CHAPTER III ~ .
THE KUDI

The Muthuvanfgsigibn is called a kudi. So far we
:have used 1ts nearest possible English'eqnivalent such

as hamlet or settlement in referring to the collective
Muthuvan dwelling. In this chapter we shall try to see
the nature,:organization and funetion of the Muthuvan
settlement as a kudi, for, a clear understanding of the
kudi is essential in studying Muthuvan social orgenization,

|

Etymologically, kidi is of Dravidlan origin meaning house

1 or hut; 1t also means a palr as applied to a slave and
his wife in speaking of their price. On the Malabar

- | Coast, where caste heirarchy is more precisely defined
than anywhere.else in India, the descriptive terms for
the houses of different caste groups signify'the relative
socisl position of each group. According to this, kudi
refers to the house of a Challar or weaver, jJust as mana
refers to a Nambutiripadu's house, illam, to a Nambutiri's

house and yeedu to a Nayar's house, The house lowest in

" the social scale is the chala which is a Cheruman's

|
. {agrestic slave) house. At the present day, kudi refers

%o the dwellings of many people other than the weavers.

Besides, the term is now applied to a collection of
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dwellings of socially inferior groups such as the Pulayas,
Parayas etc. all the;aéme.' A tribal settlement is also
calied\a kudi, and thé'peo%lé of a kudi are fef#rred to
as kudikal(which is also the plural for kudi), meaning
servants, subjects or slaves, An 1mp§rtant{lagd;cﬁniﬁg
family generally has one or,mqrgYsgtt1§m9n§ajqfhagfipﬁltural
labourers hereditarily attabhed to its land, aﬁd such
peoplé;are referred tb;as'suchnand-SQch‘a perqén?guﬁf
such-and~such a family's kudikal. It is very much in the
jsame;senae.that Muthqvans and their villages gpe,gpoken
of as kudikal, 'The eastern Muthuvans are,ggg;ggl_to the
Chiefs of Poonjar, .and the weatern Muthuvans to the
Karthas of Kodikulom. -But this is.only a traditional

-relationship between the respective masters and se?yapta,
and not, at -the present time at any rate, a fpncpiopal
relationship, because neithqf the Poonjar Chiefs nor the
Kodikulom Karthas exercise any effective control over the
hill regions where the tribes live. Nevertheless,
Muthuvans consider themselves as kundikal to the rgspecﬁiye |
masters. It 1s-a point of honour, and a matter of some
“prestige to them to say.-that they are kudikal to..
aristocratic landlords; this.is especially so with_yhe
eastern Muthuvans who are kudikal to the Poonayattu
Peruma;s»(Poonjar-chgaftains)fwho«areudescegdapts,of the

ancient Pandyan kings, and were themselves once soveraign
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rulers of the hill tracts..

-The kudi is very different from the traditional -~
Indian village which is a cross-sectional unit of society
consisting of :seversl castes living together in speeified
degrees, of spatial separation, co=operation.and ritual
relations.. On the other hand, the kudi is an aggeegation
of dwellings of people of the same caste or commmity.

While i;}‘iej Muthuvan kudi answers to this general deseription
of the kudi, it is more than a mere aggregation of dwellings; :
it has. differem; degrees of membership; its members stand
in certain definabls kinship relation to 'each other; it
is, in the mein, an economically self-sufficient unit; it
has important judieial functions; it is'a potentially
mobile unit, both in ‘fespect of membership and territoriality,
These ére some of the essential factors we shall consider
in this chapter. . , . .
‘Ordinarily -a tribel kudi in Travancore is an independent

unit of soclety consisting ‘of a.few families of the same
tribe 6r clan or other subegroup, and knows no-higher ’
judieial authority than its own headman.. Howevér, the
Muthuvan kudi is different in the sense that it is the
unit of a larger social organization characterised by an

heirarchical order: of .authority; in a'relative sense it

1. - Seey pp. # ot _seq IMEMN - Supra dnd Appendix 1.
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cuts across elan barriers while at the same time
maintaining within itself an inter-clan wob of kinship,
1ts membership is not a status acquired directly by virtuo
of birth but by a combination of other circumatances and
thereforo changeable according to changes in any or all
of these circumstances' it has a recognised territorial
right and a range of operation which is much largor than
its immedidte preoincto, but within this 1arger spatial
range, it is mobile, and transeends looation. In order
to underatand the muthuvan.gg__ it might be best to oonaider
it in its varioua featunos and fnnctions, namely, its
phyaioal characterzsztica, ita soclal function, its ‘place
in Mnthuvan society as a unit of economic co-operation,
the manner in which it operates as a oonflict-resolving
mechaniam, 1ts political and judicial function, and 1ast1y,
its role as a ritual group. ' ‘

‘ The Mnthnxan kudi 1s a small community consisting of as
few as seven or eight elementary families or as many as
twenty or twenty two, seldomoless or more, Unlike tho
traditional Indian family, the Muthuvan family is not a
joint family, As soon as tho sons and daughters marry,
they opparate from the parental house and establish
housoholgg of their own. The‘unit of tho ggg; is therefore
thejfoﬁilj consisting of fathef, mothér and their unmarried

‘children, However, one exception to this is possible; a
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FIG. 17

