on Sanskri-
tlzation and Westernization" in the Far Eastern Quarterly
(now, Journal of Asian Studies) vol. XV, No.4, August,
1956, pp.481-496.
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Nambudiris were an excepbion, but in addition, often
many or all of her taravad kin would follow the Nambu-
dirl ideal of vegetarlianism and taboo oﬁ liquor and the
taravad as a whole could thus achieve a higher ritual

- prestige. But the point of concern here is to note that
8 taravad raised its ritual prestige in this manner after
A Nambudiri ﬁecame & husband there and (usually) not

vice versa. Widow re-marriage and divorce in such a
taravad could however continue, except for wives of Nambu-
diris. The ways of enhancing ritﬁal status of a familly
will be considered later but we may for the present note
that a substantial rise in secular statue was an imporitant
basic conditlon %o open up chancés of alliance with
Nambudiris which in turn considerably contributed to

rise in ritual status. Sanskritization added to it a
veneer of ritual prestige. (1v) The process of mobility
appeary to have had its direction to reach one of the

two goals, (a) to scale over a higher caste in ritual
status and gain g higher rank in due course, and 1if not
(b) to remain in relation to a higher caste in a state

of reciprocal non-recognition of each other's ritual
superiority, the manifestatlicn of 1t being obviously

on the part of each to avoid commensality, hypergamy or
inter-marriage. The castes of Marar cited in this chapter
from published accounts and Ilayad, Variliyar and Charnsa

Menon are instances to be recalled here with a few
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additlional observations which I shall make in illustra-
tion of the statement. T learn that Marar and Sudra

Nair recivrocally avoided such relations until recent
decades. The Ilayad until the thirties is reported as
having eaten at the houses of Sudra Nairs, possibly cooking
for himself, but found it insecure for his ritual status
and continued that bond of relationship only with very
wealthy Nairs who had Brahmin cooks and Nambudiri husbands.
The Sudra Nalrs are not unanimous in placing Variyars

as above or egual with them in the ritual scale with
reference to any time in the past. The Charna Menons

in my area are quoted by informants as a case of thwarted
ambition to step over Sudra Nalrs as there was no com-
promise between them on the polnt of relastive superiority
of either. It is also worthy of note that the recogni-
tion of a caste as higher by merely giving a hiligher

caste name would not locally elevate it in the ritual
scale in the reality of day to day life. What was
reguired was to acquilre by slow dggrees marriage rela-
tions with higher castes and exclude relations with

those of equal level. The Pottis of Travencore who had
also spread into Cochin State were renamed as Nambudiris
over fifty years back by the Nambudiri reformist body,
the Yogakshema Sabha. Yet the label could do 1little to
gualify them as equals with the Nambudiris for purposes

of intermarriage.
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As we .see, in all instances of moblllty of a
section of a caste the processjgzigféiF.Pockock has named
Inelusion-exclusion has’worked but in a siightly different
menner. By thils process, 1n the context of caste hile-
rarchy in Gujarat, he refers to the efforts made by a
group to imitate a higher group "both in secular matters
and Brahminiec su custom" and thus tend to be included in
the higher level, at the same time followed by its
corollary of exclusion from a group of lower 1evel.19
In the mobility of castes we saw that the more imporitant
factor to be achleved to rise high in the hierarchy was
marriage relations with Nambudiris or other higher castes.
Rise 1n secular status had necessarily £o be gualified
by hypergamy 1f a caste was to be credited with a defi-
nitely higher social status. Matriliny and the visiting
custom of husbands particularly facilltated a high caste
to accept a wife from a caste several steps lower in
the hierarchy, and thus a section of the'caste of Palli-
chan or Vattekkadan Nailr could ralse 1ts local soclal
status. By the visiting custom a woman's hyvergamy
created little or no contacts for her with the members
of her husband's family. And tﬁis featuré of the hyper-
gamy of the matrilineal castes also became attractive
1o the patrilineal and virilocal castes for imitation
if they were driven by circumstances to marry a woman
of a lower caste of slight difference iﬁ rank. I found
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19. D.F.Pockock, "Inclusion and Exclusion; A process
in the caste system of Gujarat”, South Western Journal
of Anthropology, vol.13, No.1, 1957.
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two instances éé'noted in the- last ghapter 10 gather that
between endogamous castes of this type female hypergamy .
with visiting custom could rarely take place for’it per-
mitted the continuance‘of;the normal sense of repudiation
towards a lower caste and at the same time enhanced the
‘prestlge of the latter. The Ganisa Panicker of the upper
polluting castes, if for want of mates married s Kanisa
Panicker woman, he had to.be 2 visiting hﬁsband. 5imilarly,
the Ganisa Panicker caste has a tiny lower group, an
appendage, exclusively serving them to purify after death
polliution and a Ganisa Panicker could hajé a wife from
this lower group provided he only visited her at her
house. I was t0ld by the Ganisa Panicker of Trikkateri,
a man in his seventies, that such instances had rarely
taken place in the southern taluks of South Malsber.
Aﬁother instence 1is of the middle polluting caste of
Cherumens among whom the Kanakkan Cheruman could be a
visiting husband of é woman of the caste of Kudan Cheruman
and I noted oné pést case of such an alliance in Karattu-
kursi and one in a neighbouring village.

What we have considered so far enable us to make
the following generalizations, which are also valid upto
this day, regarding the moﬁility of castes in reiation to
the rural socilal structure} These are (1) the very
aspirations behind mobility are elements of significance

in the sccial structure (ii) mobility of a section of a
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caste leading to fission and subsequent development as a
higher group resulted in the emergence of more of distinct
groups and this has tended to make the structure more
complex (1ii1) the section which achieved mobility and

thus gqualified the whole group as higher than before

has also been controlling the whole group.

Mobility of individuals and families

The mobility of individuals and Ffamilies 1is too
closely inter~connected but I shall deal with each sepa-
rately as far as possible, and as well, the mobility in
secular status and ritual status will also be treated
separately. The mobility of families and individuals
was invariably and tooc often reciprocally connected with
the mobility of castes. The few aspects of mobility
considered here are (i) recognition of the fact of
mobllity at any time as seen in a few published sources
(11) = distinction between mobility in ritual status and
secular status as revealed in specific cases of families,
and the very process of achieving mobility in ritual
status (1iii) the means of enhancing wealth and the avenues
for achleving other assets oflsecular prestige (iv) the
expressions of mobility achieved.

(1) Recognition of the fact of mobllity or of the
possibility of it in the past as seen in a few published
sounces:

We have noted in chavier I that the distinection
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between Naduvari and Desavari was so feeble that the
former could at any time swell ﬁp as the latter. The
titles given by the Zamorin, a8 stated in the sanme
chapter, to members of various castes and creeds also
show the historic fact of the large number of famllies
who recelved royal awards in recognition of their meriis
and thelr consequent rise in secular status. We have also
noted in the last chapter how some Sthanise and higher
rulers held an ascribed ritual statﬁs of Nambudiris, a
consequence of the vower of the sovereign to bestow such
rights and privileges. For instance, the high ritual
status of the Raja of Kollengode, noted in the last
chapter, originally emanated from the authority of the
Zamorin‘2o There are instances, as will be seen later,
which tell us that even under British rule some families
could raise their ritual prestige, if not ritual étatus,

under the authority of the village head who could bestow
20. The time-honoured designation of this Rajs as
ruler of Venganat was Venganat Nampidi. Regarding the
rigse of this royal family see K.V.Krishna Iyer, "The
Venganat Nampidis", Bulletin of the Rama Varma Research
Institute, Trichur, (in English) vol.X, part II, 1942.
The Zamorin granted to this Raja the right to give
'Soma' (the moon plant) and 'Karinchali' to the Nambu-
diris of Malabar for conducting the periodical elaborate
'Yaga'. It is significant that even the Zamorin who
ralsed the ritual prestige of this Raja is recognised
by some informants as a shade lower by caste. This is
probably because the Zamorin emerged into royal power
from a caste of lower rank. I was also told that only
the Zamorin who succeeded t0 be the King, the senior-
most of the family, alone was discredited as lower in
ritual status.



372

some titles connected with certain rights in temples.
Thus secular power, in this case the political power,
could raise the ritual status of individuals or families
even close to the level of the Nambudiris.

The possibility for pursuling open occupsatlons,
not restricted by one's'caste rank, inspite of the insti-
tution of avakasam, has been noted in the‘first chapter.
The practice for a period far remote into the past was
that the permission of the village head (Desavari) was
necessary to stop a traditional occupation but it was not
to be sought to start a new occupation within the range
of those conventionally open to a caste. BScholars of
Kerala history have noted that advanced education was
possible even fof upper polluting castes during the pre-
British period through the hedium of sanskrit, and for
such branches of knowledge as astrology, even in Tamll.
As Kunchunni Raja notes, the janml system of sooio—ec§~
nomic relations was characterised by encouragement of
several of the low castes to m;ke achlievements in art and

21

literature. In her paper on the cults of the dead among

the Nairs, Kathleen Gough observes that the ghost of

Karanavans vwho "amassed much property is most likely

21. Dr. Kunchunni Raja in his article "Janmis of
Ancient Kerala" (in Malayalam) in the Mathrubhumi Weekly,
vol .XXXVI, No.Q, May, 1958, presents a substantial con-
sideration which helps us to know how the jJanmis encoursged
art, litersture, medicine, astrology and the science of
architecture to be spread down 10 several castes.
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t0 resent extravagance on the part of his successors.22

The fact that the institution of ancestor worship carried
this feature shows that the possibility did exist for
amassing weelth and a negative sanction of é supernatural
kind worked against extravagance on the part of the suc-
cessors. My enquiries show that the Karanavan of this
merit wag specially worshipped particularly because he
could achieve much wealth by the help of some 'Istadevatas’
(favourite angelic entities or deities) whom he could
propitiate and exhort with success to fulfil his wishes.
This sitccess was also, ih the case of some deities, attri-
bﬁted to the esoteric knowledge of the .karanavan ﬁo
handle them to his gdvantage.e3 There was agsaln the
astrologer who would account for the rise and fall of
individuals and femllies in two ways, for there 1is not
only an astrology for the individual but alsc for the
family as a whole. 1In the pfognosis of the future of a
family, he also calculated, how far impontént
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22. Kathleen Gough, "Cults of the Dead Among the
Nayars', Journal of American Folklore, vol.T1, No.281,
July-September, 1958.

