PART THREE "= INTERPRETAT TON

The third part of Be thesis is -
interpretatiVe. It consists of two chapters,
chaptérs XIV and XV. fhe former one is an analysis
_of the patterns of the Dangs culture. This chapter
is related to the part two viz. the description of
the Dangs culture. For, in this chapter an attempt
ié made to analyse and see a psychological relation
between the personality traits of a Danéi man and
woman and the items of the Dangs’culture. It is
shown here how the ‘geégraphical and physical
conditions and history of the Dangs, the social
structure, the economic organisation and institutions,
the syst?ms of religion, witcﬁzbfaft and magie, art
- and folKore, the child rearing systems, the nature
of an adult life, ete. develop typical traits of
a Dangi persohality. It explains how a Dangi -
personal;ty is a typieal result of the Dangs »iu

culture. ‘A Dangi is what he 1s because of the Dangs



cul%ure. The relation between culture and -~
personalit? is an intef%tional process. The
institutions and ideas which develop certain
traits in a Dangi, are sustained and continued
because they satisfy the personality needs of a
Dangi. The insﬁitutions satisfy the psychological
needs of the people, in turn again the needs are

there Eecause'tbe institutions are there.

As stated earlier ( in chapter I ) three
types of procedures have been utilised single or in
combination for analysis of the cultural patterns,
(1) personéiity assessment of varying number of
individuals as individuals (2) psyéﬁlogical analysis
of collective adult phenomena and (3) psyéhlogical

‘analysis of child rearing systems.

Chapter XV, in the end is about the cultural
changes in fhe Dangs and its impact on the Dangi
personality. It reviews in brief the changes in the
spheres of éhe Dangi life and discusses their effect
on the Dangi personality. Suggestions have been made
as to how the reforms should be introduced keeping in

mind the psychology of the people.



CHAPYER XIV

“VHE DANGS CULIURE AND PERSONALITY -
( A PSYCHOLOGICAL ANALYSIS )

I. INYRODUCTION

"Tied to the culture concept is a
principal governing one's personality. We are
what we are because of the habits, customs,
language we have learnt since birth. How can we
learn our habits ? The anthropologists toss this.
funéamental challenge to the psychologists"(1).

The individual does not siart nis race in
lide in a vacuum., The individual learns through
participation in the culture. His behaviour is

culturally determined; the social situations and

1. Chase Stuart : The Proper Study of iankind.
New York, Harper, 1948. p.227.
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stages inte which the individual gradually steps
into and basses through, snd the roles he has to
Plsy are more or less defined and underétood precti-
cally in the same meaning by all the individuals.
Hence, to that extent individualg of one society
differ in their personality structure from the
personality structure of individuals in other
society. The Dangis as a people are different from
others because their personality structure is

typical, a product of the Dangs culture.

In previous pages the various patieras,
physical, material and psychological of the Dangs
culture have been discussed. An effort is made here
by analysing psychologically these cultur'ai pattems,
to show that the personality traits which mélce a
typical Dangi are rooted in these patterns of culture.
In other words, an effort has been made here to
interpret the relation between the psychology of
the Dangi personality and the Dangs culture.

In such a kind of study one has to find
out the features which show how psychological forces = .
_operate in a culture. All facts and features of
culture are not equally indicative of the pgychic
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and -social pressﬁres in that society. Ome has to
observe, collect the basic data and decide which are
relevant and important. Psychological ‘development
occurs as the person behaves in life situations.

In the previous pages we have described the ‘ecology
and habitat' of the Dangi people. Lewin(2) and '
Brunswick, E.{(3) use 'habitat’ and 'ecology’ to refer
to naturally occurring non-experimental situations.
Habitat refers to the world as it exists for the
person and as it affects behaviour, the psychological
situation of life space. It als§> includés the
impersonal world (physical and geographical conditions,
socisl groupings, etc.) which does not affect beha-
viour directly, yet both 1imit the psychological world
and coniributeg to the content. After describing
the non-psychological facts and psychological
situations the task now is To see how they are

related to acculturation end personality formation

of a Dangi.

2 and 3. As referred by Barker, R.G. and Wright,
H.F. Psychological Ecology and the
Psychological Development in Brand, H.
(ed.) The Study of Personality. New York,
John Wiley, 1954. pp.398-41l.
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II. ANALYSIS OF THE CULTURE -
SOME POSTULATES

1.

2.

3.

4.

Se

6.

7.

s

. L
The Dangs is a mount,@lmus and forest area.

The Dangs was a state formerly ruled by
indepepdent Ehil Kings, later on became

a native state under the British rulers.

The Dangis live a hard life under very
trying and rigorous physical and natural

conditions.

Femily I ‘
is a unit of social and religious

life in a village. Residence is patri-

he Ve o4 Hescent is
local and,patrilineal.

There is underlying mistrust in the inter-
personal relations. A quarrelsome and

aggressive man is a bad man.
Paneh is an importent social ingtitution.

The tribes are like the castes in the Hindu
society. '

There is scarcity of food. Corn is

congidered capital.

)



9.

10.

11.

1z.

13.

14.

15.

16.
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There is a‘ right to own and enjoy property.

There is a ‘galaxy of gods which control

various activities and events in life.

There is belief in magic, witcheraft and

sorcery.

Celebration of the festivals and econcmic

and agricultural activities are related.

The stories of the goddess 6:? Fortune, of
the origin of the earth and tribes, have

an emotional value. They relate the pasi
with the present. ‘

Skill in dance and music enhances social

prestige.
A child is welcome. A méle child does not

enjoy an absolute premiumn over a female
child. An infant 1s carefully attended.

A child once able to walk and look after
his neéeds independently is not very
carefully attended.



17.

19.

20.

21.

22.

23.

932

.The process of sgocialisation is not

rigorous; there is emooth and easy

transfer from one age group to another.

Adolegcence is not a period of stress

end strain., HMaturity means ‘fit for

marrisge'.

The ideal of marriage is domestic.

Marriage is a social and economic contract.

Cross cousin marriage is possible within
the tribe.

Ag.8dult the individual establishes his/
her own housze and family and fulfills the

"social obligations.

Death brings an end to life. There are
two worlds; ome of the .living, the other
of the dead. After death the individual
Jjoins the other world.