'A TYPICAL MUTHUVAN KUDI (HAMLET)
(Note the Hills and Dense Forest 'in the Background)
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married daughter and hev ‘husbarid’ may live with her parents
to constitute ‘a single unit of domestic and economic Co=
\ operation, but gcarcely ddes 4 married son and his—wife
¢ontinue to live with his parénts. This is closely Linked
up ﬁiﬁh’ﬁhénﬁhﬁhuvén réiles of succession and wi%h clanship
and property which are discussed 1n a later chapter. )
The living house is a simple structure of grass and
:pgles, built to last for about’ a year. Where the
tradis 1ona1 pattern of moving the kndi to a new siﬁa, year
after year, ia followed it is wasteful to build a house
strcng enough & ] last for- several years;: where the kudi
remains relatively permanent in. one place, the life of
the house is lengthened by periadic repairs and replacement
of old materials, or by building mnd-and-atone walla.
The commonest ‘practice is to- build the house wnth poles
and grass which are easy to obtain and to manipulate.
First, the lower part of the framework is made wiﬁh wooden
pillars, each about four feet high, at the four‘éorners,
ahdnbambob‘or‘3ungleﬁoodipoles tied to~thélpillar§
horizontaliy; about a foot apart, The framework of the
roquis made separately with.similar materials, and. hoisted
on top of the lower framework. The two are'étrongfy
fast@ned together with. aplit rattan or some. other natural
cord. The entire framework upper and 1ower, is then covers

elosily and tightly with bamboo leaves or grass, or both.
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|Palm leaves, if avallable, are fastened with poloa over
the thatehing to make the tha&chlng stronger, and as a
‘further protectnon from wind and rain, L o
The house is rectagular in shape, with a length of
‘fourgeen;tp eighteen feet, and a breadth of twelve to ..
|fourtaeen feet. The height at the sides 13 about foun-
feet, and at the centre about eight feet. " ?he total floor
?spa¢e~vap;gs erm,iéo‘to 250 square feet. There‘i; one
{entranqe,in the front measuringtabouﬁ‘zkf_x 4, and one
'or‘tuu'smali hol;s -each ébout six-inch squaté, on the
side walls, fbr ventilatlon. Generally there is no |
partition 1nside the houge, but the houses of the wesbtern
{Muthuvans, which are on the whole cleaner and 1arger,
sometimes have~a low mud wall partition within to separate
the hearth from. the ;iviné‘Qpacé. ,
One of the two inside corners serves aa~thg.¢e9king
place, and the other as'a storage place for graina, water,
cooking utensils, firewcod, rice-poknder and grinding
'stone, and odds and ends. - The sleqping;placg~i€uneareé
the entrance and’on.thé same side as the hearth which
provides some warmth in the cold season.. A goat and kids,
a new-born calf, a mongrel, and a hen with her brood of
.chickens marfsharbwwith the members of the family the cosy'
'warqth of #he‘haﬁse. At a\heightfof thrgo.§0ffbur.féetk\
from.the floor, and directly above the heérth,zthere is a
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SKETOH OF A MUTHUVAN I)WE.LING HOUSE
(xote the Only Entgance in ‘the Frent and the ’Iwe
_Ventilators on the Side)
FIG, 19

SKETCH OF HEARTH AND PARANA
(Drying Platform)



A MUTHUVAN DWELLING HOUSE
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platf§rm of Pbamboo poles end ‘mats, called parana which servas
the purpese of storeérodm,;drying”place ebc. " Wet grain is
dried on this when necessary, and at other times it holds -
the other possessions of the house such as grain sacks; a
few copper or brass vessels that are not in daily use,

honey bottles and bambeo tubes, rolls of bamboo mats which

are urrolled at night to sleep on, bits of old clothing
and rags,‘ﬁeeg,ﬂhatchats,‘bill-hocks; rat-traps,' blow= .
tuns;‘bgskets,<fruit-ihella ete,” In some housez one may
180 find an old ‘drum blackened with soot hanging from

the réftéra. In contrast to all these simple tools and
lequipments, one sometimes seas a formidable double~
barrelled gun leaning against{the mndnandéstick:wall. Dog .
fleas, house flies, 1lce, bugs, cockroachex and mice thrive
inside the house with little-interferance from the inmates,
Chese by the side of the house is the cattldpen, if the
fémily owns any cattle at-all. ‘The cattle-pen is generally
an open place, but sometimes a small porch is made in
front of the house, or a shed on.one side, in which the -
animals are tethered. in comparative shelter from rain and
cold. A -conmon cattle<pen enqlosed'byxa;hédge‘éf shrubs
or bits of:barbed'ﬁire‘m§y be seen in some kudis.

The ‘only piece of fﬁ;niture in:the house is a small
8quare3piéce:o£'woodvtO‘aﬁuaﬁ:on. A woman's prigzed

possession, other than bead necklaces and glass bangles,
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is a brass vessel or two which is the only property she
could conveniently pass on to her daughters without
offending the conventions of inheritance,

Apart from the dwelling houses, a kudi contains one

or two seclusion sheds (muttukudichi or valamappura) in

which the wonen live during thelr monthly perlods and

confinements, a temple (kovil) and a bachelor hall (chavadi)
The muttukudichi stands at the edge of the village,

as far away from the dwellings as possible, and facing
away from the houses. Women in their pollution periods,
including confinements,‘live in this shed out of sightvof
men. In a small kudi of seven or eight families there
may be only one seclusion shed, and in a larger kudi
there ﬁay be two. These shed;hare constructed by the.
boys of the kudi, and not by the men, because it is too
embarassing for the latter to have anything to do with
the shed on account of its association with a woman's
intimate blological functions.