23. There is for instance the Hanuman, an epic
character worshipped as an additional delty in some
Malabar temples. He 18 supposed to become one's
favourite bestowing great bénefits if he was 'controlled'
by vallant devotional efforts. ZXuttichathan, more or
less of the category of devils, could as well be made
favourite. Sometimes the ghost of an ancestor of
phenomenal physical sirength and general power could be
'mobilised' by persistent efforts to serve one's com-
mendable ambltlons.
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individuals of alfamily, the elderly memberg, were in
terms of tﬁeir birth stars astrologically favourable for
the good fortune {chlefly of wealth) of the family,
whether a2 taravad or an illom. 7The emphasis as can be
gleaned from the astrologer's findings and relevant to
our attention is that fluctuating fortunes of individuals

and Tamllies were unavoidable and people had to accept

4

this fact as norma1.2 Among historic factors which

were favourably predisposed for mobility of families

can be located the political unit& of Soutﬁ ﬁalabar‘
achieved in the 15th century under the Zamorin. Under
him rulers of all categories including Desavaris and
others to whom he gave%itles were not to be afrald of
any loss of wealth or secular status through political
vicissitudes. The factors which Qorked‘for the loss or
'gain of wealth in the caée of such centres of power were
chiefly internal, the‘limited external factors such as
coastal trade and Mysorean invasions affecting only very

few.25 And as families in the top layer of local

24. The Hindu system of astrology known all over India
as Jyotisha Sastram is used by specialists in Malabar who
have mastered it by peinstaking efforts. An elementary
knowledge of it was essential to all Nambudiris. 4n
account of Jyotisha Sastram as practised among them and
by other speclalists is glven by L.K.A.Iyer (op.cit.,
vol.II, pp.217-223). I find that, of the four sectiouns
of the system of astrology, the two which have been most
popular among Nairs in general have been 'Phalita' 1.e.
in which predictions are gilven based upon planetary move-
ments and 'Prasnas' meant for clearing of doubts and
prescriptions of remedial measures. A specific study
of this aspect may show that this high popularity of
these branches of knowledge reflescted the soclal anxiety



375

hierarchles these centres of power could remain relatively
stable in their secular status éllowing the dependent
groups or famillies to fluctuate in thelr fortunes. partly
according t0 the relations that could be maintained with
them. _

(11) A distinction between mobility in ritual status
and secular status:

This distinction was discernible particularly
émong the Nalrs of the upper and middle groups. Families
within a local caste sometimes differed in ritual status,
a feature that exlisted chlefly among the upper group of
Nairs. A reference to the caste of & highly wealthy
family 1s often made by informants with mention of quali-
fications which made it eligible to be regarded as on a
level distinctly higher than other families of the same
.caste. Such qualifications'pertain4to (a) the caste of
the husbands (b) the caste of the cooks (c¢) the caste of
the priests often called for services (d) number of women
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of Nairs as local careerists in the competitive social
environment. Again, how the sanskritic Hindu system of
astrology was adopted by local specialists to be appli-
cable to matrilineal social structure will also be a
rewarding fi&ld for study.

25. Coastal trade through duties brought an income to
the village heads close to the coast but a part of it
went to the Zamorin. In the interior the very wealthy,
usually the Sthanis and above who owned much of forest
wealth, had an important source of income from trade.
The Mysorean invasion affected the strength of popula-
tilon rather than the wealth of individual famllies.
Perhaps per-capita wealth in many a taravad might have
inecreased aflter the invaslion owing to the toll of lives
Ain battle.
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noted for their constant religious pursuits of a devo-
tional nature (e) the degree of vegetarianism (f) the
kind of deity, if any, located in the premises of the
house. Below the Sthanis only the very wealthy could
afford to score high in an assessment based on such
criteria, a feature of the royal model down to the
level of Sthanis. However, there were also the less
wealthy who had an enhanced'ritual prestige for having
some of these, and the well-to-do families therefore
varied in the level of thelr ritual status. But it may
e noted that such differences, except in the case of
very wealthy, did not affect the day to day behaviour
at inter-family levels within a local caste. For
instance, at feasts or any important occasions differen-
tial treatment-dn the basis of differences in ritual
status wguld not be made unless it was accompanied by
a high difference in seéular status. As well, within
a lineage, segments {taravads) sometimes differed in
ritual status but only contrasting difference in secular
status, as will be borne out later, got reflected in
behavibur at inter—taravad levels. These aspects show
that respect for high difference in secular status found
institutionalised exvression within a caste.

For any of the Nair castes the ritual status
mobllity based on the few criteris, aé noted, made their

caste rank more or less insignificant in several fields
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of inter-caste relations. When husbands, cooks and
rriests were available from higher cestes it was easler

t0 have social relations with families of those castes.
However, families of different castes irrespective of the
degree of mobility achleved in secular status and ritual
status were remembered and mentlioned about in relevant
contexts in terms of thelr caste rank. Thus we find

even Sthanis who by caste, in folk memory, alwayé remained
low at the level of the middle éroup of Nairs particularly
because thelr caste rank always limited the scope of‘
operation of choices in mafriage. Instances of such
Sthanis are the Mannarkat Nalr, the Olavanat Panicker
(ngar Guruvayur) and Blahayll Nair (in Valapad, the head
of my fourth village), gach haviné 2 very high secular
status and conslderable rise iﬁ ritual status and yet

not being accepted as husbands, until recent decades,

for Kiriyam or Sudra Nalr women. And among rulers

(the royal families) the original caste rank, particularly
for purposes of marriage, was a base line of reference
even when royal power enjoyed for centuries blurred the
angient lowly rank of the ruler, The women of the
Zamorin's lineage, as noted in the first chapter, rarely
married men of other royal lineages who were politically
under Zamorin but the reverse waé not possible for the
Zamorin was lower by rank than other politically lower

ruling famlilies such as of Beypore.
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There were, however, rare instances to show that
the high mobility in secular stétus and the almost
simultaneously achieved enhancement in ritual status
could blur the low caste rank of a family. In its
extreme form this blurring can be.seen in the practice
of hypogamy among Nairs in %h% part of Ponnani taluk
partly within and outside of my fourth village. In that
ares there were rare instances of Pallichan Nairs marrylng
Nair women of higher castes who, by rank, correspond
to the level of Sudre Neirs of my focal area. There is
perhaps nowhere else an instance of this type of marriags
in Malabar, for published work326 make an allusion to
it only in the southern parts of Malabar without speci-
Tying the spot, and as far as I could ascertaln, in the
south, it could not be located anywhere elsé. further,
my short period of work in the fourth village brought
some data which corroborated the information on female
hypogamy mentioned by my Walluvanad informants. In that
area, families of some Nair castes of the middle group had
zxd€ high secular status and conéiderably enhanced ritual
status, and had titles such as 'Keymal' given by the
powerful Sthani-head who also belonged to the same group
of Naire. Families of some Nair castes belonging to the
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26. L.K.A.Iyer (op.cit., vol.II, p.20) in & short
foot note refers to hypogamy in "the extreme south of
south Melabar". T.K.Gopal Panicker (op.cit., p.18) makes
a brief reference to this practice in the south of Ponnani
taluk. '
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upper group but of contfastingly low secular status
rarely accepted husbands ffom,such title holding familises
of the castes of Ulladan and Pallichan Nalrs of the middle
~group.27 In such marrlage alliances the famiiiés of
both spouses felt superiority over the other and neither
the husband nor the wife would eat at ﬁhe house of the
other. »

In addition to the Five criteria contributing to
s rise in ritual status .there were rare instances of
ritual status ascribed by>a Sthani family and valued in
specific contexts. 1In ﬁy second village, as wlll be
pointed out later, the Sthani—heéd assigned titles to
two taravads giving sﬁeeial rights in temples. I am
told, similar titles, in other parts of South Malabar
were assigned te-Sthani—heaés, who by caste ranked
within the middle group of Nairs, to Nalrs of hilgher
castes. We call such statuses ritual because the roles
assigned with them pertain to ritual or semi-ritual
services or rights and privileges, or the roles assigned
have ritual overtones.
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27. Some 01ld informants of Walluvanad remember of
this practice "in the south" {as they say) in terms of
a humorous saying with reference to the problem of
interdining in the context of such a marital alliance.
The saying means ''father, you keep aloof, let me serve
Kanchi (watery rice gruel) to mother". When the father
is by caste lower the daughter finds ik an act of ritual
impurity to feed her mother in close proximlity of the
father. To credit mother with a higher purity and to
think of a situation for the father to refrain from
polluting her food is amusing to informents who have
been accustomed only to female hypergamy.



380

The rank of some Sthani families shows that mobility
in ritual status worked within limits. Any amount of
mobility in ritual status over one's caste rank could
not raise the ritual status to be on an undisputed pariiy
with the rank of a highef caste. In actual contexts of
:relations, however, this did not matter and therefore
informants, except a few, could hardly remember the caste
rank of several of the Sthani families. The secular
status of a Sthani was expressed in terms of (i) whether
he was originally both a Desavarl and a Commandant under
the Zamorin (ii) whether he had any _title or special
rights and privileges gilven by the Zamorin or carried
over from the pre-Zamorin period (1il) the number of his
'kalame' (houses located in charée of a manager or e
member of his family in distant places to facilitate
management of extensive pfoperty scattered over distant
areas) (iv) the total 'michavaram' (income in paddy
received as the smwall share due to the janmi) (v) the
total land revenue he pald to the Govt. (vi) area of
forests owned and usually expressed in terms on money
income from forest vroduce (vii) the temples held under
his urayma (management.but amounting to virtual owner-
ship). All these, except the first two, were also indices
on which the secular status of jammis of any caste was
broadly assessed. The dependents and spokesmen of
Sthanis and janmis of high opulence usually exsggerate

the figures in respect of these indices and the grading
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28

they make 1s therefore not credible. There is, however,

more consensus of opinion among the informants regarding
the original caste rank of the Sthanis. The Mannarkat
Nair is said to belong to one of the high Nair castes

of the middle group and some place him as one of the low
castes of the upper group of Nairs. The Blahayil Nair,
the head of my fourth village, as noted, 1s more definitely
spoken about as Pallichan by caste, and the OClavanat
Panicker as one of the low castes of the upper group of
Nailrs, or, he could possibly be placed at the top of

the middle group. The RKutiravattattu Nalr is located
somevwhere at the bottom of the upper group of Nalrs but
he is also one of the few instances of high ranking (by
caste) Sthanls or pre-British autonomous chieftains who

lost their original caste rank through some unwittingly

o}
committed act of mlisdeameanour or a moral misconduct.z“

28. According to my informants of the focal villages
the income of a few Sthanl tarsvads and Nambudiri illoms
until about the forties as annual 'michavaram' alone
(rent due to the janmi) is as follows: Trikkateri Sthani
Nair - 60,000 paras of paddy, Mannarghat Sthani Nair -
8,000 paras (and 2 lakhs of rupees from forests),
Kaevaelappara Sthanl Nair - over a lakh of paras, Kadambatta
Nambudiri illom - 50,000 paras (the head of Karattukursi),
and Mappat illom (the head of Munnurkode) 60,000 paras.
(one para costs about .3/~ today).

29. The Kutiravattam Sthani taravad is said to have
belonged to Kiriyam Nair caste and a story about its
downfall from that rank runs as follows. One woman of
the taravad was the wife of a member of the Zamorin's
family and was having virilocal residence in his place.
A female member of that royal famlly while bathing in
company with that wife wanted her to prepare some 'tall'
{2 nerbal hair shampoo) and she immediately obeyed as
though she was a servant at the beck and call of the
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Until about the thirties of this century at the houses
of the low ranking Sthanis, males of Kirlyam and Sudra
Nair castes (and perhaps some other castes of the upper
group) dined because such Sthanls ané had Brabminé or
other cooks of approprlate rank and suitable feeding
arrangements could bhe méde. Thelr women, however,
refrained from doing 1t thus displaying the superiofity
in rank, a faet still recalled by some informents as an
11lustration of the low rank of some of thé Sthanis of
the category mentloned.

(111) The means of enhancing wealth and the avenues
of achieving other assets of secular prestige: . A

Although a clear distinction between mobility of
individuals and of families in secular status is not
possible it 1is profitable to treait these separately as
far as is practicable. It also helps us to recognise the

tradition that has shaped the contemporary bilateral
women of her husband's family. Her husband learning this
sent her back to her taravad consoling that she would
find her natal taravad raised to a regal standard of
living. It was fulfilled and the wealth of that Sthanl
taravad is attributed to this incident.

A royal family in Palghat taluk holding the title
Achan is similarly said to have fallen from ritual helghts.
The story retained in folk memory about its fall is as
follows: Within the boundarles of the Raja of Cochin wvas
a spot in Palghat taluk, an outpost with a residence for
royal members to stay during thelr periodical tours. One
prince of the royal family during a brief stay found
himself lost in a carnal desire for sex gratificatlion
with a tribal woman he met in the vicinity. His secre-
tary knowing this got a woman of avproprilate caste to
disguise 1ike the tribal woman and offer herselfl to the
nrince. Although his desire was fulfilled the prince
could not ignore the sting of his consclence that
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attitude of the ihdividual to help his consanguineal kin
élong with his effpfts to lavish care on his conjﬁgal kin.