The Dangis are fatalistic and believe in
rebirth.
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III. THE PERSQNALITY OF A |
DANGI MALE AND FEMALE

A Dangi, 4 slim and ricketty individual,
barely clad, living a monotonous hard life, is under-
" fed and remains half-starved for many a days in a
year. He is primarily a food gatherer. His small
housge, some utensils, agricultural 1mpiements and
ingtruments and weépons 1ike a bow and an arrow are
his‘mazerial equtpméni. The primary prdblem‘for him
'is to exist. So the activities and mores pertaining
to sel£~maiﬁtenance and self-berpetuation are -the
primary forces of his activities. The self-
*maintenancé mores include food gathering activities
and customs that act as a defence against dangef,
which sustain and preserve the iﬁdiv;dual and the
group, and ensble it to carry on in face of obstacles.
The basic problem for a Dangi is to .satisfy his
phyaiologica1~and bioclogical needs and to survive.
He has to fight and strive for his mere existénce.
Biological needs enjoy a superiority‘ovgr the socio-

genic needs.
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Tempersmentally ‘a Dangl is an introvert
and individualistic. Mutual distrust seemsto under-
lie his relationships. Hié activities and perce-
ptions -are governed by feaxf, .fear of the strange
and the stranger, of the natural and the super-
natural. He regresses from the situation when he
canﬁot face it. "What can I dé 7 What can }ae done "
are the questions which reflect his helplessness. |
He believes that, what is destined to ‘happen will
happen. No amount of our efforts can ’stop ith,
Hence, he submits and becomes a passive obsefver of
the passing situation. He habitually gives up the
struggle without more detailed inquiry ‘and with a
minimum of complaint.' A Dangi is not insensitive
to differences between people. But his full sppre-
ciation of these differences is blurred by his
obstinate digposition, a tendency to feel offended,
irritability and contré-suggestibility. ‘The lack
of curiosity about motivation is furthered by the
conventional acceptance of an ambiguous answer to
any personal question. The mogst characteristic reply
is ‘y‘es, may be t.his’ or that! or ‘i do not know! or
'would laugh as if such a qﬁestion is worth asking.
i¥hy did your wife run away'? ‘'God knows; he would

answer.
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violation of social code and aggression
are disallowed. Hence, they have cuitivated the
compromising nature and are of peaceful temperament.
Their behaviour is governed more 'by sense ot shame
than - remorse or guilt. "It happens" :I:s the attitude
towardé uncommon events or behaviour. It never

.arouses him to violeni opposition.

An importaﬁt feature of personality is his
relation with the utility objecis. The objects are
regarded as the exiemsions ox tThe ego as a part of
himself, and are endowed with attributes very like
the possessor's own. The object increases- prestige
in use. Property is not a great source of anxiety
to a Dangi. Its chief function i5 to enhance the
Qfestige of the donor by msgking him a great feeder;

His attitudestowards his life and children
¥s typical. He has distrust for his wife and
repressed hatred towards her. His attitude towards
children is an -illustration of his general attitude
of laisseifaire towards, life. The sexual situation
with the woman leads to the fear of woman. The

sexual dissatisfaction as Wel}. as disappointment in
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the tender relations with the woman leads the man to
strong hatred towards her. No such attitude exists

between man and man.,

A Dangi womsn shares all the general
traits of personality with the Dangi man. But she
feels’ more 'insecure' in life, snd hence her life
is unstabie. The instability is because of conflict
in roles she has to play. For her social existence
as a '‘wife' and ecb:xomically, ghe is dependent on
her husband. She camnot adjust to the transfer to
the role of a wife from that of a daughter. Moreover,
if the husband cannot feed her, her life itself is
at stake. So she leaves the house, joins the other
house. The husband to her is one who feedg her and
her children. Her ideal of marriage is domestic

" and economie, not romantic.

The ,m‘ter-personal relations are governed
only by the necessity of having a relation. There
is no organised corporate groui) life., Even in the
tasks which need group work, the element of indivi-
duality ‘is prominent. For example, ~1;1'1e:y share a
common humt or go on a fishing expedition, but every-

body takes hig own share and sits individually.
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IV. RELATION BETWEEN THE ASPECTS
OF CULTURE AND THE PERSONALITY TRAITS

The relation between culture and persona-
lity is reciprocal. Cultural patternsﬂdetermine ‘
the personality traits, similarly cultural practices
come into existence in order t0 support the persona-
lity traits and needs alsp. There 1s interaction

_between culture and personality.

(1) The Physical Environment &s a ®Defeuminankt:

The Dangs being a hilly and forest area
there 1s hardly a sufficiently big and wide plain
track of land where a big villgge can be populated.
S0 the villages are spread out and the population is

'scattered over the entire region. The density of
population is 226 per village. Moreover, all the
families staying in & villagg are not necessarily of
the same tribe or rslated to each other, Seéondly,
so far the ﬁangi lived a nomadic life. 'He searched
out a virgin piece of land,cultivated 1t for a few
years and finding that the returns are loy, moved

- @lsewhere in search of another piece of virgin land.
Still on various grounds he leaves his house and

sometimes the village also, to settle elsewnere,
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Because of this, the social conbtacts and
acquaintances are not very rich and deep. He is not
emotionally and deeply related with his neighbours

or village people, S0 a Dangl 1lives more or less

an independent and individualistic life.

The physical top0§réphy and the nature of
the soil have helped in the development and nourish-
ment of this attitudeg. The pieces of cultivable
land are not very big. The Dangi single-handedly
can clean and prepare the land for cultivation, lopp
the trees and plough the land. His agricultural
implemgnts are such ihat he.can work single-handedly.
Many a Dangi plough the field with the hand-drawn
.plough, Thé soil is rocky. So nelther the soil can
be ploughed deep, nor the bullock plough can be very
profitably used. Beating the land and digging it with
long sticks is én alternative method for ploughing.
This all is a single man's work, Moreo§er, where
everybody is in worry of his oyn subsistence, how can
he help others ? A groyn up son after marrisge also
would leave the fathér’s house to gke out his own

‘subsistence.
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Because of rocké and slopes, the tracks
cennecting the villages in many cases are not
passable for vehicles and foﬂpérts also. So when nb
cart or vehicle can help,the Dangi has to carry his
own luggage, cl;mb the‘hill and walk down the
distance. Where everybody is confined to the same
fate, neither can he help others nor ask others to
help him. Every individual has to depend on himself.
Hence, their relationships are largely on a personal
besis. Co-operative enterprises are personsl in
nature and hence not permanent, Thus it has
nmurtured the 'individuality' in life and the
individualistic attitude leading to selfishness.
Again, this I;xas been strengthened by the conditions
of food anxiety, water scarcity, and social conditions.
This is apparent from behaviour patterns in many

respects.

(2) Fear as the Governing Factor :

‘'Fear' is an important determinant of their
behaviour patterns. ‘They fegr the strange aé well as
the stranger, fear animals, men%nd gods. The magical
rites and religious system very Well reflect this

attitude. This attitude is rooted in past history



and has been nurtured by the physical conditions.

Under the tutelege of the Bhil robber kings,
. the peoplets life was always af stake., Their property,
cattle and chastity of women were always in the fear
of being robbed and spoiled. Because of this terror
of the Bhil kings an indiviéual Bhil was also lqoked
upon as a ‘symbol of death! by other non-Bhils.

The Bhil chieftains were subdued and were
:replaced by the British Government officers and
~servants; In its enthusiasm to establish peace and
order the govermment indirectly curbed the power and
freedom of the people by entering into treaties and
contracts. The grumblings and uprisings of the
people to fight for the rights in the forests were
cruelly and high handedly suppressed. So much that
eveﬁ the pettiest government servant became a symbol
of power and fear to them. They were living in a
condition resembling slavery and serfdom? and hence
developed a tendency to submit to power and fear of

man and palure.