The kowil or village temple is distinguished from
the other huts by its location and the neatnesas of its
surroundings. Otherwise it looks very puch like any
other hut., The kovil is constructed a few yards away
from the dwellings and farthest from the seclusion shed.
It is generally on a pfominent mound at the entgance to

the kudi, and is always in a state of good repa?r,



FIG. 20

A MUTTUKUDIGHI OR VALAMAPPURA
(Seclusion Shed for Women in Defilement)
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Inside, it is bare of adornments éxcept for a raised -
bamboo platform on which to keep ritual objécts such as
rattan §ticks, peqc‘dckfeathers,ﬁa ‘ting of sacred ash,
;a hundi box for votive cash offeringa, and pictures of
dieties, - '

’ ':’The‘:chavadi(béehelcr ‘hall) ocecupies an importa'nt"i
position in the kudi. ' It serves the treble purpose of

 bachelor-hall, guest house and panchavat(village council)

i

S

meeing place. All boys and unmarried m'én of the kudi
sleep 1n the chavadi,: 1eaving only the young children to-

remain ‘at home with the. parents. In a large kudi there
may bé more than one bachelor hall. The unmarried girls
also sleep away fron their parents, but there is no ’
corresponding 'spinster hall® for them. - They sleep in
one of the ordinary houses in which the man is abaent :ror
watéh duty in ‘the field, or in the house of. some old
widow, ' The girls are.chaperoned by an older woman. ' They
may sleep in a’ different house-every night, "because",
the Muthuvans say, "boys are not' supposed to know where

the girls slecp®.. Theé chavadi is also the guest house '

‘and panchayat -meeting place, A stranger visitihg the

villagé, ‘or one who is obliged to seck shelter there, is

enﬁ’ertained in the chavadi. Food grain ax;d cooking vessels
are sent to the guest who may cook his ‘own food, for Muthuvans

neither accept from nor offer cooked food to non=Muthuvans.
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FIG. 21

" PLAN OF THE MUTHUVAN HAMLET IN SURTANALLE
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:The kudl is a compact commmity with all the houses

clustered together and the members maintaining close
i inter-relationships with each other. It is.the centre of
| social life, of informal education, of recreation, and of
'ritual activities, Communal life is an important factor
in Muthuvan gqeiaty.'«lt is:oniy naﬁupal that in a soclety
J'pursﬁing:a;ghigping'agricultnral=economyl and a system
of moving villages, the graupfgentiment is highly
develobed. Co-operation among.many,iﬁdividuala is go
-|' essential in all agricultural operations, in‘the pﬁocess
of establishing a new village, and in the performance of
ritual functions,; :that a strong;group’cochesién mst
‘necesSarilywpredom%nate;in Muthuvan society.- Iﬁ is
1 indeed well-nigh igpQSSible for an individual Mn;huvan“
| or-a family to exist-apart from the co-operative life
:0f the gggi;ihﬁenéeuthere is much. emphasis on communal
‘11fe and- an' obvious sub-ordination of indivhkdual interests
. o group interests. . Writing on Muthuvan social
| organization, Mr.L.A.Krishna Iyer says:

.-+, Gregaricusness haSiiﬁs effect on the.
external organization of the village, whare
+the individual thinks in verms of the village .
in all matters, exclusive of his family affairs.
Survivals of communal life are found even, to
this day in their daily life and customs. The

joint clearing of the jungle for cultivation
the existence of dormitories of the.unmarrie&
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I8 TMtoral Soremonoo, ans the. sxigtense of &'
village ‘council hall for the adjudication of

B et R Fathnvone: AL armvectets e
advantages of communal lifec | .

The kudi, we miéh’c then say, is the smallest effective
functional unit of Muthuvan ‘society. Taken as a unit, it
is eéconomically self-suffieient, At the same time, it
must be mentioned that the kudl ;s én unstable unit in
terms of its human element or‘ membership. In other words,
while the Judi as a social fa&or, ‘and a system of
sentimeﬂta ’ :!.deaé and usages, ié .a basic element in
Muthuvan society, as a collection d&f :i.%xd:!.viduals, it is
unstable and in a pez;;;etual state of m,ﬁ:. There are
two ways in which thi:é takgg place; fi?s‘t; tﬂe internal
movement broﬁghf about by the death of members and the
replacement of the doiédv by thoge from with:ln; gecoix&, the
'extemal movement broughﬁ ‘él':out by the volgntary out=
‘| going of existing me:fxbéi's ai_zd the ix;-coming of new members.
This may be ﬁhown ‘diagraniatically as ﬁalow. (See next page)

' The first type of movement is common in all societies
and needs no _furthér explanation except to show how the
Muthuven kudi adjusts itself to the situation, The second
is characteristic of Muthuvan “society, andi pe’ithaps{:a,;so
of similar societies elsewhere. . The circle in the diagram

1. L.A.Krishna Iyer, op. cit., vol. ii, p. 24
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above represents the kudi. The upward mobility indicates
the usual pattern of internal mobility in any self-

contained social group, namely, that when one generation
i dies out the first descending generation moves higher and
{ fills the places. Muthuvan kudi shows not only this type

i of movement, but also an external movement, namely, the
| turn-over in its membership by the in-coming of new members

: from outside, and the out-going of certain existing members
into othlkr kudis, The external movement thus refers to

both the in~-coming from outside, as well as the out~-going

into other groups. This movement is not haphazard as it

jmay at first appear, but follows a recognizable pattern.

iThis feature of the Muthuvan }kudi is crucial to the

1

.understanding of the tribe's social orgenization.