Mobility in this field in my focal area was chiefly
confined to Nalrs of the middle group‘and above. In the
joint families of these castes, theoretically, the
interests of the individual was supposed to be cqﬁpletely
merged with those of the Tamily but it was only the nmale
head who implemenﬁed this ideal. - The rest of the male
members sought for income and presiige orimarily for
enriching themsselves withouﬁ in any manner injuring the
interests of the joint family. Among the Nambudiris
. avenues to explore for individual income were very narrow
in scope. The family head made périodical allowances or
met demaﬁds Tor personal needs. To practise the permitted
pfestigeful occupations for the sake of money was not
honourable. Regulsr sérvices a8 a priest was taken up by
those who had to resort to it as an important means of
livelihood and it 4id not therefore bring about an accu-
mulation of wealth. Howéﬁer, the younger members of an
illom of average wealth (from the Nambudiri standards)
~usually got enough of resources to bequeath to tﬁeir
matrilineal wivés and children to wnom the basic means of
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followed the sexual contact, which he believed, was with
an outcaste. The secretary disclosed the truth but the
prince declared himself as # having lost his caste. Thus
‘develoved the Achan taravad, and I learn that Sudra Nairs
untll the twentles regarded them as of much lower ritual
status not even drinking water at thelr hands or fronm
their house. -
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A

livelihood was usuallj assured by their taravads. _Younger
Nambudiris under whose care distantly located estates
were managed also amassed personal wealth from ﬁhose
sources without forfeiting the joint family from the
minimum income due from 1t under normal conditions. A
sim&&ar process worked aﬁong the Sthanis among whoﬁ there
wes specified periodicalqallotment t0 several senior
members, and in the case of‘some Sthani taravads, tb all
married males of the taravad. Nambudiris could enhance
their prestige by mastering the few branches of knowledge,
agstrology, ayurvedic. medicine and the advanced science
of architecture and there were Nambudiris, though very
limited in number, reputed for théir pfofioiency in

these fields of learning. BSuch pursuits on their part
were an extension of their interest in learning sanskrit
and were motivated more by a ggnuine desire to learn such
specialisms and remalin as consultants for the less pro-
ficient than by any attractlion to earn as professionals.
At lower levels in the hierarchy it may be recalled from
the second chapter that individuals making thelir mark

in thelr avakasam services could earn repute and get an
ever increasing cllentele. AThe more important of these
occupations were those of the upper polluting castes,
carpentry, astrology, bell-metal work and jewellerg
making. Families much reputed in these could, émogg their
regpective castes, achieve a substantlial risg in secular

status .
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It was among the Nairs that several avenues were
open rfor individuals to earn personal wealth and prestige.
Their role in the productive economy being chiefly thatbf
non-cultivating intermediary tenants, the Nairs of the
upper grouy were in a particﬁlarl& advantagsous position.
The occupeaticns which were open tc Nairs and castes
below with broad caste-wise limitations can be enumerd%ed
in an gppropriate order of prestiée grading, 1In groups,
as the villagers place them in thelr relative estimation.
Within esach group the order of enumeration of occupations
given here has no speclal significance, since, in local
estimation, they do not form a hierasrchy and the relative
grading of each is influenced by a complex of variables.

1. Govt. jobs, jobs in foreign countries like

Burma, managewment of the affairs of very
wealthy Tamllies and temples, able handling
of local dlsoutes between families (Wattu

Karyasthan, i.e., man of local affalrs)

2. astrology, ayurvedlc medicine, children's
tnerepy. -

3. teaching, secular services of a junior cadre
in temples and very wealthy famllles, chiefly
that of rent collector. Xathakall and other
folk drama of the same category.

4, massage (physiotherapy), curative meglc,
treating cattle diseass.

5. drumnming and playing on instruments at temple
festivals.

6. sorcery and exorcisnm.
Broadly speaking the groups of occupatlons form a

£

hierarchy with a few fa features worthy of note. These

are (1) the groups in the same order decrease in thelr
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scope as avenues of earning wealth (11) the hierarchy
here roughly correspondé to the hiserarchy of groups of
castes (1i1i) consequent on (i) and (ii) once a certain
degree of mobllity in secular status was achieved it was
necessary fof the individual to give up the less presti-
glous occupation, if ever he practised it, or, social
expectatlion 4id ﬁot favour hls pursult of it as a pro-
fession for earning. Although open occupations could be
placed in this order the presiige of the individual
pursuling each of these varled according his eminence
in the field and the pertly consequent patronage he
recelived from families of high sococial status, or, his
prestige depended on the social status of the family
itself, if any, which kept him in regular employ. Of
the six categories of occupations the second, fourth and
sixth, and of these particularly the sixth, were open to
upper polliuting castes. Among them men of competence in
astrology and medicine with high hereditary reputation
for generations were not infreguently seen. BSpecizllzs-
tion in the fifth group of occupatlons tended to be con-
fined to Nalrs of the middle group and to poor Sudra
Nairs of the upper group. (see the temple diagram regarding
the limlts of access of such castes to serve}). Nairs of
the upper and middle groups were predominant in the first
and second groups of occupations'except the less paying
of the temple occupations which were pursued more often

by some of the Ambalavasl castes.
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A few observations on each of the six groups of
occupations will De enlightening'to realise the scope
of these as sources of assets of secular prestige. The
cceupations of the first group were, in general, important
gources of Iincome although direct income accrulng from
most of them were not substantial. The local Govt. jobs,
though small in salary, permitted acquiring wealth by
handling transactions of land, or by ecquiring land very
cheaply from families which were on the decline. This
was more so because such occupations were held by taravads
of some local influencé, a basic qualification required
to discharge the duties efficienﬁly. In Kolappulli, in
gbout 1910, at the partition of & wealthy taravad, the
right to hold the post of Menon (which is the designa-
tion of the accouhtant of the local official village
head, Adhikari) was a matter of disputed claim among its
tavaris. The tavari Which'staked a claim to rétain it
had to surrender some kanam land 1o other tavaris thereby
compensating them with an annual income of the rent of
75 paras of paddy (more than one third of the‘anﬂual
basic salary of a Menon toda&). All Govt. jobs whether
local or outside wereregarded as sn important source to
tap income through corrupt oractices and also to benefi
by being in contact with those well placed in power and
authority. A Govt. job was looked upon as a potential

source to benefit in three ways: income by salary,; incone
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tﬁrough corruption and benefits by rewarding contaqts
often commuted into material wealth. Nalrs, chilefly of
the uppenéroup, in low vpaid Gpvt. jobshwho could amass
wealth both for theilr natéi taravad and Tor their children
were not rare within any group of four or five villages.
Such employees could also easlly safeguard the interests
of thelr taravads against any exploitation by the wealthy
or arrogant and could as well heip thelr taravads out of
any Tinancial crisis. Nearly all these beﬁefﬁts, and
sometimes more, were attached to the office of the
karyasthan (literally, man handling affairsj but much of
his opportunities depended on the level of wealth of his
master. There were karyasthans of varying grades of
importance from those of a wealthy janml down to those
who managed the property of a tavari belonginé to a
well-to~-do taravad. Pattar Brahmins (Iyers) tended to
dominate the occupational field of chief karyasthans of
Nambudiris but at the same time Pattar Laryasthans were
also, in general, revuted as skilfui explolters to enrich
themselves at the expense of Nambudiri famllies they
served. It usually requlred much skill to work one's

way up to occupy the office of the chief karyasthan of a
Janmi of high wealth. The karyssthan earned a good name
particularly if he amassed wéglth without injuring the
interests of his master's family. The "Nattu karyasthan"

(the one open to engagement for anybody on piece-meal jobs)
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was usually more or less synonymous with the term Pramani
as noted in the second chapter. It was through him that

many & family got disputes sued and carried through a

. \d
court of law or often claf®ms on property settled at the

level of the power group. It was generally a job that
ovened up several chances to increase the wealth, income
and prestige to oneself and one's taravad. A taravad
revelled 1n =2 sense of pride if one of its members was
a nattu karyaéthan of some eminence. Jobs in Burme wWere
a sure means of higher income and in the three villages,
in all, in the first decade of this century, there were

about eight Nairs of the upper group on thelr career in

30

Burma. By the fortles a few taravads substantially

swelled up in riches from M Burmese sources with more men

leaving for Burma, since the twenties, a}most every year.
Of the second category of occupatlons astrology

and medicine, continued in the same famlly for generatlons,

account for the prosperity of six taravads in the focal

villages during the past fifty years.

30. Emigration into Burma for jobs appear to have
been confined to Nalrs, and until the forties, the
personal wealth amassed by the emigrants often in the
Torm of land acguired in the native village periodlecally,
was o matter of prestige to thelr taravads. After that
when those employees returned for a retired life such
wealth was one of the factors which prompted them to
vartition from their tezravads and run Separate establish-
ments for coresidence with their wives and chilldren and
to make a marked shift of emphasis in favour of attitudes
of bilateral kinship.
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Of the occupations of the third category teaching
was a particularly honoured one either as an attached
home tutor or as a common teacher running a school for a
village or a sector of itﬂ In some villages as in Kola~-
ppulll the Sthani-head granted the title BEruthachan to the
individual who qualified himself for the job and applied
for recognition. In my three villages there were Eru-
thachans belonging to the castes of Sudra Nair, Variyar
and Kadupottan and there was also an Ilayad as home tutor
ln a Nambudiri illom. In addition, some'Nair taravads
engaged instructors to train girls in singing and dancing

or performance a2t annual festivals of Onam and Tiruvatirs.

b

As home tutor in Nair taravads the Eruthachan's job
included the tralning of boys and girls to read the epic
Ramayana and to reclte evening prayers.

The remaining categories of occupations from the
point of view of prestige and as avenues of income do
not require any special mention here. Kathakali, however,
was within 1tself a field of occupational mobility. New
recruits would start as sundry assistants in the troupe
but the skilful could plck up the art and shine in due
course. There were instances of poor errand boys serving
Nambudiri illoms being 'spotted’ by Nambudiris as promising
and vut on thelr career as Kathakali artists. Sorcery
and exorclsm were looked upon wilth an ambivalent attitude

88 vocatlons one could practise only as a means for
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livellhood. Among Nairs, those who were adepts in it
would be respected if they‘made a very Judicious use of
the knowledge.

One lmportant source of income for the individual
not included in these categories wés production of
seasonal garden crops carried out on taraved lands lying
unusec. The more enterpr;sing coﬁld orgénise this on
cooperation with age-mates of other taravads, often on a
large scale, and earn s steady periodical income. Another
avernue of incomeWas the 1énding of money on interest,
gsometimes carried out on an organised scale with long
term commitments under the name 'Xuri' (chit fund).31
This was also often done by the wealthy taravads ds a
corporate enterprise, but the piﬁfalls of the écheme
" sometimes made it the main cause of financial downfall
of & taravad. When partles who joined the scheme failed .
to be honést and indulged in malpragtice& inherent in it
the taravad whicﬁ organised 1t ran the risk of a heavy
loss. I found four cases of taravads two of which rose
to Tinancial stability and two thrived but later collapsed.