It 1s beyond the capacity of a pre-literate

man like a ﬁangi.te understand and control the events
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of'nature. The fear of the'super—naturél is also a
dominating element in thé psychology of a Dangi.
Neither can he anticipate the event nor can he know
the nature of it. katural calamities like heavy -
rains, faminé, fall of pests, spread of disease 4
among the human as well as the cattle, sudden death
etc. are inscrutable., Magic is one form of culbtural
response to?gituation;?hncertainty. But even after
performing the magic rites the Dangl is not sure of

avoiding or ovef-riding the calamity.

The following dialogue between a group of
Dangis and a social worker throws light on their

pattern of thinking.

Social Worker : Why do you offer this gozt to the

goddess *?

‘Danéi : Mavli Ma is mother goddess who protects us
from natural calamities. If we do not offer
her this sgerifice, her wrath w;ll take our
lives,

Spcial Worker : The mother is aiways merciful.

Can't you request her to be satisfied
with a cocogmut ?
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Bhagat (addressing the people) : If you offer only

a cocognut, then I shall not be responsible
- 1f some calamity befalls on the village.

Social Worker : Hear, is not goddess Mavli the |
mother of all, you, I and this goat also ?

Dangi : Yes.

Social Worker : Then we all are equal. You can as
well offer me to the goddess, instead of

this goat.

7

Darigi ¢ But if it is determined that the goat
should die in this way at our hands, who

can prevent it 7
Social Worker : Think, who gives life 7
Dangi ¢  God.

Social Worker : Then, who gives the life has the
right to take the life, not you. So

please leave this goat.‘

Bhagat ¢ Then I am not regponsible if the village
is put into difficulty.
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Social Worker : Remember, last year you offerred s
goat, but how is that the young son of
the Patel died ? Four others died because
of cholera. Why did it happen ? Does thisg

Bhagat give the guarantee that nothing such
would happen this year, if goat is offezSd ?

Bhagat : How can I give the guarantee ¢

Social Worker : Bo please spare this goat. Even
G:_andhi,ji died. Let us see what happens

next year.

As the Dangi is perplexed and cannot help
himself in such matters he feels helpless and recedes
from the situation. Withdrawal is a general response
which results from helplessness. "What can be done ¥
What can I do ?* are the querries which ShOVL’ his ming,

that nothing can be done.

The system of religion and magic is msinly
based on fear. Animale, deities and events of nature
of whom he fears have been déified and are worshipped.
Offerings are made to them and their favour is
solicited to avert calamities. An elaborate s&stem'

of magic has been creasted to meet the unforeseen
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happenings. Psychologically religion and magic are-

toc deeply inverwoven with the fundamental springs

of human emotion.

The magic _has, ior a Dangiv, an orgsnisiug
| power. Ilagic tends to create coufidence in those who
employ it. Productive magic like magic of fertility,
planting and hmest in agriculture, magic of rain
making, magic of huuting, etc. assert.man'‘s power
over nature, allows tne Dangi to go forward with his
aims. Protective magic like magic f.o avert migfortune,
magic for the cure of sickness, has its obvious
function., It serves to defend the right of the indivi-
dual and helps the sufferer to calm down his feelings
of outrage, and his desire for véﬁgéance. It is a
harmless method of enabling .people 'to let off the
steam'., It causes less disruption in the society

than the use of the spear.

Witcheraft is a kind of déstmctive magic
which is in the form of niagic to produce sickness or
to bring death. It provides a theory of failure,
misfortunes and death.  Counter magic can be employed

- o kill the effect of this destructive magic.
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The witch is a woman. The witch woman casts
her ‘eyes on any individual irrespegtive of sgex, age
or religion. So the male feels ingecure before a woman’
whp iz claimed as a wit.ch: This is 'one of the reasons

why a Dangi male should fear a Dangi female.

(3) The Procegs‘of Socialisation
and Intra-familial Relations :

A new born infanit becomes 'lMan' through
process of socialisgtion. The methods of socialisation
and the child rearing techniques take the form of the
cultural patierns, for these methods are uniformly
adopted By in all the families in a particuiar groﬁp'
or society. In a Dangi family the significanit factors
in the socializing process of a child are the
experiences of the child in regard to infantile care
or neglect, the disciplines with regard to food-taking,
sphirﬁete;r' control, y;ea:nin‘g, freedom of movement,
sexual activity, the obligation and responsibilities
of the child and lastly the handling by the parents
and their atititudestowards the child.

The child is welcome in the family. The
male child enjoys some premium over the female child,

for the society is patriarchal and the line of
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descent 1s patrilineal.. Both the boy snd the 'girl
child are importsnt and helpful to:the family.

The child is breast-fed and is very care-
fully and immediately attended.®s. Its needs of food,
security and rest are satisfied in a manner pleasant
and acceptable to the child. Maternal care is the
primary innerest of the woman. In a Dangi family
the mother has also to go to the Iields for work or
labour, hence there are different persons to take care
of the child at different times. So the éhilc} gets
the psychological brotection but there is not one
image, father, or mother image in its mind. Thus,
though the infani feels emotional security, there
is'no‘ chance of forming strong emotional ties. This
state is strengthened by another fact, that the
attitude of care and love towards the child does not
remain constant. Omce the child is taught %o subsist
on food in place of mother's milk and can independently
atveud o his own needs, the attitude of the parents
ie that ‘it will oe brought up, it will grow by itself’.
the parents bother less about it. This atiitude is
not of neglect or avoidance but of passive outlook,

&

laisse :J,faire attitude.
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i‘he metnod of swaddling is typical and

significant. Iv is oue or the socially stvandardised
way in which adults and infants int.ez-:ac‘tv.. ~The child
is put like a lump of flesh in the swaddle, and all
its free movements are restricted. It contracts and
lies in it. A grown up child also, whenever it is
rebuked or scolded goes itself and sleeps into the
swaddle. The absence of the freedom of movement in
the swaddle is the firgt in the series of situations

from which the individual regresses.

Anal training is inducted gradually. There
is no haste in it. It is not associated with the idea
of cleanliness, it is related with age. The child is
grown up so it niust. know how and where to perform the
~ sphincter activities. It is induc'ed apparently
without the gid .of punishment. In fact the child is

not punished for any of its misdemeanq‘f'é.

There is no haste also in weaning the child -
from the breasts. The length of time varies and
there is no indication of anything traumatic about
this phase of the child's liffe. No case of "chmnb
"sucking was observed by me. As the second child is

bozﬁ, the older one has to make place for it at the
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greasts. This may in ordinary circumstances create
jealougy in the older child. But the Dangis as such
are not jealous. It does not mean that there 15?2%
all the element of jealousy in the Dangis. The
cultural capditians are such that jealousy need not
be expressed. The older child is not weaned harghly,
but its sense of shame is appealed. As the older child
-takes the so0lid food thgre is no greap difficulty in
' weaning it from the breasts. Breasts do not hold
high erotic value to the woman as a sexual stimulus.
The breasis are more as feeding organs and hence of |
less sexual signifipance. It will be interesting to
compare the proceés of and attitpdestowards sphincter
control and weaning in our society and those in the
Dangi. There are not many 'dos' and 'don'ts' and
taboos inflictéd on a small Dangi child. The child
is brought up in an atmosphere more of peace and

friendliness than it is amongst us.