It has already been stated that the kudl is a unit of

Zsociety which, in terms of its human element, is unstable.
éIt is unstable also in a spatial gsenge as it keeps moving
%from.one site to another according as tbe cultivation site
%changes. From the point of view of the social function of
ithe kudl, the fbrﬁer phenomenon is important, whereas from
Ethe point of view ef economy, the latter which has already

i

been considered in the previous chapter is important. We

i
H

lhave seen that, in point of fact, the kudi tends to be
irelatively atable now on account of general changes in the
i

@uthuvan region as a whole. At the moment we are concerned

i
i
i
'
|
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more’withfthe.ﬁraditional_kudi.Structuré.- It may be noted
that even though ecqndmic~factors have tended to make the
gggi*Sméllér;Jaﬁd.réiativaly permanent due .to infrequency
ofﬁmbvémené; the essential characteristics of it ars as
yé%‘bbéc%ically‘nnchanged;x

‘ I§?is perhaps best to éonsider the kpdi as consisting

of a’series of concentric circles, or at least two circles,
mainly;?whiéh?arelthe:stable inner cirele; and the changing
outer clrcle, 'This may also be expifjssed.as the:core and
periphery. 'In'any glven Qﬁﬁgég. ‘there 1is always a core
of”perqéﬁent membership which consists of the headman and
his ‘close ‘assokiates who are usually his matrilineal
kinsmen, - ‘The periphery also consiste mostly of families
who" can trace ‘affinal kinship with the headman, but this
is not an -invariable feature; there may be one or two .
families who are unrelated to the headman or who are only
distantly réiated. It,ie the inner circle that is the
backborneé of the kudi; it continues through thhe generations;
its”mambers are referred to as so and so of such and such.
- On.the other hand, the outer circle is changing. .

Persons come into.it‘and go out of it for various reasons,

| such as marriage, or economi¢ and .personal considerations.

When a man marries, he usually takes up residence in his

wife's kudi, in the first instance. Later on, he may
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either eontinue as a permanent member‘of‘tﬁét kudi or
|return to his parental kudi. This tirn-over in membership
‘| goes. 6ﬁ5a11“thb‘time. Tt may be obaepved vhat the mambers
' 1nvolved in thia ‘are mostly of the yeunger generation,

‘I that- is,~those who have married and have not made up their
\mind yeb regarding parmanent residence. Hawever, the -
: membership ‘of 'the kudi being generally ‘SO changeable, éne
notieeg that even after several years of residence in one
kudi a family may move to another for personal or economic
reasons. . ’

' Aithough kinghip iégnotfmentioned as a necessary conditior

to gnaiify'for'memberShip»of a Jidi, in actual practice,
all, or nearly all, members of & kudl are related to ‘sach
other by affinal or consanguinal bonds. The following
chart shows the actual kinship relations among members of
Pachehappul kudi. {4 aap of this hamlet appears on page 15%)
|'No nameés’ are given in ‘the kinship chart, only the numbers
of houses as given in the diagram. No. 5 is the headman.
There are only fifteen households altogether, but. the-

| total number of-husband-wife pairs is seventeen. This is.
because a married daughter of No. 4 and a married daughter
of No, 5 live with their- husbands in the respective houses
in addition to the parents. These two families who are

| members of the ggg;'but do -not have hous¢3‘of their own

are'ﬁarked—ih'peneil. Thirteen out of the seventeen
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families are close kinsmen to each other. The four who
are not harked in the chart are also kinsmen to other
members of the kudi, but being more distant kinsmen it
is difficult to trace their exact genealogical links.

One other fact which is not indleated in the chart is
the clan membership of each family. All the members belong
1 to one or other of two inter-marrying clans., In point of
fact, 1t wiil be possible to trace kinship ties of varying
degrees between all members of inter-harrying clans.
Further, it isyonly memheré‘of inter-marrying clans who
generally co-reside in a kudi. In any such group, therefore,
it is possible to trace a ﬁet—wnrk of kinship ties.

The most important overt function of the Eggi is seen
in ité place in Muthuvan society as a unit of economic
co=operation. The agricultural pursuits of the people call
for the collective, co-operative efforts of all its members.
From jungle-clearing to harvesting and threshing of sheaves,
the kudl functions as a co-operative unit. The village

site, as well as the cultivation site are shared among the

' members, It takes the joint effort of several men Yo

prepare the land for cultivation, to prétect the crops from

animals; and to build the kudi. Muthuvans always emphasise
the need for group living. The kudi also provides a

’ certain measure of economic security against widowppod

and old age, sickness and incapacity to wpr?, by enabling
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Epetso@i‘to live‘thiodghxthese'contingencies. Mutnal aid.
is a predominant characteristic of Muthivan kudig. On
account -of the. close xélatidnship among £he-fa¢ilies,
chﬁld?éh“ibbk—ﬂpbniall«the houses- as their own and -eat
from other houses without inhibition. Old men and widows
who are lncapable of cultivating for themselved, are .
pfo?iéiﬁ‘fbr by their kinsfolli, Pauperism'is unknown in
the Muthuvan kudl, 0 o .o Ll

It inight appear that the' spatial and hmman mobility
of the kidi is'a disrupting factor. This is not so. The
changéability of the periphery is, in fact, a point of
strength, ‘and' a mechanism by which the kudi persists in the
face of ‘increass in membership and pressure on land. The
féétftﬁét;‘in spatial terms, the kudi is a temporary
asso¢iation means that-its members do not develop a
sentimental attachment to a particular locaiity. This
mekes it easier for people to move from one place to -
another, . In‘a shifting agricultural economy in'which it
18 uncertain if a given number of people could support
themselves year after year; it is essential that there must
not be any rigidity about meibership of the group. The
sige and -quality of cultivable land availablé in the forest
is’highly.véégbléa U@der such- ¢ircumstances, the comparative
loosenéss of kudi membership becomes all the mprq‘maaningful.

fihile it is trué that, spatially and demographically,
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théﬂgggg is mobile, t5§ range of spatial mobility is

not unlimited,” In the first place there is the natural
limitation of cultivabile space itself, and semondly,
ﬁhéré'éfe-liﬁiéatiohs’im@bsed by goverhmeﬁQrules which
require hill tribes to live in given areas. There is

also a third restrictive factor, namely, the mitual respect
Tor the territories of other like groups‘andquthéf tribes.
Although there are no set boundaries for the territories
of thé*differbnt‘bﬁﬁitiié, the hill tribes desist from
encroaching upoh the territory that is supposed to be of
sny particular tribé or kudi. On-account-of these factors,
a kiidl moves within a-definable range only. Hence, it is
always possibleto identify a kudi by the place name.