As pointed out already, it is not the potentiality
per se, of any of these occupations that led to much of
finencial mobility. I have on record brief case histories
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31. For the organisatilon of systems of credit such as
the chit fund in South India and in particular in Kerala
where a caste of money lenders was absent in the rursl
economy, See Dr.V.Krishnan, Indigenous Banking in South
India, Bombay State Cooverative Union, (Bombay, 1959),
pp.132, 179. .
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" of Torty famllles and individuals In the three villages

'who achieved mobility in the past eighty years. A few
facts of felevamoe emerging from these cases regarding
the financial mobility are as follows. (1) True to the
local. snlrit embedded in fhe idéal 6‘ gettlng ahead’
1ndiv;duals, elther af a. few years before or soon after
vtheir marriage launched themselvgs into a career pf
acquiring wealth. " (8) The occupations mentioned except
those ofvastfology"and medioine.in the hands'of experts‘
were in themselves only a very minor source of income
‘in relatlon to what one could earn from other local
sources. in one's 1life time. (3) The 1ncome from land
wealth was frequently converted into land wealth or lent
on high interest on mortgages of  land or promissqry notes,
a pursult in itself for many who would sweep over a wide
area for prospectivé clients, to fe victimised later by
deprivihg them of 'all their propérty.‘ (45 Maximum
advaatagé was ﬁade of cphtacts poseible through one's
occunatidn; to benefit by (a) advantageous marital alli-
ance (b) to .acquire land at cheanest cost grabbing Oppor;
tunltles for it at the rlght time (c) to get waste lands
on nominal cost or get it leased for permanent garden
crops so'thatiafper some years the cost of land was %00
‘insignificant whén_sét against the claim for the worth
~of iﬁﬁrovements (a) to get kanam or verumpattam lands on

super ledse (Melcharthu) (e) to get timely aids in a



varlety of ways when local disputes relating to money and
1and‘§§§&fhereby likely to weigh in one's favour. (5)
Therenﬁzgu% more or less constant practice of greed and
avarice often expressed in deliberate fencing-in of con-
tiguous neglected areas under the ownership of others.
(Eﬁcroachment into forests and wastelands in this manner
has been to00 common). (6) Sympathy and support of those
of power and weslth was acﬁievedvby frequent and unsoli-
cited contacts with them, by the process locally known
as "seva' which means an informal devotional and -
glaringly submissive relationship with those in power
imposing on them free service in a variety of ways and
sending to them freguent offerings of gifts of the
season.

It is noteworthy in this context that these ways

o

of 'getting ahead' were based on the judicious use, and
sometimes timely abuse, of categories of relationshnip
coming in one's way or brought into being by manipulation.
These categories ofi relationships, in general, existed
back into centuries, perhaps throughout the Britlsh

period and earlier. Their importance in achieving mobllity
appearg t0 have increased with increase in population from
the close of the lazst century and the conseguent scarcity
of land which could easily be brought under cultivation.
The higher value on Govt. Jobs was also, naturally, an

extenslion of the desire to create a network of relationships

through which power and wezlth could be achieved.
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The mobility of families existed chiefly among the
Nailr castes. The material on it can he considered Tirst
wilth reference to‘the sources of lncreasing wealth and
power and then in resvect of the ways of acguiring other
assets contributing to secular status.

The achilevement of wealth and power on the part
of a taravad can be 1ook§d upon at two levels, that of
the taravad as a corpcorate -body and of the tavari units
within 1t. Until the late thirties the karanavan usually
identified himself with the interests of his taravad and
enjoyed pride if he could lmprove the economic status of
his tareavad. If He madé substantial help to his wife and
children it was not usually at the expense of his taravad
or adverse to its prospects. And karanavans who earned
both for thelr own taravads and for thelr wives and
children were much praised.

To acgquiré the management (urayma) of a temple
was aq important and rare achlevement. Although urayma,
until recent decades, meant trusteeship and menagement,
it amounted to unguestioned right to govern the property
of the temple. For fear of the deity the taravad that
menaged (the "Uralan") would not indulge in malpractices
with the temple lands, but the power over the tenants
snd the prestige of being uralan were the attractions to
aspire for temple management and achieve 1t even by resort

to unfair means. The instances of acquliring urayma which
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I have on recoré must have happeﬁed sometime in the last
century. The Mangot Kavu near Munnurkode was originally
an insignificant temple under the Némbudiri~head of my
second village, Karattukursi. The Tarakans who had a
concentration at Mangot got its urayma ﬂransferred to
seven of their families by offering & certain amount to
the Nambudiri as a gift who probably thought it wise to
grant the transfer since the temple was distant znd the
Tarakans around were locally powerful. The urayma of the
Trippetta temple in my third viilage, Eolappulli, under
approval from its Sthani-head, for some unascertalnable
reason in the remote past came into the hands of three
Kiriyam Nair taravads. The Sthani-head also accorded one
of them the title 'Achan' and the other two. 'Choraru',
both tltles being relevant onlylin relation to the temple.
In the village contiguous to Kolappulli tﬁe Fayilivattic
Kavu was originally under a Nair taravad and in the middle
of the last century vwhen that taravad began to lose its
wealth and power the Sthani-head of Kolappulli is said to
have grebbed it from them giving them as a vestigal right
the prioriiy in offering propigtiatory songs to the deity
during the festival days. (In this procedure we can

find the historic practice of the monarch repeating at the
village level if we recall from the first chapter the
capture of Nedunganad by the Zamorin depriving the local

chieftain of all political power except his right of
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urayme over the Cherpalcherry temple 'Aiyappan kavu‘.32

The temple of Vishnu on the border of Kolappulll was always
under a Pisharodi taravad whose local importance and

sense of economlic securlty derived from the fact of being
its uralan. The transfer of urayma of the temple at
Trikkateri to a Nambudiri illom and the subseqguent fortune
of that illom have been noted. BSimilarly, the Bhagavati
kavu of Karattukursi was at a remote past under a HNair
taravad but, for reasons lost in obscurity, it passed

into the hands of two illoms of Nambudiripads one of
which is the village head of Karattukursi. Some very old
lnTormants could recall as g matter of vague memory that

a particular Wambudiri 1llom in one of my focal villages
had gradually brought under its legal ownership much of
the proverty of a temple which is even today managed by

that very illom.

32. The urayma of the Cherpalcherry kavu was held by
two taravads whose descendants came to be knovn as
Fartavu, as a separate caste. Some informpents maintain
that the caste of Kartavu (literally, author or guardian)
in this place developed out of these taravads and they
did not originally form a branch of the same caste in
other taluks. One of the taravads held the title
'Nedungetiri' and the other 'Nambyatiri'! each holding
urayma of the temple for alternate pericds. The temple
income from lands in those days (perhaps upto the latter
part of the last century) was 36,000 paras of paddy and
the uralan taravads were virtuslly religning over the
areg. Conseduently the two taravad houses began to be
known as ‘Xovilakams' (the term for a palace). As
descendants of the two taravads the caste of Karitavu in
the area developed into two divisions with factional
dispositions towards one another. :
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The foregolng instances show that within my third
village itself the local importance and power of four
taravads were chiefly derived from the urayma of temples.
When each of the other instances cited 1s reviewed in
the light of my field notes it is convincingly clear to
me that the acquiring of urayma or retaining it without
lapse 1n the saﬁe taravad or illom was always contribu-
tory and in some cases a basic asset to the local power
and secular prestige of its possessors. Worthy of
particular mention in this context 1is the taravad of the
Trikkaterl Sthani Walr which had urayma of six temples.

After 1945 temples with an annual income of over
250 varas of paddy from lands were one after another
taken over by the State Religious Endowment Board and two
third of the number of temples mentioned here passed
into the management of the Board.

There were several other and more common ways
through which a taravad acquired wealth and power. My
case histories of the mobility of taravads show that
until about the thirties (1) the karanavan of a taravad
“acquired wealth for it (ii) the most mobile of the
taravads acquired wealth resorting to several unfair
means which would not provoke 111 feeling among members
of one's own village (11i) often the area of operation
to earn wealth extended to distant places twenty to thirty
miles away (iv) the job of karyasthan or influence over

him was too often a vre-requisite as already noted, to
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the increase in wealth was achieved prior to the twentles
of this century and the dates of important strides in it
could be placed to any time back‘into the fifties of the
last century (vi) the wealth of some taravads is attri-
butable to the bequeathing of property to it by the
husband of its founding female member at an earlier time
when 1t was a tavari of another»taravad. In my case
studies among taravads which achieved a very high degree
of mobllity there)is one in Munnurkode, two are in Kola-
ppulll and one in the nearby village Panamanna.

The specific ways of achileving mobllity enumerated
below are revealed from my observations pertaining to
all taravads which had until the thirtles acquired some
degree of mobility. In one case,the karanavan was virtually
the manager of his wife's taravad where she was the only
heir and since she had either no children (or more pro-
bably no importance was given to her children as the more
deserving), documenits were altered in such a way that
after her death the major part of property lavsed into
her husband's taravad. Another case is egéwoutwitting
a Nambudiri by slow stages and menaglng to get all his
wealth by necessary manioulation of documents. That Nambu-
dirl illom became helrless and extinct but the karanavan
who did it and his taravad itself continued to harbour a

sense of guilt. Presumably at the suggestion of an
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astrologer, that taravad, even today, makes explatory
offering of "gurudi" (water mixed with turmeric and lime)
annually at the spot where that illom stoodr Exploiting
the wealkness of inefficiency of wealthy Jjanmis who
miserably failed to manage thelr own property was not
uncommon and occurred in variocus degrees. In one case
which is 1llustrative of the high degree of such exploi-
tatlion a karanavan got into friendly relations with a
Janmi twenty miles away. In course of time, that janmi,
a Sthanli Nair, with 1ittle integrity and a weakness for
drinking liquor was victimised and large areas of his
lands of jJjanmam rights came to be passed 1Into the owner--
‘'ship of the karanavan. Though more probable to have
ocecurred with some freguency but not revesled in more
than two cases were instances of deliberate cheating of
a different kind. Until about the early part of this
“ century the less powerful taravads were in the practice
of depositing their documents of cadjan leaves with the
poweriul karaﬁavans of the same or a nearby village. In
such cases the women and younger members of the owner's
taravad hardly knew the details of the landed property,
particularly of the scattered dry lands which 4id not
feteh regular annual returns. In course of tlme the
karanavan who kept the documents either 414 some forgery
with it thus transferring parts of the land into his

ownership or exacted consent of the ownsr o alter the

3
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documents to that effect. Advancing loans of money to a
needy tarsavad on a hiéh intérest of 14 to 16 per cent ef
and to remain unconcerned about its default in paying
interest until the debt swelled up, and the debtor's land
could be had for the mere asking in 1iquida£ion of the
debt, was a frequent deal in the history of rise and fall
of taravads. Another way of extending landed property
was to ask the labourers or verumpattam ténanﬁs to
encroach and till the fallow neighbéuring land of a meek
and powerless owner. If vrotest came from the owner he
would be told that it was uﬁwittiﬁgly done by the workers
through ignorance and went of firm boundaries, and he
would be compensated after harvest. Later he would be
pursuaded to surrender the land on & nominal price since
only an expensive outlay which he would not afford could
make the land yielding. Such encroachments do not seem
to have happened between parties of the same village
between whom glaring exploitation might brew up rupture
cf relations in other fields. Informants commonly state
that in the last century and earlier there were ways for
Nairs to 'capture' janmam lands, particularly, unculti-
vated areas, and such lands were gifted by them as janmam
to the nearest Nambudiri, true to the Nair belief of their
caste-based disqualification to own Janmam property. Such
lands were then held by the same donors on kanam tenure

on a nominal rent, and if informants are correct, this



401

in part écoounts for the very low rent of kenam lands
held by some taravads. An equaily well~known possibility
accounting for the high wealth of some taravads was the
acéidental discovery of treasures while excavating for a
well or a bathing pool or while guarrying for terracing
ub slopes. The wealth of two tarsvads in the three
villages and of several families in the focal area are
attributed to such treasures (Niéhi). It is also pro-
bable, as some informents argue, that such explanations
to account for the high financlal resources of a taravad
were local fabrications to justify the fabulous mobility
achieved by them 1in the remote past resortiing af coften
to gross unfair means. ‘Another-possibility in the begin-
ning of this century was to get boundaries fixed in one's
Tavour during the Govt. project of survey and settle-
ment in the first decade of this century. Karanavars
with some local power-could manage to do it and gailn
much at the Eoundaries of thelr wastelands and hill
slopes. Neariy all tara§ads which possessed substantial
areas of such lands are said to have further gaiﬂed in
this manner. |