The absence of severe discipline has effect
on the attitudestowards those who care for the child.
The child grows by itself. Neither the mother nor

the father are strict disciplinarians. The absence



’ 249
of punighment as a mean's of coergion has influence on
the constellatigns ereated around dependency. The
attitude of care and lqvé in early days and the
attitude of laisse %faire in the later days towards
the child breakg the continuity of the attitudes. It
creates a lull in the emotional life of the child.

It is not a shock but it is not-at the same time help-
ful in cregting strong emotional ties between the
parents and the child. .Hence, a Dangi is not emotione
ally much attached to either of the parents. The food
anxiety strengthens this detachment. A hungry chilg,
if there is nothing to eat cries, drinks water and
sleeps. 'The ‘mother bélplessly watches it and she also
retires. The picture of the world and hopes of life
understood by the child in the very éar;l.y age beging
to change as he gains the new experiences. The
parentg' passive attitude that 'God has given the
child, pe will also give food to eat' makes the child
feel emotionally unsafe. So withdrawal is the |
response in social and individual situations, when
the individual feels unsafe. Going to sleep is an
act of withdrawal.
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The weapon of di;scipline‘ is not implemented
by virtue of the power of the ;;arents to impose it..
Hence, the despendency of 'the child in the Dangi
society :l‘.s not properly satisfied by the role of the .

mother and the father in the process of socialisation.

The immediate consequence of the relation
of the é:hild to the paz;ents is that no image of the
parents is rigidl& formed in the mind of the child.
There is an ébsence of abnormal inflation of the
parental image. In the course of development from
the helpless stage in infancy to adulthood, the
individual expects and seeks for help from some
superior being when he finds himself' in difficulty.
In other situationsof life also the individual will
utilise the same techniques which he learned from his
experiences in winoning the protection from the parents.
Thus the absence of gevere discipline does not mean
the absence of a superior being, a deity or god, but
it influences the method of goliciting the help. The
individual who helps is approached and respected.
Hence, the loyalty to sn individual or the group or

%o the god de;ﬁends upon the good deeds it performs.
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fnere is no adherence or loyalty to a single group.
Chhotubnai or Swaraj Ashram said to me, "The Dangis
are unreliable in their support to us. Today a Dangi
may sincerely support us, but next day something may -
happen and he may turn against us".

The discontinuity of attitudestowards the
child has its effect on the patterns of inter-persunél
relations in sccial life also. The underlying mistrust
which seems to clcud personal relationship may be
derived from the phantasy of a fickle moiher who with-
holds her attentions 'snd caresses from time to time,
Earlier experiences have created in his phantasy a
bias in favour of the feeling, that things will come
right in the end. But because of the discontinuity
of the attitude by the mother, the mother's constant
support and;the child's own omnipotence prove
unreliable. His confidence ig shattered and he
migtrusts everything, his own persons and his friends,
even objects in the material world, and gods. After
performing rites and magiq he is not sure that hisg

efforts would be fruitful and yield results.
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The situation in the Dangi society and
culture is different from our own. .In our civilised
society the dependency situation between the child
and the parents is not disturbed by absence of care
but by introduction of restricting discipline. The
difference is still more between the Dangi culture

and the Western culture.

‘ Tﬁe further consequences of the relation. of
the child to the parenits are that a Dangi child
bepcmes precociously‘éanfident as compared to our
standards of age behaviour., A young Dangi child is
no more home attached and dependent on his parents
like his brother in the civilised society. The
child either alone or in a group moves ébqut in the
" jungle and earns some ‘'bread'. He is in his own way
economically helpful to the.family. '

Moreover, within the'family there is symme-
trical relationghip. People treat the child as
though it were a finished individual able in some
degree to oppose the mother's will and endowed with
rights similar to those enjoyed by the adults. A

child is an incomplete rather than an inferior human
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being. This creates a kind of independence and self-
reliance in the child. The Dangi family structure is

in this way different from‘ ours, in which the relation-

ship is complementary.

There is no discrimination made in treat-
ment between a boy and a girl. The girl is more Bard
working than a boy a.ﬁd ie an equal if not a more
economic asset to the family. Hence, the conditions

which create such discriminations are absent.

Sibling rivalry or jealousy among the Dangi
children is taken care and nof encouraged. All the
children are treated equally by the parents and enjoy
similar social sta;tus. In rebuking or scolding the
child, his sense of duty and shame Y é.ppealed. For
example, a child is told : "You are sn older child.
It is not goed for an older child to beal a younger
one", Similarly, the eldest son, in abgence of the
father takes care of his younger sibiings. Uﬁder the
supervision of the father every son and daugh(ter gets
equal dealing from him. There is no situation in
which one child may feel neglected and discarded and

the other may feel more loved. The brother sister
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relatians,are not tinged with hatred, for the
sister's children are the prospective spouses of one's
children. Sister as a sexual objeect is a iaboo, but
her child for the brother's son as a sexual object
can be preferred. Hence, the brother sister sex
intimacy is digplaced in a healthy manner by the
social conventions. Moreover; the maternal uncle .
is the first man tb be approached in‘need of help.
As a repreéentative'of the pérent‘s side the brother

enjoys a status in the sister's house.

(4) Relations Between the Sexes -
Male-Female Relationsg :

The attitudestowards sex and handling of the
gex relationsare culturally patterned. Sex to us is«
very delicate and berplexiné behaviour. Sex is not a
problem to a Dangi as it is to us. BSex knowledge and |

bott
activity is not something that comes as a biuve from

b‘ e! - -
the péit. Sex is a natural phase of life.  'Yo him,

it is not a special pleasure but an activity in the

course of life.
(EL d t

Every child has the knowledge of sex organs

and the uge of thew. The child has ehough chances
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%o see and acquaint with the use of the genital organs.
A few of the ckildish plays cousist of the activities
relatiig to the organs. Sucﬁ acﬁiv1t1es are not
allowed by the elders. Yet there is no ‘phobia’ about
them. The Dangi looks upon the child's sex play as
iinnoceht‘, ‘€¢hildish®behaviour and tnat it should

not e encouraged.

Adolescence, the onset of puberty is not
a period of stress and strain. The irangition from
childhood to adolescence is a émcoth process. For,
the onsel of puberty is not treated as a specisl
situation and secondly, no hard and ﬁasﬁ disbinctions
are made between the age groups. ﬁoreover, the
child is treated as an ‘adult' without responsibilities.
He is not debarred and rejected in the group of young
people. The ehild‘may not take any active part in
* the talks and works of the grown up, but he can
attend as a passive member. So, the onset of puberty
does not make any significant change in his status or

activities to be performed.

It has been discussed in earlier pages that

no special beliefs or superstitions are connected with
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the adolescence. The marks of adoiescence, -the growth
of moustachesin case of a boy‘::z‘a%g;ting of mengtrual
flow in case of a girl are treated as the normal
phases in life. It only indicates that now the

individual is fit for marriage.