For instance, a kudi known by a ‘particular place-name will
continue to be known by the same name even after it has
moved out of the original plaee. ALl ggé;g;'in'féct; are
known by place-names. | ‘ | '

" ' As in all human societies, ‘there are potential coniflicts
in thQ»Mnthnyén'Eggig"dcspite"the fact thet here the
emphadis on group~-living and cohesion is so péféis%ent.
The conflicts arise out of various factors, most-important
of which are personal and economic, Péfsonal conflicts
are often céhtred*rOuﬁd the headman whose actions, or
declsions in the settlement of a dispute might come under
partisen ciiticism. It is natural that people take sides
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in the event of d*sagﬁéements. This may lead to the
ving out of some members. A&ong other personal faectors
giving rixe to confliets, are the accusations of gorcery
;(Kopdophramif Disease or deaﬁh,of'peoplalqr‘cgttle,
gamag§x§qicrqpszf?cg pests or énimals} é #eeming ioss of
| luck, agifpr instance, in hgn;ing orrhonéy collaecting, or
any other painful happening, ié‘geperally apttibutedtﬁo_
one of two factors: divine displeasure, or sorcery by
hostile individuals.: Accusation.of soreery often leads
to $tanding enmity between individuals, and this way
eventually lead to separatlon. Simllarly, the non=- ;
“observan¢e of certain kinship:obligations also leads to
geparation, A boy's initlation rites are to be performed
by his maternal chSSgccusiné. If the latter fail fa do
it or if zhéy-are'ﬁatlaliowedato¢io it as a.reprisal
against some previous enmity, gerious inter-personal '
conflieta leading to separation may occur. Likewise, the
death~rites of a person are to be performad by his
matrilineal kin, and if they fail. te. do it, or if they
are not allowed to do it, there wbuld,bg enmity betw§9n
-the two groups :of kinsmen. “ ) ,
Economic¢ factors in-confliets are often rélated to
pressure on land, The extent of cultivable land within -
the territory of a kp&i-is,limited. There is an optimum

number of parsons who can be supported with the avallable
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resources of land. Whén the mewbership of a kudi exceeds

this number, there is ea”inevitable gsnflict, This may

result in the bifurcation of the kudi, so fhat’oné*soetion

"will move .to an hitherto unoccupied area and establish

a new hamlgts” -~ . ¢ ' o
Bifnreatian usually takes placa on the lines of

B kinship. When‘a‘leadingvman of qnerkudz decides to move

out "and.@stablish ‘a. different one, his' fellowsclanamen of
the parent village:go uiﬁh,himg,'waaver;7thié‘ia:hdt‘
ihecesséﬁily aeffconSi&éfatidné‘of'persbnai friendship or
‘other- obligatiane, -which ciuts asross clan 1oyaltiea, come
into pYay Sometimess. ¢ '

" Whetever be the redson for-an individual family or
a sectién to méve out, the process of éepaféﬁibn is
’féompaéatiVely~easy;'on‘éccount“of the-absénce of ény:
attachment, sentimental or traditional, %o a part;cular
s site; It is seen that' the tendency %o bifurcate
1s gzeater“at ‘the present time than ‘in the pasﬁ.?lThis is
 possibly becatge of the added stress of 1imiting conditions
in the Muthuvan region as a whole, .. Another noteworthy
feature is that the new kudis tend to be smaller in size,
- and to be relatively permaneat. .It may:beiéufﬁiséd~that
when'these~small;~semiupérmanenﬁ‘settlemeﬁts“ekpahd in
course of -time due %6 natural demographié increases,- the

stresses and.strains‘df group life will also inereéase
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cerrespondingly. One weans of relieving the strain is
for the people to depend less on land and more on othér
means of livellhood, than ever before. Signs of this are
already noticeable in Futhuven life. It is possible that
in course of time Muthuvans will depend inereasingly on
permanent, wet-land paddy cultivation and on subsidiary
or suvbstitute occupations such as money-crop eultivation,
paid employment in estates, etec.

We shall now consider the political and judieisl
function of the kudi. In this respect we shall have to
make one important distinction. Muthuvan social structure,
as we shall see in the next chapter, is based on the
division of society into six exogamous clans. The clan has
a hereditary head who, in principle, exercises-jﬁral
authority over all its members. In practice, however, the
head of the kudl exercis@s the immediate judicial authority
over the members of the kudi irrespective of their clan

membership, Since every Muthuvan is a member of one kudi

or another, the effective control of the people rests

with the head of the ggg; rather than with the clan head,
Membership of the kudi éuts acrosas clan barriers and hence
it is possible that 1n the same kudi there may be members
of several clans under the effective control ofmhead of
the kudi. This is because of clan exXogamy, descent through

females, and cross-cousin marriage. Members of inter=
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FIG., 24

AN INFLUENTIAL. MUTHUVAN CLAN~HEAD .
(He is also a Keni - Head of a Hamlet)
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mgrrying clans aﬁe found in the same kudi. The exercise
of the judicial authority of the clanfhead’cames dnly in
the case ofzségcus offences which are to be refarred to
him,'og in the case of an appeal against the decision of
the head of the kudi. The pattern of c¢lan distiibution

in relation to the ¥udi can best be illustrated by the

following diagram. (See next page)

" The six clans are divided luto tvwo groups A-B-0 and
B-EéF‘eaéh containing -three intér-marrying clans. The
vertical columns A,B,C, and D,E,F represent the clans.