The ways of acquiring wealth mentioned in the case
of individual mobility were z2l1s0 the ways‘o?en to &
taravad when the karanavan was determined to earn. The
kﬁranavan bent on earning wealth for his taravad by

constant vractice of prudence in expenditure and at times
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intolerable stinginess is a proverbial figure in the folk

-

ke
Scores of storiss relating to such practices of karanavans

of the vpast and their clumsy efforts to conceal miserly
habits at important public occasions are cited by informants
as humorous episodes. Such stories revgal in general

thé fervour with which the karansvan identified himself
with the interest of his taravad.‘ It is probably for

this reason that since the thirties when partition of
taravads began to be common the karsnavan, by common
consent, was often gilven itwo shares inspite of the fact

of his legal right to get only one share. The minimum

that was expected of a karanavan was to manage the
taravad property without any progfessive decline. If

he proved grossly inefficient the junior members could
organise the opinion of elderly women against him,

depose him and promote the next senior mele to his office.
Thils would happen very rarely and only one instance of
this kind in Munnurkode that took place at the close of
the last century came to my notice. Cross-cousin marriage,
which Nairs practiséd both ways within hypergamous limita-
tions, seemsto have been pervetuated partly due to the
facts of moblility mentioned here. The karanavan or the
Junior married males with thelr earnings or corporate
weslth of taravad could, by cross-cousin marriage, ensure
for their daughters and sons advantageous matches that

would gain from the mobility achieved by the taravad of
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oither or both parties of~the union.
Until 1932 melcharthu (super lease) to the same
tenant or to others to get higher rents was not uncommon.
Nearly all taravads which made substantial galins in wealih
is gaid to have indulged in this practice in varying
degrees. And since 1930, it became a matter of local
prestige to raise tall clalims in property disputes and
win it by resort to a court of e law. But local opinion

does not endorse this as a sure means of earning wealth

-y

or the reason that i1f there were taravads which gained

by it there were others who lost heavily through their
misplaced enthuslasm to fight through a court of law for
vrestige or to win awmbitious claims. It may be remembered
that the efforts to acquire land‘has to be appreciated
against the background of fhe characteristic agricultural
economy, the system of land tenure and the structure

of relationships among the categories of tenants. It was

33 . The hypergamous limitation mentlioned here 1is thet
a man born through female hypergamy cannot marry his
father's sister's daughter since she belongs to the
father's caste which is higher.

A local proverb cited in support of the preference
for cross-cousin marriage refers to the satlisfaction of
a Tisherman who fishes from a small pond. It means that
the Tish will be in the net if it leaves the pond and if
it escapes from the net 1t has to be in the pond.
Strictly speaking the full relevance of this proverb
ig in situations where a man with his private earning
has helped much for his taravad and for his wife and
children and is always eager to ensure the prosperity of
both. In such a situation if his son married his sister's
daughter, or even a classificatory niece, and indulged in
practices at the expense of either taravad, the other
one was fully likely to benefit 'since he was normally
not likely to have any interest to help relatives veyond
the two taravads.
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not only the differential intrinsic value of the dif-
ferent kinds of lands that prompted one to pounce upon
double or single crop paddy lands at the first opportunity,
but the vower and superiority over tsnants that would
follow the acqulsition of such lands. Atleast rarely,
there were instances of acgulring kanam lands to bring
some verumpattam tenant revengefully under one's control.

The differential financialvstatus of tavaris was
chiefly attributable to the wealth given in different
forms by husbands. Until about the beginning of this
- century, however, cases of giving wealth in land to wives
were limited to the less well-to-do wives of Nambudiris.
Nambudiri wives in Sthani Hair taravads would not accepnt
lands for it infringed the norms of morality If illom
lands which were to be regarded as a divine property were
accepted. They d4id, however, accumulate amounts of
money and Jjewels and thereby earned fortunes. Nair wives
and children of men of Sthani taravads earned enougﬂ to
develop into taravads of considerable financial status
as 1is particularly revealed from instances of mobility
of the wives of the Trikkaterl Sthanli Nailr tapavad. The
same Sthani taravad offers the instance of a vrofitable
practice of enriching its tevaris. After about 1886 the
taravad's janmam lands in the same and neighbouring villages
were at different times given to different favaris on

kanem tenure and they leased 1t on verumpattam to Nairs
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and a few Tandans. This practiée of getting kanam rights
t0 'recoil' on the tavaris of the same taravad is sald to
have been an innovation of the taravad head to ensure
additional sources of inecome for tavaris and probably to
keep off lower castes from opoortunities for mbbllity
through kanam tenure . kHowever; in the forties of this
century some tavaris over-indulged in the advantageous
situation, became constant defaulters in paying kanam
rent, and the taravad had to geﬂ involved into bitter

law suits against them to recover the arrears.) Nair
wivgs of Nambudirlis benefited b& accumulation of gifts
received, by money, Jjewels and vessels, and above all, by
‘getting kenam lands whenever the husband could pass on
lands to her at the occasion of renewal of kanam tenure
every twelve years. In such transfers of land, to justify
the action, the rent would sometimes be slightly raised,
but I have also noted instances where the original lessee
rising up to the situestion gave an enhanced price Tfor 1t
t0 the Nambudiri's wife and got it reverted into his
kanam ownership at the renewed rate of rent. ‘The husband
of a Nailr woman was not bound to feed her or enrich her
but there was always a standard éf living which the
husband was under.a moral obligation to ensure for his
wife. This obligation was particularly fé;t by Nambudiris
when the wife's tarevad found i% difficult to make ends
meet . In such’situations.assistance to the Nalr wife

was too willingly done by the Nambudiri husband under ready
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consent from his illom and usually the benefits from lands
given to the wife were enjojed by the whole taravad if its
means to live were inddequate. It may be remembered that
Nambudiris in a good number of cases in any group of
villages, chose their Nair wives more for their attraction
than for other considerations, as exemplified by three
instances in my focal villaées. In two of these casges
the tavari of the wives, in the twenties, developed into
sevarate wealthy taravads. DNalr husbands other than
karanavans earned separately to acquire wealth for their
wives and children, and the karanavan could as well

rass to his wife a vart of the‘property garned by his
specific efforts, unlesslhis right to do 80 was challenged
by the junior members. Even fraditionally the Nair
kinship system was characterised by the conflict bestween
o man's desire to help his taravad kin and his concern

to ensure the welfare of his wife and chilildren. The

wife (Ammayi Amms) particularly of the karanavan, if he
Z‘did much to help his taravad, would by stages tap the
wealth or other resources he could easily manage to turn
into her favour or vpossession. Many a karanavan was
sccused of succumbing to the dictates of his wife to the
detriment of his taravéd, the common expressionyin such
contexts being that he had fallen Iinto the Ammayi Amma's
"Talayina Mantram" (the pillow-whisper) during the inti-

macies of the bed room. "Ammayl-poru" which refers to
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the silent conflicts she could create among tavaris of
her husband's taravad and pilot the affairs of the whole
of that family to her advantage 1is proverbial.34 Any
Nair husband belonging to a wealthy taravad could also
menage to help the taravad of his wife if the latter
lived with inadequate means. The manner of help was
éhiefly to manage to lease to that taravad lands on
verumpattam at a low rent, if necessary reclaiming it
back from another tenant. As a general observation 1t
can be stated that instances of tavaris which rev recelved
wealth from a husband of a higher caste or of a more
wealthy taravad and later developed into separate taravads
are numerous in my focal area, and more so, outside in
the same and other taluks of South Malabar. Until about
the twenties of this century, meinly for two reasons,
partition of taravads did sometimes take place although
to a much less extent than in the subsegquent périod. A
taravad would grow unwieldiy ~ in size or it would bring
about strategical advantages if a sectlon of it parted
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34, Ammayi Panchatantram by Karattu Achutha Menon,
The Mangalodayam Press, (Trichur, 1912) gives a graphilc
descriptig§>g§ the conflicts that an Ammayl makes during
her long #xexrilocal residence with her husband who 1is
a karanavan. HMelayvalam filction does make use of the
theme of a selfish and competent Ammayl working 'in
furtherance of her own interests but this publication
exclusively devoted to this theme 1s informative on
Nair kinship and will glso be enlightening to those
who sift fiction for soclal history.
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and located at a distant spot where 1t gwaed extensive
lands. In either case the more common practice was 1o
divide property not necessarlly on the principle of equal
share for all irrespective of generation and age. An
arbitrary division adecguate for the segments would be
made, and often the segment that moved out {o govern

its distantly located assets iater began to be recognised.
as its legitimate ovmer. Sometimes the large bulk of
such distantly located assets, if not the. whole, was
originally vroperty bequeathed by a very wealthy husband,'
a practice that happened even long béfore the Malabar
Wills Act of 1898 permitting such transmission of property
was passed. The act in such cases only obviated the

remote possibility of a claim on the property after

decades from the maternal kin of.the deceaged husband.35

We can thus see that tavaris within a taravad could con-
siderably differ in thelr individual level of wealth
‘acquired in different forms ranging from land to vessels

and other household items of daily utility. All forms of
35. Immes in the District Gazetteer (op. cit., 0.366-
367) notes that registration of documente in Mdbhbar was
insugurated in 1799 and the Malabar Wills Act of 18298,
gsoon after it came into force, began to be availed of
by the peovlie. The Act placed on a sound basis testa-
mental deposition of self-acquired properiy by individuals
under matrilineal law of inheritance. And in 1901-1902
the documents reglstered in respect of transmission of
such property (presumably to one's own wife and children)
were, as Innes notes, more than double those registered
three years bvefore. Innes also notes that the Malabar
Marriage Act of 1896 "Tor the registration of Sambandham
(Nair marriage) is on the other hand almost a dead letter"
because the Act of 1898 provided for passing ovroperty
legally to one's wife and children and it was therefore
not essential to register one's merriage for thils purpose.
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wealth owned by each tavari were locally known to other
taravads for even the bronze vessels accumulated were
stored for display tastefully arranged under the cots
in the rooms of the tavarl members.

For the less wealthy or poor taravads most of
vwhich belonged to the Nairs of the middle geu group the
main aspiration was to c¢limb through the. hierarchy of
categories of tenure mentioned in the last chapter and
to culminate in the maximum of ownership of kanam lands.
Most of the ways of mobility open to individuals of these
castes as mentioned were the ways of mobility for theilr
taravads as well.