The ideal of marriage is domestic snd not
romantic. In marriage one aims to build a house and
get a house wife who will keep him and bear children
for him. The sex relations are pursued primarily |
for race preservation. The sexual activity is
considered ;pleasant but the sensual aspect in
marriage is less gmiahasised. The gmphasis falls on
procreation, an emphasis aided by the fact that man
power enhances the economic power. Potency distur-
bances are unknown in either sex. None of my
informants talked of loss of- strength through loss
of semen.' Moreovﬁer,’ there was no desire to emulate
the. ideal of'celébacy and asceticism. There is.no
evidence of the presence 6f homosexuaiity nor there
is an institution of lransvestism comparable with the

W
eLnuchs .
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Though there are no signs of sex distur-
bances, the relations between the sexes, male and 7
female are strained. The root cause -lies in the social
status enjoyed by the girl, and the philosophy of

marriage.

o In a Dangi family a daughter is equal to a
‘solr'i— in social status. The daughter is a great
economical asset and equally helpful in. the house;

So in a wife the male finds not only a sexual object
but an additional eamiflg power also, but the male
has to pay the price for it. Whaf the father loses
in his daugh'éer he géts by way of bride price,va.nd
what the husband loses by way of the bride price gets
it repaid in the ea.rnihg of his wife. It means that
the rights of sex relation with the woman and use of
he:;' labour ‘are bought by paying —a price. Thus, the
male' is always worz;ying_about the stability of the
fanily life, for if the wife runs away or is unwilling
to stay with fxim he is put to trouble and is at a
great loss. This situation is perpetuated by the

attitude towards marriage.
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Tha Dangis distinguish between the ceremony
of 'pen bhgmi’ and marriage. The 'pen' is a
' ceremony which gives license to & man and woman to
‘ stay together and build a fémily. There are no
religious rites in 'pen' which are performed in the
inarriage ceremony. The celebration of marriage is
expfensive. So most of the couples are united by
'Pen’. The difference which a Dangi sees between
'Pen' and marriage is that marriaée is a sacrefi thing,
while 'Pen' is not. The union by 'Pen' is revocable,’
while that by mamriage is not revocable. Thus, the
| zeremony of 'Pen' does not emphasise the life long
fidelity of the spouses.h Moreover, if a girl runs
away from the husband's house, she is not forced
against her desire to go back to her husband's house.

Thug, no value ig attached to adjustment in marital

life.

In the Dangi family the'girl éfter marriage
goes to the husband's house to live with him. It
changes the status of a daughter into that of a
c’iaughter—in-—law. Thus, a nev;ly married girl is in
conflic;t. It is very difficult for a young girl of
fifteen years to dissociate with the paternal affinity
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and build new emotional system in the in-law's
house., She feels insecure and emotionaglly unsafe.
Esc:aping from the new atmosphere, running away is a
natural respouse of‘the woman in this situation. the
s'carcity of food and the anxiety résulting from it,
the failure of husband as a food provider enhance her
. feeling of insecurity. Hence, broken marriagesare

excessively common.

The husband is affected more in such cases.
For, he loses in his wife a sexual object and an |
economic agsset. He algo loses the mouey of the
bride price till there is other uian to marry this
girl and pay the bride i)rice for her. His reaction
to this ie anxiety and a kind of hatred towards
women. The husband cannct force his wife to come
back against her desire, for he fears?her witcheraft.
There is a fear of being eaten up. The wife who is
s witch may apply her magic upon the husband whom she
dislikes. Hence, his fear and hatred towards women
become more acute., The husband, to command control
over his wife cannét beat her or give physical
punighment, for he fears that she would run away, and
that people would criticise his behaviour. Hence,

the hatred is repressed.
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The male wantis t.d_ keep his wife under
cont:ol that she may be obedient to him. . Therefore, -
some .men” use some medicine to hyphotize the woman.
It is believed that this medicine, roots of‘some
tree, if dropped in her f’ood or drink, she becomes

as obedient as a hypnotized person to her husband.

There is male-female hostility and the
females feel insecure, so the regular marriasges
are ghort-lived. It is clear from the fact that
the 'Khandhgdia' marriages are not ungtable like
regular marriages. For the 'Khandhadia system'®
changes the position entirely. The husband comes
and stays with his wife, ingtead of wife going to
live with the husband.

(5) Food Scarcity = :
A Source of Anxiety : |

.Food is the primary need for existence.
From all his resources the Dangi is not able to
collect the corn znd other éatables to meet the needs
of his family for the whole year. Many families run
short of their produce‘within eight or ten\months.
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Many have to remain half-éﬁarved or even without

food for a good number of days in a year. 'Food!

is the great problem for a‘Dangi.

The shortaée oT abundance of food supply
in a'society creates different conditions. Hence,
the minds 6f the people are also affected imdiffe-~
renﬁly. It affects the structure of the social
organisatiocn, family ties, economic relations,
religious. beliefs and rites, rituals and the mental
frame-work of the people which is the result of all

these.

The econoﬁy of the Dangis is the subsis-
tence economy. It requires?%échniques of production,
dlstribution and preparing for events of failure.

The ablllty to guard againsgt§ood anxlety of*people
depends on their intellectual and technical resources,
and the means of exploiting and controlling the
natural environment. A third element in the control
ig social organisation for co-operation toward these -
ends. But there are always elements such as weather,

rainfall ﬁhich are beyond control.
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The technical equipment, the plough and an
axe of the Dangi is adequate under ordinany‘circum-
stances. Under conditionsof drought it fails. Because
of carelessness and passivity, the Dangi does not
look after the crops. Hence, the returns are not as
much as they shouid be under ordinary circumstances.
Tﬁe social organisation for co-operative effort .
regards the 'fight against foqé‘ by inner‘feelings
of its importance. The social organisation in some
respects is communal and individual in some others.
Worsghip of gods and goddesses is done communally.
The festivals of Tera, Pola ete. though celebrated
on the same day are celebrated individually.

The magical forms of insuring food supply
are of customary kind t@@ugh‘the‘help of god. ‘he
’procedure of eﬁtrgaty and sacrifidal offerings is
. adopted. All the animals and aspects concerning
production have been deified. The various stages of
the agricultural and harvesting activities are:

ceremonially celebrated.

i
Though the techniques and onganisatidé for

|
production are adequate there is #n evidence of;

H

i
i
:



exaggerated anxiety about food. <Lhe elaborate écheme
of rituals and deification of ¢orn as goddess
'Kshagari' are iﬁdicative'g;\ this. Secondly, there
is an‘over-qmphasis oR eating itself. ‘The emphasis
being on quantity and not on quality. The taboos
about eaiing .and cooking, taking ocath of Kanasari etc.
point to this anxiety. 7Tendency not to steal is an

important evidence for this.

ihe rational methods for dealing with food ’
| anxiety consist of storing food and incregsing the
prestige of the experts who perpetuate the technigue.
There are constellatiouns of ideas, institutions and
festivals,for exsmple, the custom of giving feas,ic.s,

the festivalsof iera, Pola, the magic of rain etc. are
centred around food anxiety which have taken different

forms.

As seen befo;-e, corn has prestige value.
One who produces a large quantity of cornm, mtéch more
than his needs is looked upon as a respectable man,
a®w assami. Corm is capital and can be given on loan .
on interegt. Help ‘can be rewarded by giving cormmn.