A% the head of each clan iz the clan head. The horizoatal
columns represent _kudis, at the head of each of wﬁich is

hamlet - :
the t&@&éﬁ& headwan denoted by the letter 'X', It would

be wrong té congider that each Muthuvan kudi is & collection
of cow-resident persons, representing three inter-~marrying
clans, in the’éame manner as deplcted in the diagram,
The purpose of the diagram is only to indicate the general
lines of elan distribution in :elatidn'to the kudi, in
order to understand -the political and judicilal function
. of the kudi. | '

~ Although each clan has its own head,the effective,
immediate and direct control of persons as members of a
5225, as already mentioned, rests with the head of the,ggg;.
Evéry Muthuvan belongs to two social institutions or

structural divislons, namely the clan and the kudi.



171

ReLationswmip BETWEEN CLAN  AND  KUDL

GROUP I Ggrovr T
A = c D E F
ian - Heap | Gang - Beap] G w-Hleny _ Coaw-Hem | Gaw - Hepp [Gan-Ueny |
i Kk 4 K
2 k2 K
3 K 2 k
4 k 4 k-
5 Kk 5 1k
6 K 6 ke
1 K 7 ’?
8 K g k
9 K 9 k
1o k {o 4




172

Membership of the first of these is obtained by virtue

of birth, it is automatie and unchangeable; membership

of the second is to a certain degree voluntary; it is
subject to individual preferences, and is changeable. As

a clan member the individual is theoretically subject to
control by the head of the clan, but the clan being a
dispersed unit there is little direct rélationship between
clan members and clan head, This makes the direct exercise
‘jof Judicial authority by the clan head over all members of
the c¢lan in day-to-day affairs difficult, if not impossible;
therefore, immediate judicial control 1lies with the head

of the lkudi who 1s the man on the spot. In a few instances,
the clan head may also be the head of the particular kudi
in which he is resident, but otherwise the heads of kudis
are not themselves clan heads, because there are many more
kudis than there are clans.

Apart from this structural basis of judicial authority
for the hamlet headman, there is also an offieial,
administrative basis by which authority is vested in the
hamlet headman. In view of the difficulty of access to
the tribal regions, government have ruled:

| Each seﬁﬁlement will have a headman who.
has attained that position either by hereditary

ight or by selection or election by the members
g%gthe set%lement, in conformity with the

existing practice,
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. Provided that when a headman fails to car t
~ any of the duties . . . the Divisional Forest Ty ou
- Offlcer may call upon the adult male members to
depose him and elect another competent man to take
.his place. .
" The headman of a kudi is called kani, or _l_:_amlk______l@_g,
the latter being the honqrofic title. Both these terms
have other meanings aiso, which may be stated in order to

avold confusion. The term. kani is used for a tribal

settlement  (in a spatial or regional senmse), as well as for
.| the headman of a settlement.  Howdver, ggg._in the sense,
of settlement, and kudi, are not the same; the former,
referring as it ‘does to the locality of ‘t'he settlement or
the habitat, is different from the latter which referslto
| the humen element, the soclal configuration that forms the
gettlement, In the presént context, kani means yhe hamlet
{headman, Likewkse the term kanikkar, which, in the present
context, ‘means the head of a hamlet, is also the name of
a particular hill tribe in South Travancore.

The word lf.é‘.ﬂf}-. is probably derived from the Dravidian
iword kanam which means possession, mortgage or 1e§se, but
§origina'11~y, supervision, protection.

. Among the Muthuvans the office of kami is not

necessarily heredi’cary. A person is chosen to the position

by common consent of the adult male members of the kudi,
and he retains it till death unless deposed due to

1. Forest Manual, oma @i, P- 166
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- FIG. 26

AN OLD KANI (HEAD OF HAMLET), WITH HIS WIFE

(He is-a very Influential Mithuvan)
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inefficiency, or rendéred incapable of‘perfbrming his
duties due to old age or other infirmity. Such in;tances
: are,,hpwgver,‘very rare, and a kani once appointed.to the
position remains so till death, éxcept that wiih advancing
age hae delegates more and more powers to his prospective
successor. Deposition of a kani does not resolve confliects;
| it only generates further conflicts or brinp existing
conflicts into the opan. The -usual method of resolving
conflicts is for the kudi- to bifurcate, one faction
;:remaining with‘the kani and the other establishing a new
kudi under a new leadership. .

A kani athains the position by virtue of his personal
qualities, general ability, and moral character, /Age,
~though not an 1mpor§ant‘consideration, plays a part.
Muthuvans respect age for its own sake, but it does not
neéeagarily follow that the oldest man of the gggi
yecomeé the kani, The clan or sub-clan of a person is
not, as a rvle, taken into consideration for appointment
of kani, the professed criterion being that the best man
of the kudi is selected for headmenship., In actual
practice, howa&er,,a man's lineage is also considered.
When there is.a numerical predominance of omne particular

clan in a kudi, the kani is generally selected from that. .

groupe -
Although the office of kani is not necessarily
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hereditary a kani tries to endure that he is suecedded by
a member of his matrilineal xingroup, 30 that the headmanship

runs in his lineage.- The kani exercises eonsiderablo

control over the members of his kudi. His authority is
dertied chiefly from the fact that he‘is offically recognised
by the Forest Department as headman, and is charged with
various duties, By virtue of its offical recognition, the
office carries with 1t dignity and power of a temporal
nature, but not a necessary ritual status that is higher
than that of any ordinery male member of the kudi, unless
the kani is also the géojari (religioﬁs functionary) or
the prigst of some parﬁiculér deity. The keni can command
obedience of the members of his kudi, and his wishes are

| generally respecked, but scarcéiy does he rule in a

' despotic mamner; in all matters he consults the older men
of the kudi, If a kani insists on doing things in his own
way, troubles start, and sooner or later the kudi may
blfurcate. ,