The very nature of the numerous ways of achleving
wealth at the expense of others account chiefly for the
possibility of downward mobllity of some taravads. The
misfortune of a taravad which faced it was in many an
instance attributable to the ineffioiencj of the karanavan
manifested in glaring instances of his passivity against
the advances of other taravads. At the same time, in
many cases, vublic opinion in course of time also reco-
gnised the helpless situation of karanavans to wriggle out
of the sphere of power of the taravads which made such
advances to victimise. Apart from these factors there
were also possibilities of losing wealth if karanavans
were not foresighted to balance thelilr budgets on long

term vlanning and curtall expenses on items of prestige.
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Too often, the destructive sense of competitive display
governed commitments on such items of expenditure and a
karanavan was slways under obligation to uphold the

. honour of his taravad. Of the expensive feasts 4 the

one at 'Kettu Kalyanam' (the tali tying ceremony of girls)
was the most exacting to a taravad of average means and
next, the feast at death ceremonies. Taravads which lost
through these and borrowed to meet the renewal fee of
kenam lands later to find themselves heavily yoked under

36

the ereditor's hends were not uncomnon. Another and

seemingly no less important fact was the slow absorpition
of certain prestige values from the Sthanis and Nambudiris,
a8 exemplified in the cumulative hatred téwards several
kinds of work on the part of women. Untll about the
twenties, the more markedly since then, the women of well-
to-do taraveds were showing a progressive decline in

thelr contributlon to household tasks and soﬁeéategories
of Tarm work during the harvest seasons, a tendency that
started from about the middle of the last century. The

Nambudiris and Sthanis placed a high value on freedom

36. The tali ceremony involved heavy expenditure, in
all, during the four days of its duration. Regarding
the large scale feasting, gruesome details to be attended
to, differential treatment to be gilven to guests according
to their social status, Tormalities to be observed in
inviting important people, the paraphernalis of display
value, each an expensive item, see the article in
Malayalam, "Marriages of Nairs" by K.N.Damodmran Nair
in Malayala Rajyam Annual issue, (1125 Malayalam era -
i.e. 1949-50). -
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from manual labour both for their men and women, and the
initiators of this trend among the Nairs were particularly
the Nair wives of these higher caste husbands. I have
heard elderly HNair women eﬁviously narrating the career
of mobility of Nair wives of Nambudiris: "Oh, I remember
the days when she frieq herself in the sun threshing and
orocessing paddy, and when she became the wife of that
FNambudiri she wanted a meid to wash her clothes, to do
this and that, as though she was an invalid, and she
walked always with her lips constantly reddened by betel
chewing, her gait snd bearlng changed when she moved in
the public eye..... you know, the regal way; and the
other women of her taravad 4id not lag behind, but professed
28 they could afford." The 1nfluence of hypergamous
contacts diffused in this manner to Nalr women of sone
meansg, and karanavans had great difficulty to adjust
themselves to move with the spirit of emulation that had
slipped beyond their control. For one hears of scores
of instances of Xkaranavans trying to control, often in
vain, the periodical zllotments for items of tarsevad
expenditure too gtrictly so that the women would Teel
coaxed to shed the spirit of emulation - (in local
parlance, to make them shed thelr bangles as the karanavans
would remark in such contexts). There 1s no doubt that
in my focal area the slow waninghof the sense of dignlty

of labour on the part of wealthy Nair women cannot be
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tfaced to any initial influence that emanated‘from the
model of the wives of those well-placed in CGovt. jobs.
Until about the thirtlies such employees werelfeﬁ and far
between, too inadequate in nﬁmber and concentration to
initiate or spread such a’megétive attitude.

The vrogressively destructive force of expenditure
on items of prestige and tﬂe absence of intrinsically
rewarding roles in the produotivé gconomy alsoc account
for the varying degreerf downward mobility experienced
by Sthani and Nambudiri families.‘ In the case of Nambu-
diri illoms the institutional safeguards against loss of
property (noted in the last chapter) could not always
remalin adequate to keep off the- inherent evil of downfall
through pursuits of prestige. The heavy dowry, expenses
on kathakali, lavish feasting of masses of dependents
including tenants, exploitatlon by the karyasthans are
21l cited as the usual causes for the downfall of illoms.
‘Among the Sthanis, increase in’the size of taravad,
expenses on kathakell and feasts, increasing coﬁmitments
to provide for uxorilocal husbands whose guests and
servants too had often to be fed, ever increasing pay-
ments to avakasam famllies wﬁo served, Tollowing the
increase in the size of the taravad, inability to exsct
rent without arrears from defaulting tenants (partly attri-
butable to susceptibility of the karyasthan to corruption)

were gll causes for decline of wealth of the taravad.



413

In addition, however, the Sthani familiesirtere probably
the first to lose heavily through unduly prolonged law
suits, often between themselves, recourse to the court
of law being initially made more for prestige than for
other considerations. Possibly, this was due to the itra-
dition for a Sthanl family not to recognise anybody as
equal or higher in secular matters except the higher
ruler, who, under the British rule, was the Govt. itself,
répresented by the court of law.

Among castes below Nairs, until about the niddle
of the forties therewas hardly any significant intra-
caste differentiation in secular status except among the
Tendans end the immigrant castes of Tarakans and KHadu-
pottans. In villages of their concentration the very
few familiss who ovmed verumpattam tenure and held
important service relations with Nalr famlilies of the
power group had a definitely higher secular status. And
gs noted, the seversl open occupations for which these
castes had ample time to devote also raised the economic
status of & few families. An lmportant consequenee of
it was that within each of these local caste groups there
emerged its own leader grouv judged as prosperous from
the local standards of the time and recognised as 'Pramanis'
(people of note) by the taravads of the power group.

We now turn to the ways of enhancing secular status

through means other than wealth. These were broadly of
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three kinds - (i) maintenance of public recognition of
honorific titles and deslgnestions pertaining to certaln
traditional offices (ii) the negative procedure of giving
un certalin categories of relationships which coul@ not
be graceful or consistent with the enhanced secular
status and (iii) abandoning traditional occupations
relegating them to the less fortunate Tamilies that

lagged benind. The second and third ways were elther an
expression of or contribution to the achievement of rise
in secular steatus.

The incumbents of traditional offices such as of
the Kalari (gymnasium Tor physical training) instructor
held the designation Kurup and the title to property and
vrivileges attached to it. Buech offices belng hereditary
the taravad entitled to hold 1t continued to enjoy the
income from land although the significance of the office
disappeared. To maintain public recognition of the
vestligal prestige of such taravads they had to continue
refraining from the occupations of their caste and retain
the deslignation as én honorific title. In my first
village an Attikursi Nair taravad still holds this title
although it partitioned into four households in the
forties. They did nol serve at purifying birth and death
pollution althouth two of these households turned to be
00 poor to refrain from serving in that capacity.37
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37. Nearly all pre~British desams had a Xalari in sach
wilth the instructor belonging to the middle group of
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Another Attikursi taravad of the same lineage gave up
its ritual service over fifty years back when a member
of it became Menon (the designation of the office holder
who works as village revernue accountant). In the third
village a family of Tandan RKurups, originally the keevers
of gymnasium, continue to keep up thelr prestige, and
they ‘are more or less a caste group with such Kurups 1in
other parts of South Malabar. Among Tandans the family
which held the title Tandan did not work for the palm
sap (toddy) and continued to keep its claim to get sveci-
ally served and vaid at feasts in>wealthy Nair taravads.
Traditional occcupation could be given up in two
ways; the wvillage head could honour a particular family
by shkter authorising to do so in recognition of some
merltorious service, or a family which became wea}tby
could relegate the occupetion to a poor one that segmented
out in the past from a common natal group so that the
services to the community as a whole would not suffer.
When a village head authorised it there was usually a
grant of land to keev up a certain level of living inspite
of the suspension of services. In the village Chervalcherry
there was an instance of a Nair barber taravad whilch built
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Nair castes and the castes of Tandan and Ganisa Panicker.
These caste limitations are what I gather from my dsata
and might possibly vary in other areas. The instructors
for members of royal families seem to have been drawn
from higher lNair castes. All instructors held the title
Kurup or Panicker.
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up & stable fortune in this manner. Voluntary withdrawal
from the caste-ascribed foles was practised by many a
family which came on a firm footing heading to prosperity.
Such withdrawals in some .instances took place as far
‘back in the sixties of the last century and there are
therefore taravads which never in thelir 1life practised
the traditional occupation; Twé Poduval taravads (temple
caste) in Trikkateri, oné Charne Nair and one Attikursi
taravad in the same village, and one Pisharodi taravad
in KXolappulll are instances of this process. The
Pallichans, Vattekkat and Anduren Nairs of the middle
group do not appear to have continued théir‘services
even upto the fiftles of last century, and certalnly
not after thet, except in a vestigal manner by some poor
taraveds. The regsons were the limited need of their
services, the increase in their population, the recogni-~
tion of some immigrant caspeshas'qualified to. do their
work, secular status mobility under verumpattam tenure
and the demeaning nature of their tréditional occupa-
tions identified with 2 #ery low secular status. The
Sudre Nairs whose superior rank was based on services to
Nambudiris found prestlge in being locally known as adiyar
of an illom. But, from the middle pf the last century or
much earlier, only the poor taravads among them rendered
the menial tasks the others keebing un only such honourable

behadour which also symbolised the adiyar relationship
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with the illom.

A taravad which achlieved a substantisl degree of
mobility gradually curtailed its relations with the less
Tortunate ones that lagged behind. As far as my Nair data
show this process of exclusion was permltted by tradi-
tion for it could work within a lineage or within an
enangar group and we do not find within the structure of
& local caste grouﬁ any sanction or mechanism to curb
such a tendency. A Nair taravad could exclude its poor
enangar taravad not only by regarding it as disgualiflied
t0 supply husbands but also by assigning it only such
ritual tasks which were less honoured and were therefore
meant for the less wealthy. For instence, only a poor
enangan would be invited as "ooni" (the appropriate ritual
cook at death pollution and at death snniversaries,
"Sradham", who would also be feasted and formelly remu-
nerated) since the status of ooni carried only a low
prestige. t 1s also instructive to note that one‘s less
wealthy enangar taravads did not resent if one's taravad
accepted husbands from castes of undisputedly higher rank
or from more wealthy taravads outside the enangar group
but within the same caste and prestige group preferably
within the same village. In Munnurkode,‘in the twenties,
when a Sudra Nair taravad accepted a Kiriyam Nair husband
enangar taravads murmured out the protest_"let us see how

they will menage all thelr enangar needs by Kirlyeam
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taravads' which means anfimplied threat that they would
organise and withhold future cooperation as enangars.
Within a linezge between taravads of considerable contrast
in the level of wealth the poor one, genealoglcally not
very close, slowly found itself excluded by the wealthy
even inlthg observance of ritual pollution. First the
wealthy taravad would cease 1o observe birth pollution
of the poor one and in due course would ignore its death
pollution as well. Data from my second village provide
three instances of taravads excluded in this manner and
as Tar as I could ascertain the trend is more than a
century old.

In the process of mobility sanskritizing of practices
and rituals was not so importanﬁ as altering social rela-
tions and expressing the achieved degree of mobility in
behaviour of corresponding symbolio)value. The history
of Sthani taravads and of some Nalr taravads which became
very wealthy Jjanmis in the southern parts of Walluvanad
taluk by the close of last century reveals this fact.

Once husbands came from higher castes or royal famllies
what was required was to curtall social relations with
others of one's own caste and pattern it on the vrinciple
of superordination-subordination as consplcuously as pos-
sibitities could permit. This patiterning incorporated all
beheviour with which expressed difference in soclal status

on the lines, for instance, of the relationship as noted
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between a wealthy kanam tenant and his sub-tenant of the
same caste. It may also be recalled that several cate-
gories of behaviour, for example, avoidance'of commensality
reflecting social status differences, were similar to those
existing between castes close iﬁ tﬁe hierarchy but of
established differential rank.