Giving feasts enhances social prestige. One who is
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related to his wife not through 'pen' but by marrisge '
is a man of stfatus. For, the major part of‘, the
expenses in marriage is done in giving feaéts and

gifts. Food is thus a means of enhancing ego.

Food scarcity is common to many backward
pre-literate cultures. It has created hypochondriacal
fears and cannibalism in society like the Marquesian
| culture(4) in I;acific islands. Food scarcity has
affected the Dangi personalit;y in a different manner,
for the network of institutions and ideas in the Dangi
society is in a different manner. For example, all
means of pdoduction are in the hands of men, Secondly‘,
the right to own and enjoy one's property is recognised.
One has every right to claim the return of the help
given to others. The Dangi thinks, “I have no right
to steal the corn from his barn or envy him. He Wlll
give me com aé a payment of my labour when he hires
me'. A man vfho asks for com free of charge loses
his statué in the eyes of others. So if he is not
able to get corn he would try to produce some roots
or fruits or kill a small hunt and feed the members
of his family. But when he does not. get anything it '

is his fate. He retires to his hut and sleeps.

4. Kardiner, A. : The Individusl and His Soclety. Ny
Columbia, 1955. pp. 137-250.
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., Regression and embalming are the reactions to this
state of helpleésness. When he gets food he is happy.
Thus the feeling of euphoria is connected with food. v
Because of the recurrence of guch experiences snd
practices he becomes disinterested m going for work
and Temaing contented by his lot. The Dangis are
called proverbially idlers and slow workers. "But

iﬁ a society in which people expect to ’be hungry
anmnually and in which traditions and proverbs
accustom them to expect such a period of privation
their whole attitude towards economic effort is
affectedls). A Dangi accustomed from infancy to an
irregular diet does not feel indignant ér surprised
atimissing a meal and sitting idly.

The ﬁhéntasy of 1ife and ideglogies reflect
the food anxiety. The ideal of a Dangi is to
become a successful agriculturist and hoard the
corn. The child when asked expresses his ambition
to have the store full of jars of corn, and he asks
for the favour of the goddess Kanasari. The
legendary tale tells that a Dangi eats more,. thrice

a day. because god Mahadeo has told him to do so.

5. Herskovitz, M.J. :?K’ﬁ?ﬁ%‘épology. New York,
A. A. Knopf, 1952. p.292. 4




(6) Inter-Persgon Inter-f relations 9686

In all social and religious functions the
village is a functional unit.

(a) The social orgenisation is such that from
all indications the greatest repression falls on the
impulge for mutual aggression. The Dangi exerts a
repressive iﬁfluence'over all aggressive impulses
even though there are some gituations provocative
for this kind of response, The cases of st?ugg;e
and conflict between the husband and wife, or bgtween
two neighbours, or individuals, or families are not
solved by the individuals concerned by fighting or
going to the court of law,but by appealing to the
peace of the village and society as such. Compromige
is made and a kind o? understanding is arrived at
after discussion before the Panch. Sanctions of
this kind cannot pe forced only on the basis of
guthority, or on the basis ot sense of shame, Th;
sanctiong are backed by the positive knowledge of
mutual advanitages and by appealing the good self,
Compromise ig hot looked upon as humiliating, For
example, it tne wife is having illicit relations

with some other man and is unwilling to stay with
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him, the husvand's problem is solved if he gets back
the money‘ of bride price and other expenses. He says,
"What is the use of :bringing an unwilling horse?®
Such attitude tends to make the traits of aggression
and emotionality useless. There is littile necessity
for combetetiveness and for any form of overt aggreg-
sion within the gioup, In inter-personal and inter-
familial relations, excegsive emotions, violent
prefersnces and strong allegations . are disallowed.
fne Dangian px"eference is tor a middle course a
moderate amounti of feeling, and a balanced attitude.
This does not mean that envy and Jealousy are absent.
It Vmerely meang that the social organigation diminishes

the opportunities for their exercise,

A Dangi does not lack aggression as a
psycnologicél digpogition, Aggression is an important
but morally conflictual digposition and that it is
expressed overtly but indirectly in the form of
sugpiciousness, extreme confern with sorcery,—magic

and the like,

(b) Family is held as a wnit in all inter-social
and intra-social relations. All the families are. equal

in status. No distinciions of caste or tribe are
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maintained, except in selection or a spouse and eating

cooked food, So the temsions resulting are absent,
Hence, there is no tendency to make a show or exhibit

oneself for gaining status and prominence.

\

(¢) The Panch is a éowerful social body which

settles all %he problems of commmal snd inter-personal
conflicts. The Panch exiracts work and settles problems
not by wielding authority but by persuasion and with a
view to arriving at a settlement., Panch's decision is
final and éhouid be obeyed by the persons concerned.

In obeying the decision the individual does nat feel
tnat. he is compelled to do 80, but feels that he

becomes helpful in avo:dmg the struggle. The person disg-
obeying the decision is not a good men. He is quarrel-
some and dlsllked by all,

(a) The agegressive tiendency. in a Dangi is
repressed is evident from the 'fact that, the times when
there were quarrels the expressions of anger and
aggression were disproportionate to the cause ‘for
quarrel. Tne aggrieved man would shout and abuse -
loudly‘, the facial expressions become crude, not to
be found in normal behaviour. Hewe#e—z; hardly a murder
is commitved.
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(e) - As gaid earlier mutual distrust seemsti{)g
" underlie most relationships. Self—centreéness and
individualistic attitude are characteristics of the
inter-personal relations of a Dangi. ‘Lne dist;dSt
for the support of mother which lingered in his mind
as a cnild is extended to his friends, relations and
even 1o his wife also. Kolgyabhai said "Ho-body has
a fast friend who can enter the mind of other people
and know what is going inside?" A Dangi does not
bother about ihe matters of other individuals aﬁd
families. The attitude he holds is "Why should I go
and interfere? It does not coucern me. It is his
personal:éffair." There is no tendency to help in

difficulties also, until asked for it.

(£) The cooperative enterprises reflect the
self-centred attivude, hence?;}e‘not perménent. The
Dangis perform many activities in group, for example,
'fishing, hunting ete. Thougn the actiyity is performed
in the group the efforts are individualistic. Eveay
individual keeps the collectiou of the figh made by
him, It is his luck that né may get more or less.

When an animal is killed its flesh is distributed to

all, and every individual eats his share,
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A Dangi likes to be'ixkl large ‘busy groups.
if they have no other work on a holiday they sit
together ané talk. The general tendency is not to sit
in a c¢circle facing eacil other, but in a line. They are
fond of groups where emotional contact with the people
is ‘safe' and where they cen withdraw emotionally
;*Jit.hout being noticed, If a Dangi has to eat in the
presence of others he turns his back to others. They <onet
turn to each~other's activities, unless and until they

become public and affect everyboedy.