' The main duties of the kani are to maintain diseipline
in the kudi, vo report to the Forest Department officials
periodically on all matters concerning the settlement, to
settle disputes 1nvolving members or families under his
charge, to allocate. 1and for cultivation, to supply labour
as an.whﬂn reoquired by the Forest Department, and to attend

to any other matter that he may be entrusted with offically.
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" The headmanéhin does not entail any remunebatian
or other material rewards, nor is there any symbolic
differentiatmon between the ‘headmen and other members .
of the ggg; in dress, honse.or work or any other.aspect
of every day 1life; the gggi»and his family dress, live
|and wbrk just as aﬁybody else, However, the superiority
of his pbsi?ioh is~syﬁhoiically exprassedlén certain
special occasions, Aﬁ the coémencement of forest clearing,
the keni leads the other members to the selected site, and
.’he cuts the flret tree, branch or bush; at the‘annual,
collective, religiaua'ritual of ggggg}, he eooks the ritual
offering of sweet rice; all common worship of ancastors
is pérforméd by him; when the village pambhavat (couneil
of eideré) meets he sits on an elevated seat on‘which a
blanket is spread, |

Among the western Muthuvans, there are two kanis in

each kudi, but their status and.functions are different,’
The chief kani is called the padappu kanl, and he is
responeible for all external matters such as rélations'
with the government and with outsiders; he is the liaison
andlthe‘arbiter on behalf of the xudi in all cases where
{ the kudi has anything to do with the outside world; for
gall practical purposes;-goverhmﬁnt recognises him at the
headman. ' The subordinate kani is called the gggggg:gggi,

and he looks after the internal affairs such as initiation,
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marriage, religious rituals ete, He is also the poojari
and the manthravadi (exorcisor and medicine man). While
the nadappu kani is chosen for his ability, integrity“and

moral character, the moottu kani is chosen for his knowledge

of folklore, tribal traditions, magie and medicine., The
words nadappu and moottu, suffixes to the titles of the
headmen for external and internal affairs respectively,
signify the nature of thé functions of the two persons,
Nadappu means walk or to walk. It also means practice,
custom, or tradition; but in the present context it probably
has the first meaning., _Moottu or moodu means at the root,
or at the foot of. The nadappu kanl is the man who deals
with external matters; the performance of his functions
necessitates movemént,‘walking, contacting the outside
world, the external, the'distant: the moottu kani deals
with internal matters, things within the kudi; he remains
at the root or at the foot; he is stationary.

The eastern Muthuvans do not have an exac# parallel
to such a recognised division of duties and responsibilities.
Nevertheless, in most of their kudis, there is a poojari
who performs the religious rituals and is also the exorcisor
and mediecine man. ({(Poojari means one who performs pooja,
worship; rituals; a religious functionary, a temple priest).
He has more or less the same place in an eastern kudi as

the moottu kani of a western kudi. An important difference
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between the two is that while the division of functions
is institutionalized in the western kudisg, it is a matter
of convenience, or a fortuitous arrangement in the eastern

kudis, In the smaller kudis of the east the kani and

poojari are one and the same person, performing the different
funetions as occasion demands.
In so far as his relations with other members of the

kudi are concerned, the kani derives power by virtue of his

position as the judicial head of a unit of co-residential
persons. The exercise of judicial authority is the duty as
well as the privilege of the kani. In this role he is
assisted by the elders of the kudi who constitute the
panchayat or judicial body. Among western Muthuvans this
Judiclal body of the hamlet is known as koottam kettal’
which literally means assemblage, or the act of assembling.
The panghaﬁat“or koottam kettal is a powerful institution,
but its membership is not clearly defined, All male

heads of fawilies in a kudi are theoretically members of
the panchayat, and are entitleﬁAto‘éxpress views in
meetings of that body. In actual practice, however, a
man's role in the panchayat depends on age, social status,
lineage, his reputation for wisdom, ability and fairness,
and the respect he commands. Therefore, the effective

membership of the panchayat is confined to men who are

of notable social consequence.
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The judicial body of the kudi has the same position

as a subordinate court, and it 13 empowered by custom and

’trad;tion to deal with minor offences involving members of

the settlement. Matters that the panchayat is c¢alled upon
to settle usually are complaints of petty thefts, quarrels
betwsen neighbours, insults or the use of abusive language,
minor disputes over property rights etec. Sexual misconduct,
allegaticns of sorecery etc. arg,sgrioua offences and are
tried by a higher judicial body consisting of the heads and
elder members of the clans involved. An appeal against
the judgement of the village panchayat may also form a
matter for consideration by the higher body.

When an offence or - susplcion of offence is brough£
to the notice of the kani, he calls a meeting of the
panchayst which invariably meets in the chavadi (gueét

house cum bachelor hall). The kani sits at the head of

the aésemb1y~on an eievated platform, and on his right

at a lower level, sits the manthri (minister). The manthri

holds office by hereditary right wherever there is a
member of the manthri's clan, the office descénding by
seniority of age in the same kadi. We shall necessarily

have to consider this subjeet again in the next chapter,
but since this is an integral part of the structure of
the kudi, it may be worthwhile to mention 1t briefly here.