Mobility achieved by a famlly got due recognition
from others in severzl ways. A reference to this has
been made 1in the last chapter in the contexts of order
of service at feasts and priority accorded in certain
offerings at temples. There were other wdys some of which
were vartly initisted by the very family that wanted to
e honoured by symbols in recognition of its higher secular
gtatus. One procédure was to assume & caste name of a
higher caste in the same area Or the name of a caste
known a8 higher and existing in other areas. My informetion
tends to show that the latter was the more common nractice
until about two decades ago. "Menon' for instance became
an attractive caste name since the Parlcha Menons under
the Zamorin and the Menons under Walluvanad Raja could,
by historic circumstances, achieve much secular ma mebility
in a2dditlion to their high caste'rank, ana identify the
term with an almost regal style of living. UNairs of my
focal villages refer to the lmproved styles of l1life of a
Nair family as the "Menon way" (Menon 'taram' or Menon
‘mattu’)wand by this they mean the Paricha Menons of

Calicut taluk whose model in course of time was also
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emulated by Charna Menons,as best as they could afford.
For this reason, since about the twenties, some Nair
familles in my focal area began to be lnown as Menons.

In a taravad of Kiriyam Nairs close to Kolappulll the
Veir men who went to Burme and earned personal wealth
began to 5e known as Menons, the rest only remaining as
Nairs. In the same area, prior to the twentiés, a Sudra
Nair taravad whlch attained high popularity and wealth
through marriage alliance and acquisition of janmam lands
began to be exclusively known as Menons and recorded so
in all documents: The puélic lost in & sense Qf awe at
the spectacular rise of that taravad began to address. and
refer about its male members as 'Angunmu' (the honourific
thou) sterm specially meant for Sthanis. By the same
process‘an illom of Bhattatiripads in the same locality
emerged as Nambudiripads during the forties. In another
‘instance, initlially at his own desire, an Imbrandiri of
substantial means near Ottapalam began to be known ouiside
his village as Naembudiripad. In a law suit against him
in the thirties, at the court of law, the advocate of

the aggrieved party addressed him as Imbrandiri and he
retorted "it was over 36 years back when my janmam land

was Tirst leased (charthu) that I was recorded in the

(S

deed as Imbrandiri, in the second deed of renewal after
12 years I was recorded as Nambudiri, and in the ¥ recent

deed after another 12 years I am Nembudiripad, and_the
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present law suilt is zbout that..."

All such instances
show that locally one's caste would be known, but in a
wider clrcle 1t was desirable to be known by symbols such
as g higher caste name under the conditions of increasing
need of relations beyond the village. TFurther, as I was
told, time can blur the memory of the snobbish itransition
to a higher caste name and the future generation would be
thankful for passing down to them a label of higher value.
Recognition of mobility achieved came forth from
various important sources, from avakasam castes to the
deities of the temples (kavus). An avakasam caste always
made discretionary treatment befiltting the social status
of its master's taravad at any glven time. The Mannatti,
for instance, gave two pileces of clothes a3 matiu to
wealthy Nair women and would also be called upon to serve
more frequently during birth pollution while the poor
kept her services curtailed to the essentially minimum.
Sometimes the freguency of her services varied for dif-
ferent women in the same taravad, for, the karanavan's
allotments were often for the minimum of her services
and some of the women who had resources to spend would
call her more freguently at their expense. The distinction
made by avakasam castes worked among the upper volluting
castes as well, but not further below. The carpeunter,
for instance, would offer a 'karcha' (an offering) of his

product to & family of Tandens of some secular status and
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receive the formal reward for it but would not respect
others by such an offering. In the temple of Bhagavati
during the ‘vattu’ (offering propitiatory songs through
ritual specialists) geason of forty-one days prior to

the festival each taravad in turn conducted the pattu.
Each day, at the end of the offering, the oracle in his
fully possessed mood communicated to the representative
of thg respective'taravad on the svot what the goddess
felt about the ceremony conducted. In doing so the

very wealthy taravad was addressed by the oracle as
'Taravattukar' (in the sense of an aristocratic family)
while the others were addressed as 'Lokar' (the common
public), a vpractice that continues in some kavus down

to this day. This distinction made By the delty's
mnouthplece, the oracle, is significant since 1t is made
inspite of the fact that the professional woman speclalist
(Merumakalamma) hired for the purpose of singing é volley
" of songs to the deity ended her peforation by exhorting
"those who offer 1001 measures (of grain) and those who
offer 50 measures ... all be accepted and (thou) live in
comfort." Those who could follow the clumsy musical note
of this propitiant told me that by her exhortation she
meant that all were egual before the delty, and by impli-
catlion tﬁerefore, the deity should not feel more pleased
with the wealthy. In the light of this 1t may not be

unreasonable to state that the indigenous deltles of
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Malabar, as seen from the oracle's behaviour, reflected
a remote tradition for considerable heterogenelty of
wealth within a local caste.

The scope for expression of mobility in general
depended on the c¢aste of the taravad. The tendency at
any given time was to adorn oneself with vossessions and
styles of 1life of a2 higher caste. Thus fér instance for
a teraved of Attikursi or Vattekkat Nelirs to get clothes
washed by a Nalr washerman was & matter of prestige since
he would not traditlionally serve castes of the middle
group of Nairs. However, emulgtion of the higher caste
was Dby cautious steps for local exvectation down to this
day was that the o0ld should continue with a venser of
the new without glaring contrasts and inconsistencies.
This principle covered social rélations a8 well, of
marriage and mate selection and other fields of inter-
action within and between all kinds of groups mentioned
in the third chapter. (However, in social relations
during the last Qecade, as will be seen later, the prin-
ciple has lost muéh of its intensity and Tamilies accepting
the new with & veneer of theiold became more common) .

Within a taravad, asmong taveris, there were several
ways of expressing as well as getting recognition of
the degree of social status of each. Offering propitla-
tory songs to the}village Bhagavatli could be done even
by each tavari, if it so desired, on a scale of expendl-

ture based on its resources. In addition, srranging to
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feast (varam) Nambudiris at the nearest temple once in a
year or two, conducting propitiatory songs at temples
(kavus) far and near, celebrating birthdays of children
on a sumptuous scale by supplementing from one's own
résouroes ef the taravad's limited grants for it, were
some of the ways by which a tavarl could display theA
relatively high level of its resources. Rather, these
were the social expectations~§; that sucﬁ preferred ways
of expenditure had to be adopted'if a tavari desired to
have publilic esteem.‘ Fur{her, at some public occasions
organised by any one taravad tavari-wise contribution of
money or grain would be made and publlic respect secured
for substantial aids given. At the Alyappan patiu
(songs of propitiation for the deity Alyappan), an
expensive undertaking, organised by one taravad antlci-
pating contributions from different tarsvads and tavaris
of several taravads in addition,‘each tavari attending
it as invitee got an opportunity po hear 1its gualifica-
tions and praises shouted out in public. Two oythree
‘"men who made every effort to learn eb all about the - .-~
secular assets of each ﬁa&ari sang several couplets of
songs about the real asséts'of each and Induced it to
contribute the highest amoﬁnt.possible, a scene of con-
siderable humour and enjoyment for the audience.  The
Nair women vnarticularly enjoyed it, for, the orsl publi-
city from the singers of the potentiality of a tavari to

contribute came forth ﬁéﬁﬁ‘naming the tavari, as usual,
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after its female head who was usually present on the spot.
The taravads of upper group‘of Nair castes in each
of the three villages menticned in part I of the .last
chapter can be broadly graded according to thelr secular
status as tabulated helow. En'arriving at such a classi-
fication I depend on the consensus of opinion among
informants which is based chiefly on recollections of
wealth in land in the first decade of this century.
Accordingly they are clagsified here into four categories

differing in secular status.

Table 7

Munmirkode Karattukursi Xolappulll

Total taravads 16 g 32
Very high 2 1 4
High 5 4 16
Middle 7 2 8
Low 2 2 4

How external factors aiffected the village in &
significant manner will be considered ;n.the next chavter.
It 1s however, desirable to note here that until about the
beginning of the thirties, the maln perlod covered by our
gtudy of mobility, external factors were not altogether
absent. From what has been pointed out about the importance
of Govt. servants we arse llkely to over-estimate the value
of Govt. Jobs in general in the focal villages. The
Tact was that oower and contact through Govi. jobs were
one of fthe several sets of factors helping for mobility.

In fact the small jobs of the official village head (Adhikari)

%)
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and his accountant (Menon) were promising means for mobi-
1ity than a college graduate's job in a town. Contrary
to what one mlght expect, a2ll graduates and other less
educated men employed in towns, with rare exceptlions,
until the Torties brought’less wealth and prosperity to
their taravads than those who remained in the village

and made the best use of local opportunities, a fact
true to a considerable measure even upto this day. In
fact until about the fortles the three villages, in all,
had only five graduates (B.A.s),‘all Nairs of the upper
group employed in towns and they all pracﬁically remained
as 'ornaments' adding to the vrestige of their taravads.
The less educated mar serving in nearby townships as a
‘1awyer's clerk or a lower grade teacher was the more
dynemic and valuable member ef to the taravad. The

first graduate of Munnurkode, perhaps an exceptional
case, turned to be a near recluse and resigned his Govt.
job in the thirties probably because, as I was told, he
found the urban 1ife too worldly‘and competitive. He
died in conditions of ¢hill penury apvarently because his
efucation incepacitated him to do any manual labour when
his taravad became very voor. The fifst graduate of
Karattukursi who died in thle Tortles lived on a scale of
pay of B.60 to 120 as a high school teacher and his taravad
recelved £ little or no assistance from him. The sscond

graduate of the same village retired from Govi. job in
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1956 on a pension of k.70 and was hardly of any help to
his taravad throughout his carszer. Conditions of those
belonging to Kolappulli and employed in Govt. jobs in
towns until the middle of thirties remained similar except
that by the beginning of thirties three taravads bene-
fitted from money remittances from members employed in
Burma. Men who went to Burma, in all about fifteen in
the three villages until the thirties, earned well and
since 1930 opened up ways for others to follow them for
prospective Jobs in Burma. The earnings of these men
however mainly turned to the benéfit of their wives and
children after the middle thirties when partition of
taravads or earning wealtﬁ ih land for one's own children
‘began to be.alcommon endeavour. It can however be stated
that the few who were employed in distant towns or Burma
or 1n a secure Govi. service outside their village
helped their tafavad and thelr wilves and children agalnst
possibilities foé downward mobility. In the figures
given classifying taravads into categories of different
social status the contribution of those who had college
education or jobs in distént towns wae almost negligible
except that thelr assets were a matter of secular prestige
to thelr taravads. Among the Nambudiris or among the
polluting castes, and a;l Immigzrant castes in the three
villages, thére was nobody employed outside the village

by any public body or in Govt. service.
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Mobility of deities

My data reveal that it‘is possible to detect a
form of mobility which deities primarily belonging to the
non-Brahmin castes have undergone up 0 the present decade.
This mobility is a concomitant of the fact that deities
as noted in the last chapter bfoadly form & hierarchy and
the devotees have a highly complex stratified soclal
structure. My material on this feature of the "career"
of deities 1s too limited to make an elaborate considera-
tion of 1t which I recognised midway in the writling up
of my data. However, within the consequent limits, I
find it possible and as well relevant here to voint out
the nature of this mobility which I regard as a fruitful
field of scépe for further enquiry. Unless specified
otherwise, the following éonsidefations vertain to the
past fifty to ssventy years and only to the deities of
the non-Brahmin castes enshrined in temples known as kevus.
The importance of shrines whether or not they house
the same aeity can be traced to have been due to'three
factors - the social importance 5f it, séoial estimation
of its divine importance; and its.ritual status, if we
understand each of these in a specific sense. Socilal
importance corresponds to the secular status of a famlly
and derives from wealth, sense 6frfinanoial security énd
conventioﬁal soaleé of exvpenditure on daily routine or

for festivals and other periocdical activities. Ritual
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status here 1s an interactlional one corresponding to
that of families within a caste and it 1s based on a
combination of factors such as caste of the owner {(uralan),
caste of the priest, castes of others who serve, (and in
part) the caste of the majority of people who visit it
throughout the year. Divine importance accrues from
power of the delity as conceived by the people often
validated or augmented by stories or anecdotes vwhich are
hardly suspected as incredible_by the faithful. The
total importance of & shrine depends on its total multi-
caste pbpularity throughout the year which is a conse-

quence of the three facltors existing

-

in & high degree.