(g)  Another fea’cm:e of inter-personal relation-
ship is t;hat there are n§ hierarchies of status, or
renk. No individual commsnds respect or submission
because he is of a particular tribe, is wealthy or
holds a rank of the Patel or Karbhari. A man of
properiy, a well-to-do man ‘en,) oys regpect and prestige,
only because he is a good man and helps others. A man
of property who is willing to nelp others by giving
coru or money on loan, or hiring them as labourers
is recognised as a 'good' man. His words carry some
weight. But he cannot drag the people againgt their
feelings and opinions., Property is sppreciated as

far as its utilitarian value is concerned, but it is

s



shorn of its magical properties to command love ag;jl
awe for its possessor. BREnvy, covetcusness and many
other vices do exist but they are treated as anti-
social. Moreover, a Dangi believes that man's life
ie guided by his lot and every individusl has a right
~to hold and enjoy property. So there is an absence
of the tendency to self-aggrandisement. Hence,murder
and theft are rare.
(7). Religion and Phantasy -

the projective System &

Religion in the Dangi society performs two

fungtions. ‘It satisfies the emotional needs as well
as iéapowerful meansg of social control, If it is
correct to assume that religion is the result of
anxieties proceeding from the economy and intra-
socialhbnsions which need be repressed, religion must '
be such which satisfieé a few needs. The Dangi religion
is~a systém which satisfies the anxiely they have about
rainfall and food. The various rituals and ritea
connected with agricultural activities and celebratian
of festivals are a clear projection of people's anxieties.
The performance of riéuals and celebration of festivals
giﬁe them a psychological satisfaction that if done

properly the regults will be favourable and god's
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and nature's wrath can be evaded. Thus the religious
practices of the Dangis are not only déterminant of

by them -._
peresonality traits, but also they are created[:‘u; order

10 support their personality needs and traits.

(a) The Dangis have deified any object or animal
which they fear and find béyond control. Thesejl“c}fxe
deities of hiil, tree, animals, water, wind, com.
But there is no strong and exacting ‘deity or graded
h:':.erarchyx of gods. The gods alsoc do not quarrel among
tnemgelves. Aciually it can be seen that goddesses
are more worshipped and more powerful than the gods.
The goddess Kanagsari and Mavli Ma especially often
figui'e in the aetiviuvies of the Dangis. How much
intense is their food anxiety can be inferred from
the fact that tne Dangis not only oftengworship the
goddess Kanggari but also swear in her ngme, anc} do
not crush corn under the foot or pluck the grass even.
Mavli Mg is a fearful goddess. Whenever anything
untoward happens a Bangi fears that it is because
the goddesé ie angry. If some mis take \occurs a Dangi
fea\rs that she would be angry. To appease her ‘anger
a cock or a goal has to be offered. In his phantasy

she becomes someone terrible, revengeful, a horrific



figure drinking the blood. A woman can take the 20?1*3
of a witch, and a witch is satisfied only with the
offerings of blood. It is possible that projecting
the female in human or god form as a blood drinking
witch or goddess is an expression of a Dangi's mis-
trust and hatred for womsn., Every individual carries
with him a heigntened awareness of sgpirits, powers,

and gods.

[y

(b) Another feature of their pﬁanr.asy is that
an ingividual through the practice of mortvification
can achieve the powers.8uch a man can eat’ tné .charcoals,
throw tunem on his body, and can find out a coin hidden

in the earth or elsewhere,

(c) The outstanding cnaracteristic of the Dangi
pefsonality is his fatalistic tencency, the urge to
believe in the inevitableness of events in life,
Fatalism, which rejecis science is a geueral tendency
of a Dangi. He oélieves that "What is destined to
happen will happen." The writings of the goddees
Fortune cannot pe avefted. What is wriiten :m the
forehead at the time of birth will invariably occur.
If it is written in a girl's fate that *She shall

marry her own son' no amount of effort can undo it.
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The s#o:y of iSazee marrying her sgn‘ provides
a psychological and emotional backéround to a Dangi's
faith in fatalism. The sex relation between mother and
son is incestucus and cah’never be imagined. What can be
done if it is written so in one's fate? Whatsoever
efforts one may make but he cannot rub out what ia
written in fate, The events of life thus cannol be
‘stopped. It is futile to fight against the wish of
tﬁe fortune, "If a young son diss, the wife runs away,
the crops fail, there is epidemie émong cattle, the
house catches fire, cbrn and currency notes are burnt,
what can be done? If my neighbour has plenty of corn
and I die of hunger, I should not envy him. Dangi
takes solace that "It is bacause of my fate that I

‘have to go without food,m"

Thig fatalistic tendency and pelief in the
Inevitableness of eveuts have eoloured his outlook -
towards life and its events. It is an important
cﬁltural trait oi the Dangl personality. Thg‘attitude
" of helplessness and tendency to withdraw are in one wsy
the result of this fatalism. This belief also gives an
explanation for failure. The story of the goddess
Fortune provides a strongly emotional baeckground. It
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is an appeal to the past in justification of action J

in the present. It saves him from experiencing remorse
and feel at ease by compromising.

+

Such guories and mytha of incestuous relations
e.g. between mother snd son or brother and gister in one
form or other are prevalent in meny societies, pre-
literate and literate, In_ the 'Upnighadgs also there is
-such a story‘of 'Yama and Yami'., The point in.question
is thal, why such a story originates? What is the
meaning of the fact that certain relations are held
incestuous] ' In the hands of a Freudian this story
would be interpreted on psychoanalytic lines as a
projection of @edépic feelings. The writer feels that
such stories should be interpreted in relation to the
social struciure end organisation of the particular
society. It should be understood in terms of social
psycnolog'ical‘ explanation,

What is incest? How and why the incest
taboos came into existence? Incest means a prehibited
sex relation between two individuals of the opposite
sex, for example, mother and son, father and daughter,
brother and sister, etec. Incest ‘taboos'are the social
customs, TIncest taboo and incest feeling are not |

instinetive. Incest pronibitions should be regarded
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as a device to maintain peace and solidarity in the
Afémily as well as the group. ‘For, if a girl can be
married Within the family to the brother or the
father, it would creste sex Jealousy and hostility
belween the brothers and the between the father and
grown up sons. The sensual approach of a son
towards his mother would disturb the normal mother-
son relationghip and introduce active hdstile rivalry
between father and son. Hence, it might have been
thought that such relationg should be declared as
'against the desire of God'. The cross cdusin
marriage is a taboo améng the Hindus, while it is
not sé in the Dangis. The parallel cousin marriage
is accepted in the Parsees and the Muslims, and not
in the,Hindﬁs. Linton in !The Study of Man‘_observes
that the prohibition of marriage between mother and
son is the only one universally present. Marriage
'between father and daughter is permitied in at least
one soeciety, the Azande, while séveral groups have
recognised or even réquired marriages between b&tn

boother and sister.

So guch a story ot incest relstion prevalent

inh a particular society reflectsthe past of .that
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gociety hence, so far it is a true story. But the
element of norror and guilt feelings assoéiamed in
the story i.e. comnitted suicide out of shzme - are
noet true. It is the result of later addition. The
element of horror is the result of the attitude
nurtured by the society towards the violation of
the social norms by the members. <The befall of
supernatural wrath and calamities indicate how

strongly the society wants to enforce the taboo.