'A manthri is the‘bffical adviser to a headman;
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FIG, 27

(THREE RESPECTED ELDERS OF KILIPARAMBU(WESTERN MUTHUVANS)
(The Man on the Left is the Nadappu Kani - Chief Head of
Hamlet - and the Man in .the Centre is the Manthwi -
Minister or Adviser Re@ie‘sénﬁing the Melyaka.) -
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he is also the representative of the Melyoka, the supreme
‘head of alil Muthuvans, Yraditionally, the manthris must

| be of the Kmnakuttom clan, Just as the Yokas, or hereditary

‘chiefs, are of the Melakuttom c¢lan; howover, where there

are no adult male membera of the Kanakuttom clan, the

*| headman may nominate & person to be the manthri. Among
western Muthuvans, there is 2 manthri in each kudi. The
EKanakuttom clan is confined mainly to the western reglons
| where there 1s a fairiy'eVQn distribution of its members
i%ﬁ:&%n the various Xudis so that one finds one or more

Kanakuttom fawillss in each kudi. If thers is more vhan

1

J

one adult male member of the Kanakuttom clen in one kudi,
they take precedence according to age as ipso faeto

|manthris. The crucial point is that by virtue of birth

1tself all mambers of the Kanankuttem olan are potential
;manthris; . . |
In the sastern region wherse thers is hardly any
| Muthuvan of the Kanankuttom clan, the headuan of the Judi
’may'ndmiﬁate a pergon to be the manthri. The manthrils
position‘béing next 1n importance only to that of the
headman himself;- the nowination usually falls on the
prospaective successor to headmanship, | '

. The manthei hes a two-fold function. As traditional
adviser to the headman in judicial matters he is expected

to act as a moderating influence in the matter of infliction
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of punishments. Secondly, as the representative of the

Melvaka he is expected to. collect the Melvakals share

of fines and other reparations, and sent 1t to his chief.
There is one point that needs to be made clear.

The offices of manthri, moottu kani, poojari etc. are

, traditional tribal offices bearing no relation‘to

government. vaarnment reéognises only the office of

keni (village headman). This, notwithstanding, the tribal

offices play an important role in kudi structure.

A person charged with a minor offence is required to
stand trial before the village ganéhagat. If he admits
the offence, the matter is quickly settled wiyh.apprqpriate
admonitions, and a éﬁall fine or other punishment as
deeided by the council,“If_he denies the offence, witnesses
are examined for both sides until eitherﬁguilt or
innocence is proved. When a man}is found guilty, either
by his own admission or by the evidence of witnesses, a
set pattern is followed in determining the punishment
for him. First, the"prnsiding authority, namely, the
kani, pronounces a highly exaggerated punishment such as,
for instance, a fine of fzfzg/ggsben goats or twenty hens.
The manthri then pleads for mercy on behalf of the accused,
and says that although the offence deserves such a drastie
penalty, some leniency may be shown in view of the man's

contrition, and the fact that such a heavy fine is unfair .
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i to his poor wife and children who are innocent. After

due expostulation of the reasons for leniency and without,
]at_the same time, mitigating the seriousness of the offence,
| the manthri cuts the fine to half or less, say, twenty rupees
or five/goats or ten hens as the case may be. This process of
'gradually reducing the fine is repeated by each counsellor
until it is brought to a reasonable amount. The final

verdict rests with the manthri., After everyone has had his
say in the matter, the manthri, in consultation with the

kani, gives the final pronouncement. Fines for male offenders
generally range from Rs.1/h/= to Re.3/8/= or its equivalent

in animel or fowl, and for females from a few annas to
Rs.1/4/- or so, depending on the seriousness of the offence.
Nowadays, finiég is the commonest pundkhment, but in ﬁhe

past caning was frequently resorted to, In the case of
juvenile offenders, even at the present time, caning is

the usual punishment.

The reason for thig unusual practice of pronounecing
punishment is obvious. It serves to impress upon the
offender the selousness of his offence, and at the same
time it shows him that those who judge him, and the
commnity at large, are not deliberately hostile to him,

but are considerate and understanding. It is chastisement

tempered with understanding.
The fine must be paid on the spot. This is generally
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:done‘;br<;he‘pf£ender by his kinsmen, of whom such
obligation is expected. The amount of fine collected
is divided equél}y between the Melvalka, the temple, and
the-gggi,‘ The Melvaka's share must be taken to him by

the Manthri or given to him when he visits the kudi; the

temple's or deities' share is put in the c¢ash tin kept
Ein the temple, and must be used for the annugl religious
|festivities of New Year, and the kudi's share is spent on
| sweets, betel leaves ete. to ﬁhich thepemplainants, accused,
judge and jury all help themselves.

} Lastly, the kudi is a ritual group Zor religious
‘observances. Muthuvan religious observances are mostly

colleétive rituals, Each kudi operates as a unlt in the

reiigious ceremonies associated with forest elearing,
‘harvest and New Year. In times of particular steess like
;draught, epidemics and death, the udi again functions as

a ritual group. The most important collective ritual of
the kudi is the ritual of pongal in the first month of the
tm———r ”
Tamil cchwndom odmm\ac. |
) ' . \—-m'n\cl
To summarise, the kudi is a mobile Wibbwge unit of
co—residential cognates co-operating in economic and ritual
functions, and is the smallest unit of political structure
and judicial authority; while its membership is in a -,
state of excessive. turn~over due to fluctuating fortunes

of individuals, and successive divislons due %o econonic
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and other reasons, the kudi itself persists as the core

i of Muthuvan social 1ife. Lest the term co-residential

cognates give rise to the impression that the kudi is
necessarily”composedqu é cognatic group, it should be
noted 6hat~k1nship between its members. is not an obligatory
c&ndition, but only a natural oconsequence of cross-cousin

marriage combined with residence in the wife's villags,