Enhancemenﬁ of any one of the factors contributed
to mobility and the shrine became the more esteemed and
revered for that specific reason.. Two of the factors
making up secular status, the scale of dally expenditure
and income from devotees lncreased reciprocally with the
popularity of a shrine. But secular ststus, ritual status
and divine importance do not in all cases seem t0 have
recivrocally influenced each other except in a very
limited manner. However, to understand the process of
nobility it is relevant to keep these factors separate
and follow how each could get enﬁanced.

The annual income from 1ts lands was always an
asset indicating the secuiar status of a shrine or its

deity (both being synonymous in such contexts). But owing
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to the differential dlvine imporﬁance and the ares under
its divine Jjurisdiction a less wealthy delty could be
more povular. The Bhagavatl of my second village annually
gets from her lands 500 paras of paddy but has six pre-
British desams as her divine area (tattakam)»each with a
iarge population of Hairs. She is more popular than the
male deity Antimehakelan in the neighbouring village
Kotakursi who gets about 1000 paras annualiy but has no
defined area nor villages around with plenty of Nair popu-
lation. The Mangot kevu nesr my Tirst village is located
in an area of Taraskan concentration and inspite of its
tattakam of a few villeges multi-caste patronagé throughout
the year has not been impressive except in.quite recent
vears with the spreed of Nalr castes into its wvicinity.
Income through offerings of masses of devotees could
~enable a delty to acquire and maintain an elephant if its
basic resources were inadequate.to afford it. .I was told
1
by some elderly men that in the kavus "in olden times
there were no elephants, no bullock plaey, at festivals.
Such ltems were later innovationé by pre-British Naduvaris
or still later by Sthanis whoowned the kavus.' Finencial
security for a deity was afforded by the secular status
of its uralan and rarely the same uralan would have control
6ver the.lands of more than ona@eity, when several temples
were held under his urayma. Ip such instances income OF

the more wealthy deity could be used in part to budget
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against aeficiﬁs for esséﬁtial‘éxpendituré of the less

_ wealthy deity. The Trikkateri Sthani Nair thus met the

| neéd of thgee.deities, frbﬁ the énnﬁal irvicome of paddy

" worth about Rs.4000 today, oila fourth deity,vall'four
being under hie management. ‘Fufﬁher,vthé persbnal wealth
of an uralan snd his Sense of prestige extended a sense
of security to the deity §ince'he would @ersohaily, or
by bofrowiﬁg in the?name:pf’the deity;‘meet unforeseen
expenditure involved ih‘the ruﬁn#ng.of,the éhriﬁe.\ Thus,
until the religious en@oﬁmént boéfd took over the~£emples
L getting more than an'inqome’of éSO paras of pany«from
lands, severél*deitieé hadlsqmé timé or.other undergone
an upward or downward mobility, moré péssiﬁly the former,
based on the change of‘ufayﬁau“It was-uéuailj a ‘Sthani
ﬁaif or Nambudiri who took.pver the uraymé of é shrine

- from an uralan of 1owericgs£e or level of ﬁea}fh'as.has
been-noteé elsewhéﬁe»iﬁ‘ﬁhé:caseiof,a teﬁple'hear K6la-
ppulli. . From what has béén noted in the context. of
importance of urayme contributing to secular status of
families 1t is now obser%aﬁle that the uralan and the
deity'réciprocally bénefitted by‘seculér prestige derived
ffom that relationship.' Again,‘gome shrines of Dufga
(the deity recoéﬁiééd as a ﬁighef manifestatiqn'df the
more common Bhagavéti, Bhadrakali)'cénducted‘the Teasting
veram to Nambudiris and when 1t wasign 2 grand sqaie ‘

Nambudi%is.from very'wealthy‘illoms would be preséni} a



practice éeen in the case of ambalams, the temples of the
higher order, as well. For this reason the shrine got
an additional prestige durlng the varam days when the
visitors increased to have the pleasure of the sight of
1llustrious higher caste guests. Similarly the Qottu, a
feasting of a lower gréde with less of devotional songs
and more of gifts to Brahmins, could be conducted at any
shrine and the more it existed annually the higher the
popularity (secular status) of the shrine.

In the matter of fitual sfatus the shrine with
Brahmin prlest, Nambudiri uralan and some ambalavasi
castes to serve commanded more reverence based per se on
these assets. Nair women with thelr fervour to respect
anything which had a 'touch' of the Nambudiri regarded
it almost essential to vatronise temples which had "uttama
pooja'" (the worship and propitiation by a Brahmin priest).
It may be recalled that when a Brahmin (usually Imbrandiri)
takes over the priestly office of a kavu he replaces the
priest of a low caste of Nairs (Chotha Nair) who ranks
very low among the castes of Nairs of the middle group.
Nairs of the upper group and even some Nalrs of the middle
group do not accept directly into their hands the sandal
paste which the Chotha Nair prigst distributes by dropping
but allow it to fall on the floor and collect it from
there. Therefore the ritual prestige of the kavu when a

Brahmin priest takes over ls regarded as definitely enhanced.
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Although Ambalavaesl castes were not essential in the shrines
they could be -employed if available or if the deity could
afford it. C.A.Menon notes, presuﬁably on the basis of
information from Walluvanad taluk, that in "shrines where

a Nembudiri is the priest the Ambalavasi women have to
stage the ritual lining up with lighted trays (talam)

on the festival day", although I doubt if this was essen-

38

tial in all such shrines. For Nair women, in general,

the larger the number of higher caste women who patronised
a shrine by frequent visits, the more it was desirable to

turn to it for it also gave them an opportunity to contact

Ful

© them. And often one could hear?%he glories of a shrine
(ritual status as we defined it) in terms of the names

of castes who regularliy visited it. The kovils of
Subramenya with priésts of upper polluting castes did not
usually have any substantial'property ylelding a regular
dependable income and therefcre‘had hardly any difference
in secular status. But the divine lmportance, ritual
prestige and total popularity of kovils varied by the

working of the same process as among the 'Nair deities'.

38. C.A.Menon, Kali Worship in Kerala, Madras Univer-
sity, (1843), ».55. Though not in the context of mobi-
lity of deities as considered here he alsoc provides
instances of kavus in Walluvanad italuk where Nairs con-
tinue as oriests and alsoc kavus where there are Brahmin
priests conducting uttama pooja (superior worship) for
six months and Nairs conducting 'Adhama pooja' (inferior
worship with offerings of animal sacrifice and the use
of toddy) for six months.
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In serpent worship there were instances of the
same cobra getting elevated to a2 higher ritual status
with an Ilayad or a Nambudirl replacing the untouchable
Pulluvan vho served as priest or oriestly instructor to
'Hair Cobras'. The sale or transfer of land could not
be done without the cobra deity passing along with it
to the mew owner.’? He would care %o ensure the best
priestly handling of it often at an astrologer's advice
and would hire the higher propitiant svseilable to serve
veriodically at the snake grove. The superlor cobra
worthy of such regard could be identified by its bodily
marks and size but in prectice, more often, it was ihe
owner's endeavour that elevated it to be superior known
as 'Uttama Sarvpam' as distinct from the ordinary serpent
deity. The abode of such a superior snake deity 1s also
maintained free from approach pollutlon of lower castes
nearly on a distance scale observed by Nambudiris.
Serpent worship was not observed by all Nambudiri illoms
but the most gualified priests to handle serpent deities
in Malabar have always been Nambudiris particulariy a few
illoms who still continue to be the highest speclallists
in healing snake bites. It always added %o the rituél
prestige of g Tamlly to say that its serpent deity was
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39. Only & few Nambudiri illoms in Kerals appesr to
have been regarded as cualified to move the location of
a servent grove or shrine if 1ts owner desired to do so.
These illoms are Pambum Mekkat, Kolapram and Amedamangalam,.
and probably there are a few more. Thess and a few other
illoms are heredlitary speclalists in healling snake bite.



utiama safppam and Nalrs seem to have been partiéularly
instrumental in upéfading gserpent deitles setting a model
Tor the upper polluting castes to follow.

Among the supernatural entities of the order of
demons 'Kuttichathan', an imp, although popular among the
Neirs, was sometimes patronised by some Nambudlris.
Pictured in folk imag;nétion 28 a mischievous boy this
imp was despised and as well loved for his harassing and
helping powers. In the premises of a few temples in
Malabar under Nambudiri priesthood Kuttichathan has his
abode as a godling and offerings were made to him by
various castes incluéing Neambudiris. It appears that for
this reason he became less undesirable with a certain
degree of divine prestige, and 1o seek control ovér him
through a course of rigorous discipline seemsto have
therefore been a commendable purasult if one dared to do it.

Regarding the divine importance of a deity, keeping
the myithological and cosmological explanations out of
consideration here, little more than what has been noted
can be pointed out. One index of a deity's divine power
is said to be that the really powerful deiti's oracle
when possessed could perform his inevi%able terrific
strokes with his sword on his scalp and forehead without
any bleeding. But I have zlso heard that the power or
divine accomplishment of the individual oracle to induce

posseasion more deeply, accounted for this phenomenon.
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However, storles with perfect local colour i1lustrating
the strength of a deity to béstow welfare and health in
1ife crises, or hesl certain maladies, fulfil certain
categories of wishes, impart general welfaré and promote
good Tortune are often cited to account for the kind of
divine importance ascribed to that deity.

The total popularity of a tempae, however, is above
conjecture, attributable to 21l the three factors, wvaria-
tions in them presenting mobility. In my focal area the
Alyappan kavu of Cherpalcherry down to this day, with its
income of about 4000 paras of paddy Ifrom lands, 1ts ele-
phant, Brahmin priest, servants of Ambalavasi castes,
varam feast, exvensive establishment of servants in general,
i1ts uralan holding the title granted by the Zamorin and
1ts devotees from all wealthy non-Brahmin families com-

v
manded a very high popularity and patronage from the public
at large. It has been outstandingly superior to any of
the kavus and ambalams in my focal area although due to
the differential nature of the divine imvortance of deities
no devotee would make it an exclusive focus of worship.

x X X X

We now recapitulste the more imvortant of the facts
and -observations contained in the foregoing account of
caste and mobility. Among the non-polluting castes homo-
genelity in soclal status within a caste 1in a locaiity was

a broad and over-all one. There was intra-caste
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differentiation in secular status and ritual status even

at the intre-family level of tavaris. The differentiation
within a local caste worked on it as a cohesive rather than
disruptive force. TInspite of the apvarently tight-knit
nature of the social structure, the picture that one might
gather from the Toregoing chapters, opportunities for mobl-
11ty existed. The very nature of efforts to achieve mobi-
lity created . a silent cbmpetitive acqguisitive pattern of
l1ife among the non—polimting castes, particularly. among the
matrilineal castes. Considering mobility of castes we
found that sectlons of some castes over a long period
achieved mobility in ritual status and the few instances

of their recognition as higher castes were (with rare excep-
tions) locally not unqualified ones. From the genetic
history of some castes, from the’field data and published
material we noted that immligrant cestes which changed over
to matfiliny could be more easily mobile and could maintain
ritval status or the caste rank they achieved. .We have
further voiated out that since the late pre-British period
what counted within the hbroad middle range of the regional
caste system to make for substantial mobility over one's
caste rank was not the implementation of the baslic values
of the sanskritic tradition, but the achlevement of sus-
tained and valued relatlons with the higher castes or

other groups.
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