(a) The Dangi believes in-and fears the ghosts
and spirits. All the dead persons do’not take the

form of the ghosta,but only those whose desires are
unsatiéfied at the time of death. He believes in
life after death and rebirth. Thefggter death -~
kife and the speeies of rebirth depend upon the
deeds, good or bad performed by the individual during
his life time. '

The death brings an end te the relations
of the individualg with the living beings, and he
becomes a member of the group ofrggad. It forms a
different world unrelated tc this world. If certain

rites are performed and the spirits and ghosts are
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satisfied they are freed from this stage, relinquigh
their forms and join the.group of the dead. Thus
the Dahgixdgésnot fear much of the death and the‘ dead
as he fears the living beings, their magic and sorcery.
The Dangi's attitude towards sickness and death is
a representative of his general attii;,ude of fatalism
and helplessness. "What can beA done d¢f a man is
sick or diesg"? "I{ is in the hands of God" They do
not deny sorrow at death. But they do not couvert
mourning into an ambitious display of a terror
situation. They treat the death as a loss, an
important loss. But they p'rovide detailed technigues
for getiing it past as quickly and with as little
violence as possible. The death rites not only
characterige the tempersment of the Dangi, ”c;ut they
also reflect his temperament. The mortuary rites
lessen the shock of the loss by the death and also
help the individual to readjust to the daily life.

It is the need of a bangi also. If he is supposed
to express his sorrow profusely for a number of days’
and mourn for the loss, he would have to die of

starvation. If he does not work, he does not get

his bread.
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(8) The Super-Ego 3

Here the term super-ego is used not in the
Freudian senge. The super-ego means the conscience,
the strength and power to stand and resist against
the difficulties. Super-ego is built up during the

process of socialisation.

The sqpef—ego of the Dangi is wesk, a
neurotic super-ego.In the extra-ordinary circumstances,
" in accidents, in cases of sudden befall of a calami-
t¥ the Dangi cannot gtand against the situation, he
feels helpless and doomed. Neither has he the
stability of mind to think out the remedies, nor the
courage to face it. He accepts the situation as the
god's gift and recedes from it. The weakhess of
super-ego is the result of the faulty process of

gocialisation.

In a Dangi family the attitude towards the

child is not continuous. The attitude of care and

love in infancy is replaced by a kind of passive

carelessness in childhood. From the state of warmth

and security the child all of a sudden feels the
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state of insecurity and frustration. This creates in
him the attitudesof diffidence and inadequapicy. The
child also lacks sufficient gxperience with restri-
ction. The mother or the father are not the strict
disciplina:ians. Such a child who becomes éccustomed
to sheer passivity never learns to be strong in face
of trials. For he has not learut the techniques to

handle gituations.

V. PERSONALITY STRUCIURE IN GENERAL

A culture is more or less organised and the's<
persistent pattern &flinstitutions, habits, attitudes
,and values through which the individuals live. ‘fhese
institutions and habits and values hayg influence on
the individuals. The question may be raised, "Is
there any uniﬁormity in the influence these institu-
tions and other patternsg have on individuals in a
particular culture ¥ Are all the Dangis intluenced
in a gsimilar manner alike in their personality
structure and uniform in behaviour ? Should they
be so ? All the individuals cammot be alike and
uniform in thought and abtion, Ihdividuals alvays

ab

dirfer‘regards sex, age, status etc. ‘there are also .
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individual differences in strength; beauty and
intelligence®. Personality structure“; sa&S’Karﬁineg
(7) "should be differentiated from character. Chara-
cter is.an individual arrangement of ego attitudes,
the formation of which dépends on gtrictily individual

perception of situation and experiences, while

personality structure refers to the larger orbit of

- potentialities which the culture creates". Culture

ereates an orbit within which move aliﬁghdividualé
comprising the culture. The orbit is made up of the
institutions to which all individual in a society
are subject. Within this orbit differences appear

for the sexes, age, status, premogeniture ete".

So there is a scope for individual differences in
thought and behaviour patterns. But these individual

differences function within some frame work of values

oI NOoINs,

"Hence, it is not correct to say that all the
Dangi males have same kind of experiences from their
wives and have same attitudes towards them. It is not '

proper to say that all the -eldest or the youngest

Kardinery, A. ¢ The Individual and His Society. N.Y.
Columbia, 1955. Ch.,IV. :
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sons in the Dangi famil}j‘%s have the same éharact.er.
Individuals do differ in specific personality traits
or in the orgénisation of them. The ‘great inconsis-
tency' of overt behaviour may be resolved to relative
'congistency' when seen from the point of view of
motive(8). A wide variety of laboratory experimentis
ae well as evidence obtained from studies of group
participatidn show that by and large consistency of
performance is greatest in those situations where
there is ego involvement{9). ' Any one Dangi individual
does not necessarily represent in microcosm a cultural
configuration as w whole. But it does mean that
commén traits and personality trends are discernible;
in a series of individuals who have been subjected to
and have participated in the same cultural pattemns,
‘and that the former cannot be understood without -«
reference to the latter. Hence, &n individual borm
and bred in a Dangi society is a Dangi. He is typical
in having his personality., structure quite different
from that of individuals born and bred in oiher

cultures. All the Dangis are alike in this aspect

and imdifferent from others.

8. Murphy, G. and Jensen, F. : 'Approaches Lo Persona-
lity. New York, Coward McCann, 1932. p.387.

9. Sherif, M.S. and Cantril, H. : Psychology of
Ego-involvement. Hew York, John Wiley,1947.Ch.6.
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We may agree with the‘stétement of Murphy,
Murphy and Newcomﬁ“%hat "most persoﬁality traits owe
their constancy in a large degree to a constancy in
sitvation. In the child and in the adult meny traits
are so well defined that they insistently impose them-
selves upon all researchers regardless of situation,
but many of them reflect at any given moment both
the inner make up and the social world in which the
person functions in such a way as to make the two
logically (and experimentally) inseparable". The
Dangs, geographically as well as culturally is a
single unit. .The Déngis in any region of the Dangs
live under similar physical, social and cultural
conditions. Hence, there is a great constancy in the
situations and experiences which the Dangis come
across. 7To that extent there ought to be consistancy
in their thought and action patterne, and personality

structure.

vi. CUNCLUSIONS

Cultural patterns and personality traits

are interrelated. This chapter attempts to see a

10. Murphy, G., Murphy, L. and Newcomp, I.M, :
Experimental Social Psychology. New York,
Harper, 1937. p.8&7.
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relation between the psychology of the Dangi persona-
lity and the patterus of the Dangs culture. In the
beginning of this chapter the Dangs culture has been
analysed iﬁno its various constituent patterns, and
then it is shown how these paiterns, the physical
atmosphere, scarcity of food, sconomic and social
orgenisations, religious practices and beliefs, the
socialisation process,; the ideals and responsibilities
in life etc. work together to form. and develop the .
personality of a Dangi. No single factor is a sole
determinant of a personality trait. All the cultural
factors are interrelated and organised. They all
together determine the psychology of the individual,
Ag cultural patterns mould peronality traits,
personality treits also create the cultural practices.

Culture and personality interact.

No society and‘culture are static. Cultural
and social patterns change and they have their effect
on the personality of the individual. The next
chapter discusses the culturagl changes in the Dangs,

and ite ‘impact on the personality of the Dangi.



